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AND 1 sAW A NEw HEAVEN and a new earth: for the first
heaven and the first earth were passed away; and there was
no more sea.

And I John saw the holy city, new Jerusalem, coming
down from God out of heaven, prepared as a bride adorned
for her husband.

And I heard a great voice out of heaven saying, Behold
the tabernacle of God is with men, and he will dwell with
them, and they shall be his people, and God himself will be
with them, and be their God.

And God shall wipe away all tears from their eyes; and
there shall be no more death, neither sorrow, nor crying,
neither shall there be any more pain: for the former things
are passed away.

And he carried me away in the spirit to a great and high
mountain, and shewed me that great city, the holy
Jerusalem, descending out of heaven from God.

Having the glory of God: and her light was like unto a
stone most precious, even like a jasper stone, clear as crystal.

And he shewed me a pure river of water of life, clear as
crystal, proceeding out of the throne of God and. of the
Lamb.

In the midst of the street of it, and on either side of the
river, was there the tree of life, which bare twelve manner
of fruits, and yielded her fruit every month: and the leaves
of the tree were for the healing of the nations.

And there shall be no more curse: but the throne of God
and of the Lamb shall be in it; and his servants shall serve
him:

And they shall see his face; and his name shall be in their
foreheads.

And there shall be no night there; and they need no
candle, neither light of the sun; for the Lord God giveth
them light: and they shall reign for ever and ever.

Revelation xxi., xxii.






INTRODUCTION

WHAT the early Christians did we can do. The
opportunity given to them is repeated in our time.
The same strength which was given to them may be
claimed by us too. The civilisation into which they
were born was cankered at the heart, and was dying
of irreligion. They, because they loved God and
were possessed with the knowledge of His truth, were
endowed with power from on high to convert the
world and to build by slow degrees a new social order
more near than the old to the divine ideal. We, in a
like emergency, are called on to undertake a like
task. We will accomplish it if, with the same humility
and singleness of mind as they, we seek wisdom as
they did from the All-wise and Self-revealing Lord.

It is not enough to go to the Gospel, to read its
teachings of Christ, to try them by our own judgment
and by the opinions of our day, to choose those which
please us and try to live by these selected truths: still
less is it enough to profess as our own a belief which is
not more than a surface reflection of an established
tradition. This was not what Christ required nor
was it what the early believer did. Christ claimed to
be the Way, the Truth and the Life. He wished His
words to be accepted in their entirety and to be obeyed
without hesitation or compromise. To those w’
were willing for His sake to give up all they had
all they were—their old selves and their old opinic
and to face even martyrdom rather than separa..
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themselves from Him; to them He promised a wisdom
and a power which nothing could gainsay or resist.
History proves that He gaye it. All too few as the
early Christians were, they rebuilt the world and
changed the history of mankind.

The believer of to-day who seeks to restate the pure
teaching of Christ in terms of twentieth-century
thought will approach Christ’s Revelation with the
same submissiveness and reverence (as nearly as may
be) as the apostles themselves. He will bring with
him whatever share he has of modern knowledge and
the modern spirit and of the accumulated experience
which this generation inherits from the past. Con-
fessing in contrition his own darkness and his need of
compassion and guidance, he will beg Christ to let
the light of that ancient revelation shine through the
mists of time upon this modern world and all that it
contains, showing the realities and meanings of
things, bringing into clear view our misunderstand-
ings and mistakes, and making plain to all the Way
that we have missed, the Truth we have forgotten,
the Life we have lost.

In such an attitude f soul, this effort to draw near
to the heart of the Gospel and to discover its hidden
treasures has been undertaken.

The need for such an attempt at this present time
is evident and admitted. Indeed, a great archbishop
recently enjoined his clergy in a broadcast address
that the making of such an attempt was a special and
pressing duty .at this crisis. The lamp of religion has
almost gone out. Spiritual faith hardly survives.
Moral principles are unhonoured. Miseries and dis-
orders in consequence spread. The Churches seem
impotent to check the decay, to relieve the despair.
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Now, with a new humility not seen for many years,
men, baffled and bewildered, turn back again to their
discarded Bibles to seek there for light and comfort.
But they find that it belongs to simpler times than
these, that it is written in an unfamiliar idiom and
deals with social conditions quite different from ours.
The interpretation, too, which our ancestors put upon
its teaching tends not to illumine but rather to confuse
and mystify. In a changing world, the task of inter-
preting anew the Bible is laid on man from time to
time. No age in which there are large developments
of thought has a right to shirk this task; if it does so,
it must incur some degree of loss. Truth is one and
changeless, but the power to receive and to appreciate
it is not opened all at once to the sons of men, but is
imparted by degrees as humanity grows in maturity
and in experience. The Christians of long ago
understood the Gospel according to the knowledge
and the mentality of their day: they could not do
otherwise, nor could they do more. But Christ was
greater than they. His revelation contained depths
which no one age could fathom and treasures no era
could exhaust. The understanding of His message
which suited the first or the fifth or the twelfth centuries
must prove inadequate in the new conditions and fail
to satisfy the developed intelligence of modern or
recent times. To do justice to a revealed religion, to
draw out the riches hidden within it, to receive from
time to time its appropriate benefits, this recurrent
task of seeking new aspects, new depths of time’
meaning in the Sacred Word, is laid on every epc
If there be any on whom this responsibility rests
the first place, it is on the clergy. And since in rece:-
years the life and thought and outlook of mankind
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has changed more rapidly and more completely than
in any period of the past, this task was never so urgent
nor so vital through all the Christian era as it is to-day.
How many earnest souls are there in Christendom
longing for more light, eager to walk in the path of
spiritual truth if only they could sec that path, ready
to follow a lead, and impatient because no clear and
intelligible lead is given. The magnificent success of
some movements for reform shows how willing are
great numbers of men and women to respond to a
call for moral effort and personal sacrifice. But the
actual condition of Christendom proves that such
efforts as have been made are quite inadequate to
mee' the emergency. Something more is necded.
Something more must be supplied. Men’s thought-
life demands satisfaction. Moral precepts, however
appealing, cannot have their full force if organically
connccted with views on life and religion which one’s
intelligence repudiates. No man’s theology can be
at its best if it requires him to live at the same time
in the Dark Ages and in the twentieth century. Will
not what Christ said of a house divided against itself
apply also to a soul divided against itself? In this
enlightened age the mind of man desires rational as
well as idealistic satisfaction.
The Gospel if read in its revealed relation to the
rest of the Bible definitely answers this need and
supplies this satisfaction. It presents a spiritual
philosophy of history which is as logical as it is
sublime, and which may well prove to be the missing
“truth, the absence of which from our calculations
has, vitiated all our policies for twenty years and
more.
With its first words the Bible assumes this spiritual
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approach to history: “ In the beginning, God ’; and
it consistently preserves the same attitude until the
close of the last chapter of the New Testament.

It does not regard human life on earth as sufficient
unto itself or as providing its own meaning and its
own purpose. It traces all material existence to a
spiritual origin, to the unconstrained action of a
sovereign and pre-existing Will. The universe with
all that it contains, including the human race itself,
is a dependency on a spiritual order. It is animated
and dominated by spiritual energies; and, in spite of
appearances, material things are less real than the
things of spirit because they change and pass away,
while the things of the spirit stand for ever.

‘“ Heaven and earth shall pass away: but my
words shall not pass away.” (Mark xiii. 31.)

“ Surely the people is grass. The grass with-
ereth, the flower fadeth: but the word of our
God shall stand for ever.” (Isaiah xl. 6-7.)

Any permanence of well-being among men can only
be secured through accordance with spiritual laws;
and the higher reaches of human attainment are
possible only through spiritual activity.

The subordination of material to spiritual forces in
human affairs is according to a definite and immutable
system. God has all power, but He does not exercise
it arbitrarily. Jesus’ command, ‘‘ Seek ye first his
kingdom and his righteousness, and all these things
shall be added unto you” (Matt. vi. 33), is the
expression not of a mere belief or sentiment, but of a
law of the universe.

It is for this reason that the Bible attaches supreme
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importance in times of national emergency to the
counsel of prophets and seers. Faith and intuition
are called for as well as reason and experience in order
to form a right analysis of any given situation and to
come to a right decision upon it. Worldly judgment
is inadequate without the guidance of spiritual know-
ledge and spiritual wisdom. Vision indeed is needed
in small as well as in large matters; but the need is
most great and conspicuous in public affairs and
in moments of crisis, since the problems are on a
large scale and the fate of many people over many
years is involved in the issue.

The Bible narrative carries the Hebrew people
through many vicissitudes and many reversals of
fortune, and it tells these with realism and dramatic
power. But throughout the long and changeful story
it follows faithfully a single line of causation. The
one constant question on which future national
developments depend is whether the people will align
themselves with the destructive or with the con-
structive principle, whether they will disobey the
spiritual law or obey it. Obedience is the glory and
honour and happiness and power of every righteous
nation. It insures concord and prosperity, it brings
to the support of human effort the energies of the
spirit, and it earns for the faithful the continuance of
the favours of the Most High.

In every crisis in Hebrew history the true patriots,
the genuine leaders, the real statesmen were those
whose communion with the higher world enabled
them to advise their fellow-countrymen as to what
policy or line of action would promote the purpose of
God. In every crisis the determinations of human
pride taken in defiance of the prophets and in neglect
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of God’s will proved to be ill-judged and produced
frustration and calamity.

A generation which, like ours, has proved the
futility of human wisdom, and now seeks the wisdom
from above, is illuminated by the Bible with a know-
ledge of those informing spiritual principles which
have been of late ignored. If the illustrations drawn
in the Old and the New Testaments from Hebrew his-
tory seem to us, however dramatic, to be ancient and
remote, we can ourselves supply from modern times
and our own experience illustrations as tragic and as
cogent. The principles themselves do not change.
They are declared in Scripture with the force and the
final authority of God and His prophets, and they
remain the same for ever.

This essay attempts no more than to take the
principles as revealed in Scripture and to set them
forth in modern shape and in modern language. No
effort has been made to support any particular school
of thought or to substantiate the claims of any par-
ticular theory. As a starting-point, the reality of
divine revelation is fully accepted. The whole argu-
ment proceeds from the primary truth that God
being infinite is in His own Godhead incompre-
hensible to man’s finite mind, and He has therefore
(in order that men may know Him and adore Him)
established through successive mediators a system of
continuous self-revelation measured to man’s advanc-
ing intelligence. This truth may be gathered from
the pages of the Bible, where, chiefly in symbol and
parable, it is unmistakably declared. It has, how-
ever, been set forth in a more modern manner and
with more of philosophic detail in a recent work on
comparative religion written by Bah4’u’lldh under the
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title The Book of Certitude. One of the passages in
this book which gives an account of the principle of
revelation is the following:

“To every discerning and illuminated heart
it is evident that God, the unknowable Essence,
the divine Being, is immensely exalted above
every human attribute, such as corporeal exis-
tence, ascent and descent, egress and regress.
Far be it from His glory that human tongue
should adequately recount His praise or human
heart comprehend His fathomless mystery. He
is and hath ever been veiled in the ancient eternity
of His Essence, and will remain in His Reality
everlastingly hidden from the sight of men.
* No vision taketh in Him, but He taketh in all
vision; He is the subtle, the All-Perceiving.’
No tie of direct intercourse can possibly bind
Him to His creatures. He standeth exalted
beyond and above all separation and union, all
proximity and remoteness. No sign can indicate
His presence or His absence; inasmuch as by a
word of His command all that are in heaven and
earth have come to exist, and by His wish, which
is the Primal Will itself, all have stepped out of
utter nothingness into the realm of being, the
world of the invisible. . . .”

“ The door of the knowledge of the Ancient of
Days being thus closed in the face of all beings,
the Source of infinite grace (according to His
saying: ‘ His grace hath transcended all things;
My grace hath encompassed them all’) hath
caused those luminous Gems of Holiness to appear
out of the realm of spirit, in the noble form of the
human temple, and be made manifest to all
men, that they may impart unto the world the
mysteries of the unchangeable Being and tell of
the subtleties of His imperishable Essence. . . .
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Of all men the most accomplished, the most dis-
tinguished and the most excellent are the Mani-
festations of the Sun of Truth. Nay, all beside
these Manifestations live by the operation of their
Will, and move and have their being through the
outpourings of their grace. ‘But for Thee, I
would not have created the heavens.” Nay, all
in their holy presence fade into utter nothingness
and are a thing forgotten. Human tongue can
never befittingly sing their praise and human
speech can never unfold their mystery. These
Tabernacles of Holiness, these Primal Mirrors
which reflect the light of unfading glory, are but
expressions of Him Who is the Invisible of the
Invisibles. By the revelation of these gems of
divine virtue all the names and attributes of God,
such as knowledge and power, sovercignty and
dominion, mercy and wisdom, glory, bounty and
grace are made manifest.”
(Book of Certitude, pp. 98-100.)

It was the study of this book, and the impression
made by its extraordinary power, which impelled
the making of a new examination of the Bible, the
results of which are submitted in the following pages.

This interpretation is derived directly and solely
from the Bible itself. It accepts the claims and the
teachings of Christ in their entirety. It opens—one
may hope—a clear way to that religious reorientation
which is the greatest need of our time. It will appeal
to the secularly minded as showing that some of the
major principles of modern science were anticipated
ages ago in the essence of revealed religion; and that
revelation is not only in accord with scientific truth
but is its necessary complement. It will appeal to

the religiously minded as proving that true religion is
B
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the beginning of knowledge and that the Bible is
indeed a handbook of both heavenly and practical
wisdom. It will afford a basis on which Christian
men who have the courage of their professions can
meet and work together in conscious harmony, can
seek the solution of our problems with a new under-
standing, and can persevere through all difficulties in
the firm knowledge that deliverance and security are
the ordained goal towards which man’s progress now
rapidly is leading.
GEORGE TOWNSHEND

Ahascragh,
Co. Galway,
Eire.



CHAPTER 1
THE BIBLE AS UNIVERSAL HISTORY

THE Bible is a study in world-history. It is man’s
first effort to write a complete history of the human
race from its beginning to its climax in the unification
of all peoples and the establishment of a universal
religion.

Though it was written so long ago, compiled under
unfavourable conditions, though as a history it is
neither exhaustive nor comprehensive, nor orderly in
form nor scholarly in tone and manner; yet in spite
of its hahdicaps it presents to the soul of man the
most sublime and magnificent conception of the
whole human race as being in reality one family
whose history, however complex, is a continuous
movement towards a single and all-sufficient consum-
mation. Perhaps nothing will fully satisfy the heart
and mind of thoughtful men save this vision of the
oneness of the life of the race, and of an Eternal Will
guiding all things towards an event in which an ever-
advancing civilisation finds at last completeness and
fulfilment.

Here in this ancient book, come down to us from
primitive times and offered through the Authorised
Version in befitting language of matchless power and
beauty, this conception is set forth with a clearness
and a force which has not weakened through the ages
and with a fullness of meaning which no epoch has

been so well able to appreciate as ours.
Ix
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The early chapters of Genesis are universal in their
outlook. They take a general survey of the whole
earth and of all its inhabitants. They tell of Adam
and Eve, the progenitors of the whole human race,
and of the three sons of Noah, Shem, Ham and
Japheth (‘‘ of them was the whole earth overspread ).
They describe how the whole earth was of one
language and of one speech ” until God confounded
men’s language and ‘ did scatter them abroad upon
the face of the whole earth ”’. In the twelfth chapter
the field of the narrative narrows, the action no longer
embraces the whole human race, but centres hence-
forth round the fortunes of one people only, * the
chosen people” as they called themselves, the
Hebrews, the descendants of Abraham. For a period
of some two thousand years the history of mankind
is seen through Jewish eyes and written from the
Jewish point of view. The sacred narrative tells of
the vicissitudes, the glories, the tragedies of the
Hebrews. It traces their growth from a single family
to a great and opulent nation and follows them through
their subsequent decline and humiliation. But it
does not give them this extraordinary prominence for
their own sake, because of any native superiority of
theirs to the rest of mankind. The Bible is not a
nationalistic work. No one reading it could imagine
the Hebrews enjoyed their distinction because they
were really greater or dearer to God than any other
people. Their failings are not extenuated; their
conduct is not idealised nor eulogised. Their iniqui-
ties are frankly displayed. Their unworthiness of
their blessings is mercilessly exposed. They call forth
from the prophets the most scathing and tremendous
denunciations. They occupy in the Bible a central
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place because they are, for a time, in an especial sense
the trustees of God’s universal purpose. The main
subject of the Bible does not change in the twelfth
chapter of Genesis, nor is the great theme ever for-
gotten. The thread of universal history runs through
Jewish history. The tides of world-progress lap for a
time round the shores of Palestine. At the very
beginning of the Jewish race, in the wording of the
call of Abraham, this universal outlook and purpose
is proclaimed, I will make of thee a great nation;
and in thee shall all families of the earth be blessed ”.
If through the exclusiveness of the Jew the oneness of
the human race and of its progress is in any passage
of the Bible obscured, it is never forgotten by Him
who is the inspirer and true author of the Word of
God.

Had the Jews accepted Christ, they might still have
retained a central place of responsibility in the history
of mankind. The universal theme might still have
been carried forward in the New Testament through
Jewish history as it was in the Old Testament. But
the Jews failed. They knew not the time of their
visitation. The children of the Kingdom were cast
out and others inherited their privileges. After the
Crucifixion the Jews no longer march in the van of
universal history. They fall aside from the main
current of human progress. The cause of religion is
advanced and the purpose of God goes forward—but
not through the agency of the Jews. The high trustee-
ship they had held so long is forfeited and passes from
them to the Gentiles. In the latter part of the New
Testament the action spreads rapidly outward from
Palestine to Ephesus and Macedonia and Athens, to
Corinth and to Rome, till finally in the closing chapters
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of the Bible it embraces in prophetic survey the
entire earth and all the peoples that inhabit it.

“And I saw a new heaven and a new earth
. and I saw the holy city new Jerusalem
coming down from God out of heaven . . . and
the nations of them that are saved shall walk
in the light of it: and the kings of the earth do
bring their glory and honour into it . . . in the
midst of the street of it was there the tree of life
.. . and the leaves of the tree were for the healing
of the nations.” (Rev. xxi. and xxii.)

Christ emphasised the universality and the unifying
purpose of His Message. He bade His disciples “‘ go
teach all nations . He predicted that a certain deed
of kindness done to Him would be remembered
wherever the Gospel was preached in the wide world,
and He announced that the close of His Age would
not come till His Teaching had been carried to the
ends of the earth. He said, moreover, that His
Gospel was to soften and remove those estrangements
among men caused by differences of race, nation,
tradition or culture; it was to harmonise men’s hearts
and induce a sense of fellowship; and some day the
whole of humanity would be gathered into one and
become as a single flock of sheep under a single
shepherd.

The Bible sketches world-history; but the spirit
in which this theme is conceived and the point of
view from which it is written are not those taken
by the modern historian. The Bible regards the
history of the human race as being from beginning to
end in reality one and single. However rich in
incident may be the onward movement of mankind,
however complex it may be in action, however mani-



THE BIBLE AS UNIVERSAL HISTORY I5

fold in interest: though men may have lost their
bearings altogether, though they may have forgotten
their original unity and may have no conception of
the ultimate goal towards which they are being
carried, nevertheless the course of their progress flows
all in one direction and is guided by a principle of
unity which persists through all divisive influences and
sooner or later will make its dominant power manifest.

The first picture presented in the Bible is that of
human unity in its simplest form: that of a single
family. The last picture is that of a unity manifold
and universal in which all kindreds and tongues and
peoples and nations are gathered into one and unified
in the enjoyment of a common worship, a common
happiness, a common glory.

The great problem which, according to the Bible,
confronts the human race in its progress is that of
advancing from the barest, baldest unity through a
long experience of multiplying diversities till ultim-
ately a balance between the two principles is struck,
poise is gained and the two forces of variety and
unity are blended in a multiple, highly developcd
world fellowship, the perfectlon of whose union was
hardly suggested in the primitive simplicity of early
man.



CHAPTER II
HISTORY AS SPIRITUAL EVOLUTION

THE history of the whole human race, of all its tribes
and nations and languages, from the beginning to the
end, is—declares the Bible—one story.

But it is not one simply because the earth is one
home, or simply because there is one root human race,
or because the incidents of all history tend to a com-
mon consummation: nor for any reasons such as
these alone. World-history is a single story for yet
another and a far deeper kind of reason. World
history has a single theme, and it is controlled through-
out by a single divine thought. All things that occur
—whatever be their date and wherever be the scene—
are in some way related to that theme; and on the
nature of their relation depends their value or their
lack of value, their being constructive or destructive,
progressive or retrogressive.

World-history at its core and in its essence is the
story of the spiritual evolution of mankind. From this
all other activities of man proceed and round it all
other activitics revolve. The Bible makes the tracing
of this evolution its own special subject and writes
world-history from this and from no other point of
view. It sketches the spiritual development of the
human race from its earliest infancy to the time of
its maturity and represents this movement as being
the main and central current of advancing civilisation

and of* all human progress. The life of humanity
16
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may be regarded in other aspects; world-history may
be written from other points of view. The Bible itself
is in a measure a general history, deals with many
social and institutional changes, records the economic
and political growth of the Hebrews, and is a store-
house of information on ancient customs and modes of
life. But it treats these matters as incidental, as form-
ing the environment or being the expression of the
major theme of spiritual expansion and advance,
and it asserts that this treatment answers to the real
truth of things and preserves the just proportions of
the world as God made it. Man’s spiritual evolution
is the true business and meaning of his existence; on
their connection with this all other matters depend for
the reality of their value. Any picture of human life
which does not preserve this perspective but repre-
sents something clse (such as wealth or conquest or
reputation or pleasure or comfort or culture) as having
in itself an independent importance is based on a
misunderstanding and bears witness to untruth.

The Bible contains no word for evolution; yet evolu-
tion is its subject from beginning to end. The theme
of evolution supplies the plot of the story, giving to it
direction and purpose. It not only imparts to the
long narrative continuity, massiveness and a sublime
simplicity, but also reveals the intellectual coherence
and order which are present in the unfolding of the
grand redemptive design of God.

All men everywhere fall within the scope of this
vast evolutionary movement: no one is left outside
at any time anywhere. All men are alike and of hike
worth in that they are sprung from one root-race, are
of one spiritual origin, and are held incescapably within
this world-wide spiritual process. All the events of
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history, however multifarious, are when taken to-
gether items in a plot of universal spiritual develop-
ment which, however complex in appearance, is in
its inmost essence and its purpose utterly simple.
Devotees of literalism may proclaim the defects they
have found in the Bible, and warn us that it has for
us to-day no value as history or as philosophy or even
perhaps—throughout great lengths of it—as'religion.
Yet the spiritual mind will in humility seek instruction
from those inspired seers of old, will wonder at their
strong faith, at the glory of their vision, at the depth
and height of that understanding of the ways and the
wisdom of God which by sheer spiritual power they
attained. If we can divine their secret, if we can
interpret our modern knowledge in terms of the Bible,
what hidden wisdom may not be revealed to us, what
victory and dominion may not be within our reach!
To read the Bible as a single work, using one part
to supplement or to illumine the meaning of another
is to perceive that it sets forth creation as a continuous
process of evolution which works up through the
material realm to the spiritual and which moves for-
ward without break or cessation or any stated end.
All that is hereafter to appear is in the beginning
present to the thought of the Eternal Creator, and in
that sense creation is carried through immediately to
its completion by the fiat of the word of God. But all
that is, and is to come, is not made manifest in this
actual realm at once. At first, itis hidden. * Hidden
that it may be revealed ”’, as the Lord Christ said. It
is involved in the first act of creation; for with God
there is no incompleteness: it is mysteriously folded
away, as a tree with its branches, leaves and fruit is
folded within the seed from which it is to spring.
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At the foundation of the world all that the future
contains already exists before God on the timeless
plane of eternity. His full purpose in every detail
is at the beginning defined, through however many
degrees of slow development God may will it to
unfold its length on this lower level of time wherein
man dwells.

Evolution is—in the Bible—a mode of creation
chosen by God, and it is not shown as ever reaching
a final end. It was in movement through all the
period when the Bible was being written and when the
narrative of the Bible was being enacted: it is in
movement now. The grand dénouement of the Bible,
the Descent of the City of Peace, does not bring it to
a close; but opens a new and more glorious chapter
of civilisation before mankind. By slow degrees God
moulds simple matter into complex forms, and by
slow degrees he grants to man the privilege of self-
knowledge and the power which flows from it.

The spiritual evolution of man is the main topic
and interest of the Bible But the narrative does not
open with this topic, nor yet with man himself. It
tells of the antecedents of man, and of the preparation
that was made for him before he appeared upon the
earth in person. It tells of the material world and of
the lower kingdoms, animal, vegetable, mineral, of
the sun and the moon and the stars, of Original
Chaos and Old Night out of which Kosmos was
formed. It tells how the natural world was brought
into being step by step, stage after stage, by successive
commands of the Creator and through a regular and
ordered process.

Age after age through unnumbered millenniums
the Creative Will working in the immensities of space



20 THE HEART OF THE GOSPEL

brought at last into being this earth, and with an
unwearied, unhurrying patience wrought matter into
form after form, each form more complex, more
expressive than the last, till at length there was evolved
the form of man.

To man, God gave dominion over the earth and
all that it contained, ‘‘ over the fish of the sea and
over the fowl of the air and over every living thing
that moveth upon the earth . He was to subdue the
earth and to establish his conquest over nature.

For man was the last and consummate work of
creation. He was the forescen goal and end for which
the hcavens and the carth had been made and to
which the whole process of evolution had led up.
So perfect was his form, the last and finest flower of
evolution, that God could breathe into it as into no
lower form a breath of His own being. He could
make it a tabernacle of the Holy Spirit.  In it might
dwell one like unto God Himself, endowed with the
fullness of the divine perfections.

“ And God said, Let us make man in our image,
after our likeness: and let them have dominion
over the fish of the sea, and over the fowl of the
air, and over the cattle, and over all the earth,
and over every creeping thing that creepeth upon
the carth. And God created man in his own
image, in the image of God created he him;
male and female created he them. And the
Lord God formed man of the dust of the ground,
and breathed into his nostrils the breath of life;
and man became a living soul.” (Gen. i. and ii.)

God therefore needed to go no further in His work
of moulding simple matter into structures. He did
not need to make any spiritual mirror to reflect more
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perfectly the image of His beauty. Evolution had
achieved its purpose, and God laid by His task.

But in the same moment He assumed another task.
He rested from one labour to enter on another yet
more exalted and wonderful. For if in the birth of
man upon the earth material evolution ends, in that
same birth spiritual evolution begins.

At this point the Bible takes up its main subject.
All that had been accomplished by the Creator before
was preliminary; and the Scripture summarised it in
two pages—but twelve hundred pages are not enough
to tell of the work which God began when He rested
from the creation of the material world.

Henceforth God deals with man and with none other.
The waters and the grass and the trees and the fowl
and the whales and the cattle no longer play the most
prominent part in the narrative. They sink for ever
into the background. They become the environment
of man and no more. God does not now give com-
mands to the firmament nor to the waters, nor bestow
His blessing on the fishes and the fowls, bidding them
be fruitful and multiply. His command and His
blessings henceforth are for mankind. But man is
not regarded as akin to the lower animals. He is
immeasurably superior to them. He is altogether
apart and distinct from them and that which makes
him thus distinct is the subject of scriptural history.

Man is a spirit. It is spirit which distinguishes
him from an animal and constitutes his manhood.
He is in touch with spiritual forces. He inhabits a
spiritual realm. Any evolution or destiny that awaits
him is in its nature spiritual. Connected on his
animal side with that material world through which
he has come into being, he is in Scripture not less
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closely connected with the spiritual world wherein
God dwells. When the name of man is first mentioned
in the Bible this twofold nature is affirmed, and it is
assumed throughout the rest of Scripture. Often it
is expressly stated, as in Eccles. xii. 7, * Then,”
says the Preacher, speaking of man’s death, * shall
the dust return to the earth as it was; and the spirit
shall return to God Who gave it.” “ The spirit is
willing,” said Christ, ““ but the flesh is weak.”

Creation in every phase is in Scripture an act of the
spirit of God—*‘ the spirit of God moved upon the
face of the waters.” (Gen.i.2.) * Thou sendest forth
thy spirit, they are created.” (Ps. civ. 30.) “ Then
saith Lord God . . . he that spread forth the earth
and that. which cometh out of it; he that giveth
breath unto the people upon it and spirit to them that
walk therein.” (Isa. xlii. 5.)

But man, because of his unique spiritual status, has
a special kind of dependence upon that spiritual
power. In times of stress and crisis or for any supreme
achievement, whether the need be spiritual or merely
physical, a human being who is a true servant of God
will receive special aid from on high. The Spirit of
the Lord will help the faithful in battle.

It was not in his own strength that David slew
Goliath, nor that Gideon delivered the Israelites from
the Midianites—* the Spirit of the Lord came upon
Gideon.” (Judges vi. 34.) It is the spirit of the Lord
which inspires the prophet:  The Lord God, and
his spirit, hath sent me,” says Isaiah (Isa. xlviii. 16);
and Ezekiel likewise says, ‘“ The hand of the Lord
was upon me and carried me out in the spirit of the
Lord. . . .” (Ezek. xxxvii. 1) ; St.Paul (Cor. ii. 10 ff.)
states that it is through spiritual communion with the
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Spirit of God that the believer is enabled to discern
and understand spiritual things which cannot be
understood by the natural man.

But this is not to say that primitive man in his
original condition is in a spiritual sense a complete and
finished product. Though he is made in the image
of his Maker, though he is inspired by the Spirit of
God and is pronounced by God to be very good:
he is with not less definiteness and emphasis shown as
being in fact very bad. ‘ Ye then being evil,” said
Christ of mankind, assuming human wickedness as a
thing for granted.

Scripture throughout bears witness to the manifold
infirmities and imperfections of men. Adam and
Eve both sinned. Their eldest son murdered his
brother. Of the days of Noah it is written that
“ God saw that the wicknedess of man was very great
in the earth and that every imagination of the thoughts
of his heart was only evil continually. And it repented
the Lord that He had made man on the earth and it
grieved Him at his heart.” (Gen. vi. 5, 6.)

Though the Bible never modifies its original state-
ment that man is made in the image of God, yet
almost every book contains the record of sin and utters
laments over its prevalence.

Over against everything that is fair and true and
noble stands that which is base and false and cruel.
The conflict between good and evil rages incessantly ;
the issue seems always uncertain. Again and again
the hosts of darkness triumph. The fierceness of the
struggle does not lessen with the passage of centuries.
To the end, sin does not relax its grip on men’s hearts.
Secular literature can hardly contain a more terrible
indictment of the depravity of human nature than
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that written by St. Paul in the first chapter of his
Epistle to the Romans.

Men may be made in the image of God, yet (as the
Bible presents it) the history of the tribes and peoples
and nations of the world, of the Hebrews and the
Gentiles, reflects at no time the order and harmony
and the happiness of a divine world. It is a tale of
turmoil and vicissitude, of struggle and trouble, of
sorrow and loneliness and penitence, of bitter shame,
and hopes lost and hearts broken.

Men dream of heaven and peace, they long for a
better order of things than that which they have made.
Prophetic promises of a great felicity, of a sure deliver-
ance from the fears of life, and from its discords and
its wrongs and its despairs, buoy up the fainting hearts
of the generations and grow with the passing centuries
more full and clear. But no nation ever walks with a
whole heart in the ways of God or in the sunshine of
His presence; by the multitudes happiness is only
seen if at all in faint and far-off glimpses; the joys of
heaven and the sweetness of divine love are the privi-
lege of a few rare, outstanding souls. After two
thousand years of specially vouchsafed training the
children of Abraham commit the most heinous of all
the crimes recorded in the Bible and bring down upon
their heads the most awful of all punishments. At the
close of the whole narrative, the everlasting promise
of a new heaven and a new earth, of the subjugation of
evil and the world-wide reign of truth and justice,
remains still a distant prospect, deferred beyond the
end of the Christian Era and only to be fulfilled when
the power of the Father reinforces that of Christ
returned in glory.

But the spiritual eye perceives that in spite of
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appearances, Evil throughout the Bible history never
can meet Good on its own ground. Evil stands on a
lower level; it lacks the reach and the substantiality
of the power of the Good. For all its display of force
and for all the suffering it causes, it is not in reality
positive. It is in the nature of a shadow which, how-
ever deep its darkness, is only a shadow, dependent for
its existence on the absence of light. The darkness
cannot go forth and challenge the day. The glory of
heaven is never stained by the glooms of hell; God’s
dominion is never challenged. The final defeat of
Evil, which from very early days is promised to man, is
assured from the foundation of the world by the very
constitution of things. A happy ending to the history
of man is from the beginning assured by the might of
the One Sovereign Will who brought all things into
existence.

The postponement of the triumph of virtue and of
the Descent of the New Jerusalem is not due to any
lack of power on God’s part, nor to any arbitrary
fiat. The seeming delay is a necessary part of the
creational process. Evil does not intrude itself upon
the divine scheme from some outside source; it falls
within the divine scheme. From the first, it is fore-
seen and foredoomed. It represents an original lack,
a shortcoming, which man has to rise out of and
to outgrow. The long postponement of humanity’s
happiness is, for all the sorrow it entails, recognised
by the spiritual mind to be a bounty of the All Merciful
flowing from His love and His care for His creatures.

Man’s upward movement out of spiritual incom-
pleteness has its parallel and antetype in the story of
the gradual creation of the world in the six days.

Until material evolution reached its climax in the
c
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birth of man, imperfection reigned everywhere over
land and sea. Fishes existed and ferns, and reptiles
and birds, and the like; but there was as yet no form
capable of registering the higher spiritual impulses;
the purpose for which creation had been undertaken
was unattained and undiscernible; and it was not
until long ages after the body of man appeared, that
the meaning of the process at last became evident and
material evolution achieved a perfect result.

The period of world history covered by the Bible
corresponds to the five and a half days in the creation-
story before the appearance of man. As there was
then everywhere on the planet material imperfection
and incompleteness, and nothing else; so likewise has
there been spiritual imperfection and incompleteness
on the planet from the time of Adam onward. Short-
comings, errors, ignorances, sins have been rife and
have played their evil part at every stage of man’s
Jjourney. The goal, the end, the purpose of man’s
spiritual creation has not yet taken visible shape and
the hour is not come for God a second time to rest
from His labours.

But humanity is not at a standstill. Humanity is
on the move. As in distant ages material evolution
swept forward in ordered triumph till at length it
achieved its crowning work in man, so thereafter has
spiritual evolution been sweeping irresistibly forward
all the world over to achieve its purpose of developing
a regenerate race of men who shall indeed be as
children of God.

Man from the beginning is made in the likeness of
Goed and his essential manhood never changes. But
this likeness at first is rudimentary. It is no more
than an embryo. Only as the tree with its spreading
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boughs and its leaves is to be found in the seed from
which it springs, is God’s image to be found in the
heart of the natural man. That heavenly image,
before it can realise itself, needs to unfold and grow,
and man’s own will is assigned its share in that task
of development. Not until that growth of the inward
spiritual life is compl:te and until the fullness of its
power has been reached, is man worthy of the name of
man.

The New Testament, to emphasise the two moments
of crisis in the spiritual growth of man, uses the
striking figure of a twofold birth. Man is created as
on the Sixth Day, the fine flower of material evolution
endowed already with divine potentialities. He is
born the natural man. When his latent powers are
developed and he becomes equipped for a larger life,
he enters the higher realm of the divine world—he is
born anew, becomes a new creature, the spisitual
man.

The human race passes through a development
analogous to that of the individual. It is born in one
state; and before it can come to its own it must be
born again into another state. It is created in a
condition of spiritual weakness and imperfection, and
it must pass toilsomely through many stages of develop-
ment before it can know its powers and achieve its
destiny. The New Jerusalem is the figure under
which the Second Birth of humanity is spoken of. A
great part of the Apocalypse tells of the dreadful
period of world-travail that precedes that birth.
And those glorious passages which close our Bible,
unparalleled for ecstasy and beauty in all our literature,
are an effort to depict the exaltation and the wonder
and the rapture and the joy and the everlasting blessed-
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ness that await the nations and the peoples of the
earth when through the gates of spiritual attainment
they enter into the presence or their Father and of the
Lamb.

World-history has no other dénouement than this
of the final Self-Revelation of God to His creatures.
All events lead up to this and find their meaning in
this, and apart from this they have no abiding value
and lead to no abiding result, Thisis—so teaches the
Bible—the supreme originating thought involved in
creation, and it informs the whole creational process
throughout.



CHAPTER 111
MAN’S DESTINY AND MAN’S EFFORT

THE spiritual evolution of man’s soul is in this different
from the evolution of his body, that it is not automatic
nor unconscious, but demands from him directed
effort. If he would advance, he must add his willing
co-operation to that evolutionary urge which impels
him on his upward way.

Spiritual life, both in the case of men and of nations,
is likened by Jesus and others in the New Testament
to a growing seed. The comparison for ever repudi-
ates any idea of rigidity, fixity, immobility or station-
ariness in religion; but its positive meaning cannot be
that man’s mental progress is, like that of a plant,
involuntary and effortless (men know otherwise);
rather it is that man’s spiritual nature is a living,
growing thing which develops in an orderly manner
continuously till it reaches fruition.

Jesus stated that “ the Kingdom of God is within
you’’, and likened its increase to that of a tiny
“ mustard seed *> which grows into a tree so big that
birds sit in its branches—a comparison which illumin-
ates the advance of spiritual knowledge both in the
individual soul and in the soul of the human race.

More than once He compared spiritual truth to a
seed which is sown in the heart of man and which
grows according to the nature of the soil in which it
falls. Truth and the human heart are by nature
akin, and in a pure heart truth will grow apace and

29
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bring forth fruit abundantly; only some impurity
and defect in the soil (such as worldly distractions or
love of mammon) can prevent its growth.

The Baptist, emphasising this same process of
spiritual growth in a larger field, compared the course
of the Mosaic Dispensation to the growth of a crop of
corn; when the allotted time had passed and the season
of spiritual fruits had come, Jesus was sent with the
power and authority of God to gather in the harvest
of souls. As the Mosaic Dispensation passed away to
be followed by another and a greater Dispensation,
the Baptist warned the people of his time that though
they might not know what was happening this was
their Day of Judgment, and there was one among
them gathering the fruits of Mosaism whether good
or bad, a Divine Reaper ““Whose fan is in his hand,
and he will throughly purge his floor, and gather his
wheat into the garner; but he will burn up the chaff
with unquenchable fire””. (Matt. iii. 12.)

In this simple but conclusive figure the Baptist
taught that the Era of Moses was a set period in an
evolutionary process, not unlike the allegorical *“ day ”’
in the account of material creation. Mosaism had
its sowing, its time of maturing, and in the end its
hour of reaping. The same evolutionary process was
then begun again and carried forward a stage further
by another Master. Jesus used (on more occasions
than one) exactly the same figure with reference to
His own Dispensation as John had used in referring
to that of Moses. He likened it to good seed which
He had sown in men’s hearts but which was mixed
by the evil one with tares; and the two would grow
together to maturity till in the fullness of time the
season of harvest came round: then God would send
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His angels and they would reap the whole field,
which was the wide world, and would cast away and
burn what was waste and worthless and would gather
the righteous and true-hearted into the treasure-house
of God.

Again the Baptist likens a Dispensation to a tree
which, having increased to full size and borne its
fruit and cast a seed from which another like tree
may spring, is cut down to give room to a younger
growth.

In the great allegory of the world-consummation of
man’s evolution given in Rev. xxii. 2, the Tree of
Life is described as having attained the fullness of a
universal fruitage, bearing twelve manner of fruits
and yielding these every month, and as shedding
from its leaves healing over all the nations of the
wide earth.

But the need of moral effort is stressed in Scripture
even more than the thought of growth. For practical
results, man’s special duty is to make a well-directed
effort: if he does this, spiritual growth will follow of
itself. Old Testament and New echo with exhorta-
tions from prophets and teachers calling men to
abandon ease and negligence and gird themselves
for endeavour—‘‘ seek ”’, ‘‘strive”’, ‘‘labour on”,
‘ quit you like men, be strong and of a good courage ,
‘“ fight the good fight, lay hold on eternal life ’, ““ be
instant in season and out of season ”’, * be ye doers of
the word and not hearers only ”’, “ in your patience
ye shall win your souls ”’, “ he that endureth to the
end shall be saved ”’.

God must be sought if He is to be found; the truth
must be striven for if it is to be realised.

‘“ If thou shalt seek the Lord thy God,” said Moses,
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“ thou shalt find him, if thou seek him with all thy
heart and with all thy soul.” (Deut. iv. 29.)

“Ask and it shall be given you,” said Christ;
“ seek and ye shall find; knock and it shall be opened
to you. . . . Strive to enter in at the strait gate, for
I say unto you many will seek to enter in and will not
be able.”

Results are proportionate to the effort made.
“God will render to every man according to his
deeds,” for ‘‘ he is a rewarder of them that seek him.”
(Rom. ii. 6; Heb. xi. 6.)

This giving of battle, this seeking and striving, this
patience and endurance takes in practical life many
shapes and brings man face to face with many different
problems. The Bible offers in the course of its narra-
tive illustrations of a thousand diverse demands that
duty may make on men. It gives particular and
exact advice in many special cases. But whatever
the circumstances may be and whether the emergency
be great or small, the purpose and the essence of the
effort that is required remain the same.

The object of all this struggle and endeavour is
to draw out those high powers which lie folded away
and hidden within the soul of every man as a rose is
folded within the bud; to let the Divine Image in
man’s heart shine forth in its splendour; to become
(so far as a human being may) godlike; and thus to
co-operate with the evolutionary Force, with the
spiritual impulse imparted to mankind by God.

That Heavenly Image is no material likeness; it
occupies no space. It is a reflection of God as God is
revealed to man; it is a reflection of those properties
which are what we know of God, such as love, com-
passion, kindness, generosity, mercy, pity, faithfulness.
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These in their sum comprise our vision of God, and
they are the elements which make up the Image
graven in the human heart. The aim of man’s
ffort is to bring these attributes into action, to use
and exercise them, to give them strength and lead
them on towards maturity. By doing deeds of good-
ness, by meditating on the perfections of God and
holding communion with Him, man is enabled by
degrees to develop divine characteristics and to
become in a measure godlike. Thus he fulfils his
possibilities and reaches up to his full moral stature.

The attributes of the Most High are the originals
of the moral virtues for which Christ commanded
men to strive. It is from this fact the virtues derive
their authority and their eternal values. By culti-
vating them man makes himself like God. Christ
said, ‘‘ Be ye perfect even as your Father in heaven is
perfect ’, and there is no means of achieving this
except by walking in the strait way of righteousness.
Christ said, ““ Come unto me’’, and no one can accept
this invitation except by acquiring the divine attributes,
for Christ was the express image of the Father and all
the perfections of God in their fulness were manifest
in Him.

The obligation to obey the injunctions of Christ,
to be kind, generous, forgiving, compassionate, devoid
of prejudice or partiality, peaceable, is not something
imposed by a ruler’s decree or an external power;
it proceeds from man’s own nature. The constitu-
tion of man’s spiritual being imposes upon him the
strict demands of duty. He is morally responsible
before God, but he is also morally responsible to him-
self. He is compelled in the end to be his own judge.
The strict and authoritative commands which Christ
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gave were given in the name of God Himself; but
they were given, too, in the name of man’s own heart.
The laws of righteousness which He taught were the
laws of man’s own being, and the godliness which He
bade men develop was already as a potentiality laid
up within them, ‘“ hidden that it might be revealed .

The divine image in man is part of himself] it is
indeed his true self, the essence of his existence, the
soul of his soul. In purifying his heart that this
likeness may shine forth in its beauty and in its truth,
he is not only drawing near to God but is also becom-
ing himself, is finding himself: he passes out of spiritual
weakness and infancy into maturity. His faculties
and endowments, aided by the law of growth, establish
among themselves a balance and symmetry and
order; he is happy and wins that rest unto his soul
which Christ promised to those who came to Him.
If through neglect he does not cause the heavenly
qualities within to expand, the loss is his. He stunts
himself, he limits himself; he chooses infirmity instead
of power.

The combination of faith and works on which the
New Testament so vigorously insists is not a strange or
arbitrary demand. Good deeds in fact spring from
those heavenly attributes—those promptings to kind-
ness and compassion—which God’s love has planted
in the human heart: were it not for that inborn good-
ness no man could be moved to a good deed. But
without faith he cannot know what those attributes are,
nor whence they come nor what they mean nor whither
they lead. Man cannot by reason alone know what
God is like; and since he cannot know what God is
like he cannot by reason alone know himself—since
he is made in the image of God. For true self-know-
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ledge, self-understanding, faith is needed as well as
reason. Without faith man cannot comprehend the
nature of moral principle nor its foundations; he
cannot appreciate the force of its imperatives nor the
extent of its rewards and its punishments. Without
faith he cannot be moved by the highest and most
exalting of all motives, love of God for God’s own sake.

As the development of God’s attributes produces
within the soul harmony and order and peace, so it
produces harmony, order and peace in the com-
munity. The divine virtues are the cement of society.
Without them the disruptive influence of human
passions and of the struggle for existence cannot be
kept in check. Qualities such as unselfishness, pity,
kindness, fidelity, forbearance, forgiveness develop a
sense of solidarity and establish concord. Under
their influence men become ever more ready to
relieve, to help and to uplift one another and labour
with increasing earnestness to build a social order in
which even justice shall be done, wrongs shall be
redressed and the spirit of fraternity shall become
the rule of life. Compassion and goodwill create an
environment which itself aids their own further
growth. And since these high qualities descend to
earth from heaven and come from a God who pours
forth His love universally on all mankind alike and
sends His sunshine and His rain on the just and the
unjust, therefore their unifying power will never be
exhausted nor reach an end till they have spread out
and embraced the whole world. Compassion and
goodwill among men, if they be a true image of their
originals in God, will know no partiality nor any
bound or limit; they will reach everywhere regardless
of all barriers.
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God is for ever one. His attributes do not change;
for from the beginning they are perfect and any
change would be towards imperfection. He is
eternally the same. There is for all members of the
human race one ultimate spiritual ideal. All men
come forth from the one God; and to the one God
all must return. When Christ said ““ Be ye perfect
as your Father in heaven ”’, He made the same one
Being to be the common ideal of all men, and held up
the same Spiritual Perfection to be the object of all
men’s aspiration and the goal of all men’s effort.

Christ proposed the recognition of God’s oneness
as the centre, the harmonising force of world unity.
He brought to its clearest definition a system of
thought which is implied throughout Scripture. He
gathered the whole of human life around the throne
of God. He based—as Moses and the Law and the
prophets had done before him—civilisation on ethics,
ethics on spirituality, spirituality on the effort to
develop those godlike properties which God made to
be the very self of the human soul. Happiness, order,
peace, progress, all are to be the result of spiritual
growth and moral effort. Any scheme of social
amelioration or national advancement which neglects
divine law and leaves aside faith and righteousness
must lead to disappointment. This is the basis of
that sublime practical truth to which the great
teachers of the Bible so often and so vainly bear
witness, that in spite of appearances, in spite of
illusions which tempt and deceive, success and
prosperity cannot be gained in any high degree nor
maintained for any length of time except when in
alignment with the divine purpose. On the contrary,
since God’s mercy and forbearance though great are
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not without limit, any attempt to traverse or thwart
God’s will must bring spiritual retribution and will
assuredly involve a guilty nation in disappointment
and disaster.

The language of the prophets is not our language
and their point of view is not that of the modern world.
But it is not difficult to see that their counsels and
warnings have a scientific and logical aspect, and
express principles of divine government which are as
active to-day as they were in the days of the Jewish
kings. In the Book of Isaiah it is written,

“ If ye be willing and obedient ye shall eat the
good of the land: but if ye refuse and rebel ye
shall be devoured with the sword: for the mouth
of the Lord hath spoken it.”” (Isa. i. 20.)

And again:

“ Woe to them that go down to Egypt for help;
and stay on horses and trust in chariots because
they are many; and in horsemen because they
are very strong; but they look not unto the Holy
One of Israel neither seek the Lord.” (Isa.
xxxi. 1.)

Or again :

“Thou hast trusted in thy wickedness; thou
hast said, None seeth me. Thy wisdom and thy
knowledge, it hath perverted thee; and thou hast
said in thy heart, I am and none else beside me.
Therefore shall evil come upon thee; thou shalt
not know from whence it ariseth; and mischief
shall fall upon thee; thou shalt not be able to put
it off: and desolation shall come upon thee
suddenly, which thou shalt not know.” (Isa.
xlvii. 10-11.)
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Long before Isaiah, Moses had declared to the

Israelites the same truth and had given a warning
(which they did not heed):

““ Thou shalt remember the Lord thy God: for
it is he that giveth thee power to get wealth, that
he may establish his covenant which he sware
unto thy fathers, as it is this day. And it shall
be, if thou do at all forget the Lord thy God, and
walk after other gods, and serve them, and
worship them, I testify against you this day that
ye shall surely perish.” (Deut. viii. 18).

And long after Isaiah Jesus summarised the principle
in His pronouncement : ‘“ Seek ye first the Kingdom
of God and his righteousness and all these things shall
be added unto you.”

The whole Bible gives voice to God’s demand from
man of this incrcasing spiritual effort, but no one
else sets the demand so high nor insists upon it with
such sternness as the Lord Christ. Every other effort,
He urges, and every other aim is to be subordinated
to this. Every other loyalty is to be postponed to it.
None is to allow any danger to deter him nor any
difficulty to discourage him. If need be, pain, perse-
cution, shame and even death must be faced: at any
cost, the effort to walk in God’s way and to follow
after righteousness must be maintained. No other
effort is so richly rewarded; and neglect of this effort
brings its own dire retribution.

So Jesus spoke. And in the light of that law of
spiritual evolution which in this age we begin to
understand we are able to appreciate the wisdom
and, the pity which prompted His commands and His
warnings.



CHAPTER 1V
THE OVER-LORD OF EVOLUTION

Bur if a man’s volition plays a part in his spiritual
growth and he is required to participate in his own
evolution, he remains always in the position of a
servant and a dependent. His responsibility, while
strictly enforced, is limited. His power lies wholly
within a narrow range. It is not his own through
any dignity or original right of his: it is freely con-
ferred on him by the Creator who had He pleased
might have withheld it, as He withheld it from lower
realms of creation—from plants and planets. Man
did not by his superiority wrest any share of the
evolutionary power from God and use it according to
his own human desire. What he has, God gave him,
and God having entrusted him with this power insists
that he use it aright.

Discussing spiritual evolution in its largeness, the
Bible proves that the part of man is humble in the
extreme, and that nothing is so likely to stultify and
disable him, to bring him to failure and unhappiness,
as the delusion that he is an independent agent and
can take the laws of life and progress into his own
hands.

Throughout the Bible God stands for ever supreme,
and man never is (nor ever can be) more than His
creature and His servant. Man’s ignorance of this
truth and his revolt against it are the signs of his
immaturity and the causes of his frustrations. As he
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reaches the height of his powers he becomes more and
more humble and submissive, and attains increas-
ing power and happiness through an ever-growing
efficiency in service.

It is not in the power of the race to originate the
idea of its evolution, to design the path along which
this evolution will proceed, the end to which it will
lead or the forces that will start the process and keep
it in movement till the predetermined end is reached.

Nor is an individual any more able to create his
own power to grow, or able to arrange for the method
or the goal of his growth. In this respect he is no
more free than is the seed of corn to which Christ
compared him. The seed’s growth is an orderly
process, first the blade then the ear, then the full corn
in the ear; and spiritual growth is in like manner
according to an imposed and inviolable law.

The law under which his spiritual development is
directed and the purpose to which it points are made
by Another Mind than his. The force on which he
draws continually and by dint of which alone he
moves is derived from a Greater Will than his.

He is for ever in a position of complete dependence,
the child of a hidden and everlasting power, the
subject of a law which he cannot question nor change.
He may take all he has and is for granted and live in
a dream-house of illusion ; but no amount of ignorance
or self-will can alter the fact or the degree of his
servitude. There is no way of deliverance for him
from that great movement into which he was born and
within the control of which he must eternally remain.

Because God is supreme and man’s whole duty is
to serve Him, the Bible represents that man’s proper
approach to truth and life, to all knowledge and all
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action, is through religion. It sets forth evolution in
its religious aspect. Any enquiry after truth which
begins by separating man from God is wrong from the
first, is the essence of falsity. The notion that man is
independent, that he has the prerogative of laying
out the paths of history and of civilisation, the privi-
lege of doing whatever seems best to his own will and
his own desire is born of arrogance and is utter
illusion.

Evolution indeed from its beginning in the distant
past to its completion in the distant future is nothing
more than the Revelation of God’s purpose for man-
kind. What is being evolved was first created by
God, then infolded by God, then unfolded to man’s
knowledge by God: the plan, the process and the
substance of the process are all from God. The story
of the spiritual evolution of man from his infancy to
his maturity, from Genesis to the close of the Apoca-
lypse, is the story of the continuous progressive Self-
Revelation of God to man. The first creation of man,
when God engraves within the being of His creature
His Own Image, is itself a high act of Self-Revelation;
and the whole movement of evolution that follows is
in every part and aspect a manifesting of the unity of
God, of the completeness of His dominion, the per-
fection of His love, the beauty, the glory and the
beneficence of His everlasting and inviolable Purpose
for mankind.

Man’s part therein is not of his own making. It is
permitted only. He is at best a servant, God’s
command precedes all man’s activity, and all that
man in any circumstances can do is either to obey or
to disobey—he does not really initiate or originate
anything: all the beginnings are with God.

D
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Man’s ability, too, to co-operate in his own evolu-
tion depends on the extent and the accuracy of his
knowledge of God, and the measure of his knowledge
is the measure of his progress towards spiritual
maturity.

The Bible, therefore, as a practical guidebook to
man in his evolutionary journey extols in the most
impressive images, in the strongest language, and with
the utmost earnestness the eternal and unqualified
supremacy of God. Its first counsel and its last is
that men shall trust God, shall study His law and obey
His will. The worst mistake possible for man to make
is to pass out from under the law of God and commit
his future to the misguidance of his own phantasmal
imagination.

God is revealed as One, Eternal and Infinite,
unchanging, pervading and sustaining all existence.
His throne rests upon equity and justice; the heavens
declare His greatness and all the nations behold His
majesty, but He Himself is hidden from man’s face in
clouds and darkness, and remains above the reach of
human knowledge.

The whole earth and its peoples are subject to Him
and none can stand against His might or question His
authority.

““ Beside me there is no God.”

“Turn to me and you are saved, all ends of
the earth! As I am God and God alone I swear
by myself . . . that every knee shall bow to me
and every tongue swear loyalty.”

“ The rules of my religion I send forth to light
up every nation.” (Isa. li. 4.) “I appoint
you to bring light to the nations that my salva-
tion may reach the world’s end.” (Isa. xlix. 6.)
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“Woe to the man who quarrels with his
maker—man a mere potsherd of the earth!
Does the clay ask the potter what he is doing?
Does what he makes tell him he is powerless?
Would you question me about the future?
Would you dictate to me about my work?
(Isa. x1v. .)

Again and again God asserts He has His.plan for
mankind both in large and in little, and that none
can frustrate His purpose nor bend Him from His
determination.

“ AS T have planned so shall it stand; as I
have purposed so shall it be. . . . So is it in my
purpose for the world, so I stretched out my arm
against all nations. The Eternal’s purpose who
can disannul? His outstretched arm who turns
it back?” (Isa. xliii. 13.)

“From of old I am God, and from hence-
forth the same; no one can snatch out of my
hand and what I do none can reverse.” (Isa.
xliii. 13.)

He foresees and fore-ordains the developments of

history and according to His pleasure foretells the
same to His prophets and to mankind.

“I am God and there is none like me, I who
foretell the end from the beginning, and from of
old what is to be, saying, ‘ My purpose shall
stand, I carry out whatever I choose. . . . I have
said it, I will do it, I will carry out my plan.’”
(Isa. xlvi. 10.)

It is He Who raises up nations and empires, Who
guides and protects them, and if they prove unworthy
abases them at a time and in a manner decreed by

Him.
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It is He Who summons a Prophet (Amos viii. 15;
Isa. vi. 8, 9) and (Jer. i. 5 and 10) even appoints him
before he is born into the world:

‘“ Before I formed you in the womb I chose
you; ere even you were born I set you apart;
I have appointed you a prophet to the nations
. .. here and now I give you authority over nations
and kingdoms, to tear up, to break down, to
shatter, to pull down, to build up and to plant.”

He loves righteousness, justice, mercy and for these
gives nations and men rich rewards. But He hates
evil, oppression, unfaithfulness and hypocrisy, and for
these things and such as these He brings on men
condign punishment:

‘“ Ah, sinful nation, why will ye earn fresh
strokes for holding on in your revolt? . . .”

(Isa. 1. 4-5.)
He is not satisfied with the pretence of loyalty and
devotion.

““Your sacred festivals, I hate them, scorn
them; you offer me your gifts, I will not take
them; . .. No more of your hymns for me! I will
not listen to your lutes. No, let justice well up
like fresh water, let honesty roll in full tide. . . .”
(Amos v. 21.)

“1I instruct them by my words, this precept
stands out plain: love I desire, not sacrifice,
knowledge of God, not any offering.” (Hos.

vi. 5.)
He “reveals His inner mind to man” and man
must meet Him in frankness and sincerity.
Knowing the future and loving His creatures He
warns men beforehand of coming retribution that
they may avoid it.
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“ Listen—it is the Eternal speaking—do not
be too proud to hearken; do honour to the
Eternal your God before the darkness falls, before
your footsteps stumble on the twilight hills,
before the gleam you look for turns to a dead
gloom. If you will not listen, then I must weep
in secret for your pride, mine eyes must stream
with tears, for the Eternal’s flock borne off to
exile. . . .” (Jer. xiii. 15.)

For God, though He will not condone disobedience,
is “ compassionate and gracious, slow to anger.”
(Ps. Ixxxvi. 15.) He is a shield to His people, their
refuge and help in trouble; He is their shepherd,
the mother bird guarding its young, the Host and
Friend of the faithful, the Father of the fatherless.
(Ps. Ixviii. 5.)

For all His transcendance He dwells with the poor
and lowly.

“1I sit on high enthroned, the Majestic One,
and I am with the crushed and humble soul, to
revive the spirit of the humble, and to put heart
into the crushed.” (Isa. lvii. 15.)

His last word in dealing with His creatures is always
of mercy and forgiveness:

““ He pardons all your sins, and all your sick-
nesses he heals; he saved your life from death,
he crowns you with his love and pity. . . .”
(Ps. ciii.)

And though His prophets in fierce and terrible
language announce the fierceness and the terror of
God’s vengeance, yet with one voice they all predict

that at the end when His people’s guilt is purged God’s
bounty will bestow an ultimate and final restoration.
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The witness of the New Testament to God’s great-
ness, though the same in spirit, is even more intimate
and full than that of the Old. God’s consciousness
encloses all existence and He does not withhold Him-
self at any time from anything that He has made.
The least-regarded objects of nature, the lonely flower
of the mountain-side, the raven, the despised sparrow,
all receive his bounty and are under His care in their
life and in their death. He watches over every human
being, making provision for his needs and numbering
even the very hairs of his head. Nothing escapes His
knowledge; nothing is too minute for His attention.
He is the giver of health, the healer in sickness, the
remover of disabilities. So closely does He identify
Himself with men that whatever men do to one
another for good or ill is recorded in heaven as though
done to Him. The most casual, the most trifling
deed of kindness to a believer is never unremembered
nor unrewarded by God. On Him man depends not
only for his daily sustenance and his physical well-
being, but for his moral and spiritual growth; and
for the energy of his intellectual life. The mental
powers of man, and even his freedom of will, are
subject to the good pleasure of God. It is He Who
opens or closes the ears of men to the teaching of
Christ, and none can come to Christ except through
the initiative and the bidding of the Father. He
knows what is in man and reads the unuttered thoughts
of the individual and foresees the individual’s future
acts even though these be quite unknown and in-
credible to the individual himself. He foresees the
changes of history, the wars and tumults of nations
in the far future, and likewise the great convulsions or
the frustrations of natural processes—the earth-
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quakes, the famines and the like—that lie in wait
for humanity.

Not in this earth-life only, but in the worlds that
lie beyond the grave, it rests with God to determine
the lot and destiny of His creatures. No constraint
is put upon Him. No other will than His own deter-
mines His decision. No other opinion is weighed or
taken. To God alone it belongs to punish men or to
reward them. He has established the law of justice
as the law of the universe, and from His judgment
there is here or hereafter no escape and no appeal.
Men may kill the body, but there the power permitted
to them ends. God can admit to heaven or cast into
hell. He is indeed the all-terrible. He is truly to be
feared—He, and no other. And whoever has learned
to fear God becomes thereby immune from every
other fear.

To command and to create are the prerogatives of
God. There is none to share these with Him. Man
through the very nature of his existence is altogether
the creature of God, and no course ever is or can be
open to him save that of service to his Lord. Even if
this service were (what it cannot be) utterly perfect
—even if it were never for a moment qualified, if
there were no hesitancy or error or incompleteness in
it, it would then only meet the requirements of
justice and fulfil the bare demands of duty.

In an age when the idea of progress was unfamiliar
or unknown, when reverence for law was not what it
has now become and when the exercise of arbitrary
power was regarded as the prerogative and proof of
kingship, Christ revealed quite clearly the evolving
purpose of God, so that in His light we can see it
throughout the Bible moving by an orderly process



48 THE HEART OF THE GOSPEL

regularly and irresistibly forward through millen-
niums. God designed, decreed and executed as He
saw fit, but always according to a principle of justice
which evolution not only enforces on mankind, but
also embodies in its own operation. The whole life
of the race and of every member thereof from the
dawn of human history to its dusk, lies within the
scope of this vast Progress. The onward drive of the
purpose of God is irresistible. Evil lifts its head in
ignorant rebellion, but if they who seek their own
ends, not God’s, rally to its banner they can but stunt
their own growth and are left at last to wail and gnash
their teeth upon themselves for the opportunity which
they have forfeited and which can never come again.

For all his freedom man cannot check the develop-
ment of God’s purpose nor hide himself from the fore-
knowledge of the Ancient of Days. That spiritual
evolution of humanity which is slowly taking shape
among the peoples of the earth is in truth mysteriously
the manifestation in time and in space of realities
previously hidden in eternity, already created and
already existent in heaven in the mind of God.

The events of history are not a series of haphazards
or impromptus in which God meets emergencies as
they arise. The power which carries evolution through
to its preordained end is the power which in the
beginning created man. It knows neither fluctuation
nor limitation; it is altogether independent and all-
sufficient; and in spite of human rebellion it effects
in its own way and its own time a purpose laid down
before the foundation of the world.



CHAPTER V
THE MINISTERS OF EVOLUTION

THE Bible reveals that the creation of the material
world was carried through by stages, in a series of
separate periods each complete in itself and each
following the same pattern.

‘“ And God said . . . and the evening and the
morning were the first day.”
‘“And God said . . . and the evening and the
morning were the second day.”
And finally:
““ And God said . . . and the evening and the

morning were the sixth day.”

The spiritual evolution of man from his First Birth
in Genesis to his Second Birth in the Apocalypse is
revealed as being likewise carried through by stages,
in a series of separate periods, each complete in itself
and each following the same pattern.

The Bible does not state what is meant by the word
““ Day ”, beyond a clear indication that it had not a
literal but a symbolic meaning; for the sun which
makes the material day was not created till the fourth
of these periods. But it gives a clear account of the
division of the evolutionary movement into great
Eras, all having certain characteristics the same and
having definite epochs and moments of crisis. These
Eras are generally known as Dispensations, but they
are sometimes spoken of in Scripture by the same
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name as the Days of creation. ¢ Your father Abraham
rejoiced to see my day,” said Jesus, referring to His
Dispensation. And the time of the end, the time when
all things are made new and the Father and the Lamb
come to dwell among men is often called the Day
of the Lord, meaning the Day when Christ shall reign
in the Glory of the Lord God.

The comparison of Christ’s Dispensation to a Day
is evidently appropriate because He likened Himself
to the sun. ‘I am the light of the world ”*, He said.
Everything was, save for His illumination, in dark-
ness; and those who believed in Him became children
of the light, able to reflect on others the light they
gained from Him, their Sun.

The time of the Second Advent is, for the same
reason, fitly likened to a Day, for the Father and the
Son give it light. ‘“ The city had no need of the
sun.” Besides the Dispensation of Christ and that
which is to follow His Second Advent in the power of
the Father, there are definitely referred to in Scripture
three other Dispensations. One is that of Moses,
which is narrated from its beginning to its close.
Another is that of Abraham, the Father of the Faithful,
which is briefly and indistinctly sketched. The third
is that of Noah. Christ compared the phenomena of
Noah’s Advent to those which would occur at the
future time of His own Second Advent: ‘‘As it was
in the days of Noe.”

As the people of the world had disregarded Christ
at His first coming in Bethlehem, so had they dis-
regarded Noah long ages before, and so would they
disxegard the coming of the Son of Man in the clouds
of heaven, and would be oblivious of everything
except their own mundane pursuits.
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Each Dispensation opened a New Covenant between
God and man; each covered a term of years and
was succeeded by another Dispensation. Each was
inaugurated by a Master Spirit, a man who was
specially called by the Most High to the task, and who
after his death, continued to be the supreme sole
guide and governor of his people so long as the
Dispensation endured.

Of the four Supreme Mediators named in Scripture,
three are connected especially with Palestine and all
arose in the East.

It would seem as if God not only ordained certain
Great Souls to play the lead in the drama of evolution,
and arranged the times of their manifestation and
occultation, but that He also designated certain lands
for certain purposes. He appoints not only the time
of the Prophet’s birth, but its place also, and the
place where his prophetic work is to be done.

Palestine has been a holy land for some four thousand
years not to Jews and Christians only, but to Muslims
also. Its holiness does not attach to the inhabitants.
The people who dwell in it are not holy: the Jews
were called by the Baptist a generation of vipers.
The land itself, the Land of Promise, is holy, because
it is associated with the life and the labour of so many
of God’s Holiest Ones, and because it was selected by
Him to be the scene of so important a phase in the
spiritual evolution of mankind.

If Palestine occupies throughout the Bible a central
place, the whole progress of redemption (back to
mythic days and forward to times visible only in
prophecy) is shown as belonging to the East, to the
one continent of Asia. Europe and Africa come into
the record: Egypt in especial seems to be a region of



52 THE HEART OF THE GOSPEL

privilege, for not only the Hebrew people but the
three outstanding figures of the Bible, Abraham,
Moses and Christ, were all sojourners" there, and
attention is drawn in the Gospel to the prophecy
“ Out of Egypt have I called my son.” (Matt. ii. 15.)
The West as a vast tract is likewise mentioned. But
Europe, Africa and the West take a secondary position
as recipients of a spiritual illumination which first
arises in the Orient. The Second Coming itself (like
earlier Advents) is expressly compared by Christ to
the lightning which * cometh out of the east and
shineth even unto the west . (Matt. xxiv. 27.)

World-history outside the borders of the Bible
testifies, as many have observed, to the same fact, and
seems to corroborate the Bible principle of the primacy
of the East in the origination of spiritual teaching.
No world-prophet has ever arisen except in Asia.
There is no world-religion extant which was not
first proclaimed in Asia. There is nothing recognised
as a Holy Scripture which did not make its appear-
ance in Asia. Whatever contribution the Western
world may have made to human progress and spiritual
evolution, it has not contributed a Scripture, a
Religion or the Founder of a Religion.

As God chooses for a particular reason this land
or that according to His wisdom and man may not
alter or modify the divine decision, so, too, with the
great epochs and crises of the evolutionary process.
It is for God the Father to determine times and
seasons. Man cannot choose the dates when Dis-
pensations begin or end, nor by his own knowledge
or-calculation discover what these dates shall be.
Joseph, who through his saintliness was in touch with
the eternal plane, foretold the appearance of Moses:
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““ God will surely visit you and bring you out of this
land unto . . .”. (Gen. l. 24.) But he could not
indicate name or date. Moses foretold the Advent
of his Successor but made no suggestion as to the time
of His coming. The Scribes and Pharisees with all
their learning and parade of holiness were so far from
having any idea as to when the Messiah would appear
that they could not even recognise the time when it
arrived; and the Jews are still looking forward to a
date which is nearly two thousand years behind them.
God ordains the times and seasons of history, but does
not communicate them to men nor to angels; nor
does Scripture give any guidance to men in this
respect, nor open a way into the wisdom of God.
The Dispensations of the Redemptive Scheme are
not of the same nor of like length: that of Moses was
twice as long as that of Abraham, and no clue is given
in Scripture as to the reason for this difference.
Epochs and Eras are ordered by God: man’s part is
to recognise the transitions when God brings them to
ass.
P On these whom God appoints as the Suns of the
Days of Spiritual Creation, or Lords of Dispensations,
He bestows spectacular power. They stand out in
greatness above all other men. The two thousand
two hundred years and more of Hebrew history
narrated in the Bible are dominated by three heroic
figures, and the earlier period of pre-Hebrew history
is, in like manner, dominated by the earlier Covenant-
bringer Noah. The Dispensations of these four
Leaders are treated in a very unequal manner. The
Age of Moses is sketched in its full length, and from
its inauguration in Egypt to its close in the epoch of
Jesus Christ. The four books of Exodus, Leviticus,
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Numbers and Deuteror.omy are parallel to the four
Gospels of Christ, Joshua to the Acts of the Apostles,
the Prophets to the Epistles, and perhaps the
Apocalypse of Daniel to the Apocalypse of John.
But there is nothing in the New Testament to corre-
spond to the historical books of Judges and Kings and
Samuel and Chronicles and Ezra and Mehemiah.
Only two generations are covered by the New Testa-
ment narrative, and the rest of Christiin history is
written elsewhere than in the canon of Scripture.
But the Bible record shows that as Christ in His
time overshadowed the peoples, so did Abraham and
Noah likewise in their time. Each was supreme in his
own Day over the people committed to him, and was
remembered and venerated long ages after his Day
had passed away. Of Moses, God said to Aaron:
“ He shall be to thee as God.” Moses’ essential
superiority to any other seer or saint or prophet in
his time is emphasised in God’s rebuke to Miriam and
Aaron (Num. xii. 6-9).

God spoke and said:

“ Hear now my words: If there be a prophet
among you, I the Lord will make myselt known
unto him in a vision and will speak unto him in
a dream. My servant Moses is not so, who is
faithful in all mine house. With him will I
speak mouth to mouth, even apparently, and not
in dark speeches; and the similitude of the Lord
shall he behold. Wherefore then were ye not
afraid to speak against my servant Moses? And
the anger of the Lord was kindled against
them.”

Even Isaiah-and his brother prophets did not equal
themselves with the Lord of their Era, nor do more
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than elucidate and apply the meanings of his
Revelation.

Moses, prophesying the coming of the Messiah,
compared his own status to that of Christ: * The
Lord thy God shall raise up a prophet like unto me.”
(Deut. xviii. 15.) The same attribution of divine
honour to Moses appears in prophecy at the close of
the New Testament, when the Redeemed chanting
in heaven the praise of God are thus described :

““ They sing the song of Moses, the servant of
God, and the song of the Lamb, saying, Great
and marvellous are thy works, O Lord God,
the Almighty. . . .” (Rev. xv. 3.)

Not until Christ did anyone arise to give a New
Teaching instead of that of Moses and to take to
Himself the authority which once had been Moses’,
as fifteen hundred years before Moses had taken the
Torch of Revelation from Abraham. Day succeeds
Day. Each Day has one Sun; and there is no light
to challenge that of the sun.

But to the power even of the greatest of these
prophets there is one definite limitation. Spiritual
evolution does not move forward through any coercion
of the wills of men. God requires that men of their
own volition shall co-operate with Him. He does not
substitute His will for their wills, nor does He, so to
speak, drive their development onward by any output
of main force. He educates and trains them little by
little and measures His requirements to their growing
strength of mind and heart. Those Supreme Prophets,
therefore, who are His Agents and the Masters of
Evolution, are limited by the capacity of the people.
They cannot put a bushel of truth intn a nint measnre.
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They cannot teach more than their hearers can learn.
The fact that Moses revealed only elementary religious
truths does not prove that Moses knew no more, but
that the people were unwilling and unable to receive
more. The scope and range of his teachings, if we
had an accurate record of them, would indicate the
moral and spiritual condition of the twelve tribes at
that time, but it would not suggest at all the extent
of Moses’ wisdom.

Jesus frequently lamented over the people’s slowness
of understanding, the feebleness of their faith; and
this sorrow of His was not caused by any personal
impatience, but by His sad knowledge that they thus
forfeited many blessings and happinesses He might
have bestowed upon them had they been worthy to
receive them. It is written of Him once expressly,
that * He could there do no mighty work because of
their unbelief”’, and on another occasion, when con-
versing with His disciples, towards the end of His life,
He said, ‘ Other things I have to tell you but ye
cannot bear them now”. In all the speeches and
addresses of Moses and of Christ there is no sign of an
overbearing attitude of mind nor of a desire to brow-
beat opposition or to startle or stun the imagination
of their hearers. In spite of the power they exercised
and the divine authority they claimed, both of these
Mighty Ones were personally gentle and humble.
Jesus was meek and lowly in heart. A disciple who
knew and loved Him well described Him as one who
“ when he was reviled, reviled not again, when he
suffered threatened not ”. (1 Peter ii. 23.) And of
Moses it is written: ‘ Now the man Moses was very
meek, above all the men that were upon the face of
the earth ”. (Num. xi’ 3.)
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With scrupulous care Jesus respected the personal
independence of everyone He addressed. He gave
everybody full liberty of choice, even when by this
He was Himself involved in danger. He knew well
that Judas would betray Him; yet Judas was a man
of great spiritual possibilities, and Jesus gave him every
opportunity, admitting him to the intimacies of
discipleship and treating him with every kindness to
the end: the use that Judas made of the privileges
was an act of his own unfettered will for which the
responsibility was entirely his own.

The simplicity and quietness with which Jesus
appeared among men, like that of Moses’ appearance
long before, was due to the demands of the same great
principle. Had His Advent been accompanied by
signs and wonders on a great scale, the faith and
sincerity of the people would not have been tested.
There would have been no room for freedom of choice.
Men’s minds would have been appalled ; their judg-
ment dethroned ; their imagination enslaved; their
wills coerced to accept and to submit to an evident
proof of superhuman power. Every human being
(good, bad and indifferent alike), Caiaphas, Herod,
Pilate, the Scribes, the Pharisees, the fickle mob, the
Gentiles, along with Peter and James and John, would
all have been reduced to a common level of moral
surrender and of compelled subjection to the New
Revelation. Whereas, to recognise a Lord of the
Ages in a humble artisan from Galilee, or a young
shepherd from the mountains of Midian, would be a
proof of intuitive vision and sincerity of heart.
Through this freedom of choice, the Cause of God
has brought among men division, combat and con-

fusion. No man can refuse or escape from the
E
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responsibility of decision: he must be on one side or
the other, with God’s Cause or against it. Whichever
side he espouses, the choice is his own. God does not
coerce him to join the army of light nor yet prevent
him from joining the army of darkness. If we read
of Pharaoh that God hardened his heart, that is to
say, God could have softened it but did not: God
permitted Pharaoh to make his own choice.

Men are judged by God according to the attitude
they adopt to His Cause. If they choose to forward
it, Christ compares them to white-fleeced sheep, calls
them His children or children of light, and pronounces
blessings on them. If they oppose it, He likens them
to black-fleeced goats, and warns them that darkness
and retribution will be their lot.

Social classifications made on the ground of wealth,
rank, learning, appearance, reputation and the like,
such as the world uses, are in the Bible regarded as of
small importance. The true basis for division is
spirituality. There are in God’s eyes two kinds of
men only—the spiritual and the unspiritual. Between
these two groups an internecine struggle is waged for
ever. One unceasing relentless battle continues down
the ages without intermission. The participants
change with the generations: the battle changes not.
Abel, Isaac, Jacob, Joseph, Joshua, Elijah, Nathan,
David, Job, Isaiah and Amos, Rachel and Hannah
and Huldah, and Peter and Paul and Mary Magda-
lene: and over against them, Cain and Pharaoh and
Agag and Ahaz and Ahab and Jezebel and Ahaziah
and Herod and Pilate and Judas and Caiaphas—
always, in every age, there are men and women to be
found who, of their own choice, range themselves on
either side to carry on the everlasting conflict. And
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though the members of each army seem a strangely
mixed and highly heterogeneous company, yet they
are regarded by God as all alike either in eternal
glory or eternal shame.

The Kingdom of God is not shown in Scripture as
progressing in its own strength or pursuing in history
a smooth and even course. Its chief supporters are
not always the mighty and the great, the cultivated
and the learned. The Divine Cause moves forward
through tumult and uproar, through bitter struggle
and discouragement and defeat and recovery and
indefatigable perseverance. Its advance is secured
through the aid of brave and earnest human souls,
through the efforts of men and of women (most of
them poor, obscure, unknown), who in their hearts
faithfully accept the decree of the Beloved, and sub-
mitting to his good pleasure with deeper and ever
deeper humility, contend steadfastly against their
own selfwill and the misdirected wills of those who,
through self-love, would thwart the unfolding purpose
of the Creator. From Genesis to Revelation, the
Bible is a moving picture of this great battle. The
issue hangs always in the balance. There is never a
definite decision, a conclusive victory. Again and
again Truth and Righteousness are worsted. The
combat grows fiercer with the centuries, and evil
in the New Testament seems to win its extremest
victory. John the Baptist, “a prophet and more
than a prophet ” is beheaded; Jesus Christ, the most
glorious Figure of all, the beloved Son of God, is
Himself brought to destruction and crucified. Even
the apostles sink for a moment into despair.

Such are in history the fruits of man’s free-will.
Such are the results of the respect which God’s
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Messengers pay to the independent volition of men.
Because men are free, therefore in the world the King-
dom of God is neglected, ridiculed, scorned, opposed,
perverted. Because men are free, God’s Holy Ones
are assailed and martyred.

But though the High Prophets, such as Jesus or
Moses, thus withhold the use of personal force or any
form of compulsion; though they, themselves, submit
to violence and wrong and show forbearance and
gentleness under every provocation, yet they have a
reserve of power which enables them to accomplish
fully the work committed to them by God. They
cannot be resisted. In spite of every difficulty, in
spite of the unworthiness of the world, in spite of the
incapacity, the vacillation, the faithlessness of the
people, they do not fail. They are the Lords, the
Divine Agents of the Spiritual Evolution of the race;
and this Evolution is an integral system ordained by
the Almighty. The power of the whole is behind its
every phase, its every movement. Ignorant and
foolish men can bring about their own undoing;
they cannot frustrate the purpose of God. Every
Dispensation is charged with ample power to fulfil its
part and function in the grand Creative Scheme of
God.



CHAPTER VI
THE POWER OF CHRIST

THE world which Jesus was to master and to make
anew ignored Him in His lifetime. The one authentic
account of His work is contained in the New Testa-
ment, and from its record we see that the power
afterwards manifested in full measure made from the
first an immediate impression on His contemporaries.
It astonished and pleased the open-minded and the
receptive; it alarmed the ecclesiastical authorities
who feared it might supplant their own. It did not
cease nor weaken with His death, but deepened and
extended till it became the constructive principle in
Western civilisation.

Jesus’ possession of this power is the more remark-
able because He was himself meek and lowly in heart,
compassionate and loving; and the moral elevation
which He produced among the nations is associated
with the gentler virtues of pity and forgiveness, of
charity and self-sacrifice. There is nothing in His
environment to explain His extraordinary influence.
It was not due to the qualities of His time and country,
nor to the intellectual climate in which His human
lot was cast. He did not owe it in any way to His
compatriots; on the contrary, He exerted it in spite
of their denial and opposition. Though in Him
Hebrew tradition was lifted to world-wide eminence
and glory, yet in His lifetime He was but an obscure

member of a despised and down-trodden people;
61
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He had neither wealth nor social position nor any
material advantage to use for the advance of His
cause; His public career lasted less than three years
and He confined His activities to the declaration of a
purely spiritual truth.

From the beginning it was the singular power of
Jesus’ teaching which impressed those who heard Him.
He had power over their minds and hearts, power over
unclean spirits, power over even the winds and waves.
The authority with which He spoke was quite new to
them. (Matt. vii. 28-29.) It was altogether different
from that of the Scribes, who would spin academic
elaborations that had no penetrating or illuminating
quality whatever. St. Matthew notes that  the
multitudes were astonished at his teaching, for he
taught them as one having authority and not as the
scribes.”  St. Luke comments, * They were aston-
ished at his teaching, for his word was with authority,”
and again, * They spake together one with another,
saying, What is this word? For with authority and
power he commandeth the unclean spirits and they
come out!” (Matt. vii. 28-29; Luke iv. 32, 30.)
Whence this power came or what was its nature none
could tell. All men felt it; but none could account
for it. Some said it came from God, others that it
came from Beelzebub, all agreed it was beyond their
experience, beyond any earthly explanation. We who
read in the Gospels the record of His spoken word,
can ourselves still feel in His utterance something of
the quality which astonished His contemporaries. If
when spoken it was unlike the manner of the scribes,
when written it is unlike that of poet or orator, and
has a force and winningness altogether unique.
There is no special beauty of form or of diction. His
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teaching—all of it, even the most illustrious and
moving parts of it, the Sermon on the Mount, for
instance, or the Parable of the Prodigal—is artless,
spontaneous, conversational. There is no dogmatic
assertive eloquence such as might overbear and carry
away an audience. There is never a straining after
effect, nor any desire to impress. He promised to
those who learned of Him that they would find rest
unto their souls; and we find that quality in the
nature of His utterance. It breathes serenity, and
radiates the calm of assurance and certain knowledge.
When one contemplates any of the processes of the
natural world, the coming of spring, the growing of
the corn, the unfolding of the leaves, one marvels at
so great a demonstration of power with so little an
appearance of effort. So it is with the teaching of
the Lord Jesus: His power seems almost effortless.
All the generations have felt that power and they
feel it still—a power poured resistlessly forth from
illimitable reserves. But no saint, no poet, no
philosopher, has ever produced the effect that He
produced, or spoken as He spoke. No man can
imitate that power nor set up a like power against it.
It is incommunicable and above explanation. It is
Jesus’ own, and remained for ordinary men a secret
and a mystery.

Not only did His friends, the open-minded and well-
disposed, feel it. The Rabbis, too, felt it, and hated
Him because of it. They quickly realised He had a
power which they had not. They perceived at once
that His challenge to their prerogative was formidable.
His ministry had hardly begun when they resolved
that this tcaching could not be allowed to continue.
This young man must be suppressed. It was envy
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pure and simple which aroused the opposition of the
priests. It was envy which hardened them against
Him, which induced them to seek to entrap Him, to
conspire against His life. When by a dark intrigue,
before He had been teaching three years, they com-
passed His death, the unjust judge who sentenced
Him to the cross knew well His accusers ° had
delivered him for envy ”.

Nothing could prove more decisively or dramatically
the personal forcefulness of Jesus, nor the immediate
impression of prevailing power which He made on
shrewd observers than the fact that a poor and
humble Galilean so quickly filled the great and
learned of the land with envy and alarm, made even
the mighty Caiaphas tremble on his ecclesiastical
throne, and impelled the trembling hierarchy to
combine in official and public action against Him,
not only in violation of ordinary justice, but also in
violation of the specific provisions of their own estab-
lished law. But they who felt Jesus’ power most
strongly were those who knew Him best. His dis-
ciples opened their hearts to His influence, and knew
by a continuous personal experience how penetrating
and constructive this power was. They found, too,
that this power did not depend upon His presence.
The authority of an earthly conqueror, Napoleon or
an Alexander, ceases with his life and the empire he
has won is assailed and divided and soon passes
utterly away. But Jesus foretold that His disciples
would be able to do greater works after He was taken
from them than they had done while He was with
them. Till His death was accomplished He was—He
said—straitened : His influence was confined. When
He was dead and they were deprived of His presence,
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this influence seemed to be poured upon them in a
greater flood of generosity, as though the clouds had
passed away and the spiritual sunshine shed its rays
upon them in the fullness of uninterrupted splendour.

However great the tributes in the Gospels to the
power manifested by Jesus, those in the epistles and
the apocalypse are greater still. Paul emphasised
always that the Christian message was one of power
and imparted power: one remembers ¢ the kingdom
of God is not in word, but in power” (1 Cor. iv. 20).
“ God gave us not a spirit of fegrfulness but of power.”
The properties of Christ which are kept in prominence
are prevailingly those of victory, might and dominion
—of terror and of awfulness. He is the Lord of Glory,
the Prince of the kings of the earth Who has made
believers priests and kings unto God. He is the
Saviour, the Redeemer, the Judge of all men, and in
His hands are the keys of hell and dcath. He is the
effulgence of the glory of God, the image of the
Divine Essence, and upholds all things by the word
of His power. He is the power of God and the
wisdom of God, through Whom God made the
world, and He now sitteth on the right hand of the
Majesty on high in the heavenly places, far above all
rule and authority and power and dominion and
every name that is named, not only in this world but
also in that which is to come. (Hebrews i. 3; Eph.
1. 19.)

This power of Christ has from the beginning been
the constant Christian tradition and vital Christian
belief through the ages. It was this power which
within not many years of His death carried the tidings
of His dominion farther to east and west than any
Roman eagles ever penetrated. It was this power
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which has founded and developed a vast and mighty
civilisation, which through many centuries inspired
artists and statesmen, poets and legislators, which
uplifted the ideals and improved the character of
men and of nations, which lifted the names of His
humblest disciples to a place of honour above the
proudest kings. But for that benign and creative
power the history of the West would have been
incalculably different, and whatever is to be found in
it of justice and kindness and goodwill would be
wholly absent from its lampless and melancholy
pages. Jesus was Himself, in His lifctime, the most
lowly and simple of men, content with poverty, and
not desirous of exerting personal lordship over His
fellow-men. He ruled by service and self-sacrifice.
Yet in all the glory and majesty accorded to Him in
after ages, in all the extension and the magnificence
of His dominion, there is nothing that goes beyond
His own assertion of His true dignity, nothing that
surpasses the homage and reverence which with His
Own lips he urged to be His due. Identifying Him-
self with the cause of God on earth, He demanded of
everyone immediate, exact and complete obedience.
No other claim was to qualify or to come before this
claim to man’s service. When He said ** Follow me ”’
the disciple arose, left all and followed Him. * He
that loveth father or mother more than me is not
worthy of me: and he that loveth son or daughter
more than me is not worthy of me. And he that
taketh not his cross, and followeth after me, is not
worthy of me.” (Matt. x. 37-8.) ‘ Whosoever he
be of you that forsaketh not all that he hath, he cannot
be my disciple:” (Luke xiv. 33.) He was the Judge
of all. It was His right to decide finally the moral
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worth of men’s lives and to determine their destiny:
there was no appeal, not even to God the Father.
All things had been committed by the Father into the
hands of the Son, and this trust had been given Him
not as to a Saint, but as to one who was more than
man. He was the sole revealer of God to man. Only
through Him could men sce God or come to God.
And yet, however much men loved Him and however
ardently they strove to follow Him, they could not
understand or appreciate or measure Him as they
could one of their own fellow-men: He was different
—not wholly beyond our reach, but assuredly beyond
our grasp: “No man knowecth the Son save the
Father.” The utmost knowledge we may attain of
Him is too little, is less than the truth, and however
close to our hearts we may hold His perfections, His
esscntial being is beyond our ken, and we belong to
a lower order of existence than He.

These superhuman and divine claims were borne
out in a way, subtle but unmistakable, by the manner
of His approach to Truth. He said once that He was
the Truth. His intellectual attitude was unique. No
one in the Grazco-Roman culturc which under His
influence was so soon to pass away, and no one in
the civilisation which He was to found, ever assumed
towards Truth the position assumed by Him, nor
taught in the manner in which He taught. He did
not present His philosophy of lifc in the same sort of
way as did Socrates or Plato or Aristotle before Him,
nor Seneca nor Kant nor any other after Him. He
was noted from His childhood for His wisdom. As a
boy He was strong in spirit, filled with wisdom, and
as He grew in years He was described as increasing
in wisdom. He said once (in effect) that His Gospel,
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and the preparation for it by the Baptist, were decreed
and ordered by a transcendent wisdom which the
faithful, though not perhaps the children of dis-
obedience, would be able to appreciate and approve.

The body of His teaching, regarded in its complete-
ness, is marked by a sublime intellectual coherence
and forms a single self-consistent whole. His fol-
lowers learned from Him to prove all things, hold fast
that which is true. He Himself taught the multitudes
to think, to usc their reason, to watch the phenomena
of Nature and consider how they would find in it
rational ground for trust in God’s care for humanity.
He expressly directed His disciples, when He gave
them the task of spiritualising the pagan souls of
men, to be wise as serpents; and the gifts He promised
with which they would overcome the superstition and
secularism of the world were eloquence and wisdom.
But He did not teach in the manner of one of the
Wise Men of Judza or of Greece. He did not present
conclusions from experience or from observation or
from learning. The first quality noticed about the
authority with which He spoke was its originality. It
was quite different from anything the people had ever
heard, and they had heard much. Jesus did not
begin with the known, the familiar, the accepted and
draw inferences from it. He began with the unknown
and on His own authority revealed it. He did not
present a chain of argument. His aim was not
merely to convince people’s minds; it was that, bui
more also. It was to uplift character and produce
action.

. Though He taught men to seek the truth with open
minds and fearless hearts, He did not Himself appear
as a truth-sezker. He did not speak as one who while
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He spoke was seeking the truth, nor even as one who
having previously sought the truth had by enquiry
found it, and was now able to present what he had
found. He spoke, on the contrary, as a man who
knew the truth by direct perception. The truth lay
open before Him. He was one with it—was identified
with it: as He said, He was the truth. He was able
to give the instantaneous perfect answer to fit whatever
occasion might present itself. He brought the white
light of the whole truth to bear on any question. He
was the intellectual light of the world which shines
forth in its fullness on all objects. If one traced back
to its source any shaft of daylight that falls on the
earth, one would reach the sun; in the same way,
any pronouncement of Jesus followed back to its
origin would lead to the very heart of truth. Thus
He speaks not merely with complete conviction but
with mastery, with serene certainty. In this, no
thinker or teacher in the whole range of His Dis-
pensation approaches Him. His mental and moral
attitude towards the doubts and difficulties that
afflict us, is that of one outside them: He may share
them with us through His sympathy, but He does not
experience them. He dwells always in the light.
He looks on our problems as one in heaven might
look upon the earth. He is above them, external
to them, His gaze surrounds them. He does not
speak ex cathedra but ex celo. We aspire towards
heaven; we descry an ideal far above us in the skies.
He brings the ideal down to us and imparts it as a
command. His knowledge of truth is not such as
reason ever could arrive at. He is not a teacher and
educator merely in a human sense. He is also a
revealer of something which reason never could dis-
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cover and of the existence of which, perhaps, it might
never think. Jesus taught some truths which had
been deliberately hidden by God from man, and were
now disclosed by degrees, as God pleased and by
God’s initiative. Man could never find them out by
his own uninspired effort. The Gospel shows that
further truths remain yet hidden from men, to be
revealed in the future, and it hints at the nature of
these truths. But these truths never can be known
without divine initiative and divine grace.

Christ not only reveals new realms of experience
and knowledge otherwise inaccessible, but He rouses
to activity dormant powers in man, higher faculties
as yet unused and undeveloped. He enlarges human
consciousness. He shows creative power as the Word
of God. He lifts to a new and loftier plane men’s
conceptions of lifc and duty. He opens new purposes
in life, new fields of human endeavour. And by the
exercise of such powers He proves Himself to be, as
Christians have always held and as He Himself
asserted, a Viceregent of the Lord of Evolution, a
Being altogether apart from anyone else in His
Dispensation.



CHAPTER VII
THE SUCCESSION OF REVELATIONS

THE majesty of Christ, His stupendous claims and
the evidence of His power which the passing centuries
brought, dazzled the imagination of the Christian
public, and there arose by degrees a view of His
place in the history of religion which may have
suited well enough distant days of ignorance, but is not
tenable in modern times. Thinking men know it to be
mistaken, but they have not yet found an alternative
which does not scem to detract from.the dignity of
Christ and to be inconsistent with His claims.

Speaking broadly, the Christian community has
not believed and does not now believe in a con-
tinuous and world-embracing scheme of Revelation
in which Jesus Christ played a part.

The existence of such a vast divine Design might
in the past have becn denied; and perhaps the idea
of it would have becn to many without value or
meaning.

Nor has the Christian community believed that the
Bible teaches a progressive system of Revelation which
began with the creation of man and has been con-
stantly guiding the race forward towards the attain-
ment of a spiritual maturity. It has not believed in
the gradual spiritual growth of the whole human race
down through the ages, aided by a succession of
heavenly Messengers.

No doubt with the thought of magnifying the posi-

7L
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tion of Christ, and certainly with the effect of magni-
fying its own opinions, it has suffered Jesus of Nazareth
to eclipse utterly all other Teachers; it has regarded
His spiritual teaching as exhaustive and final, and
has attributed to Him a personal immortality of some
such corporeal kind as the pagans of old might have
attributed to one of their gods like Apollo.

Such conceptions as these, though not indeed con-
tained in the formal creeds of Christendom, have
come down through tradition and are generally held,
and either implied or expressed in much of the
greatest Christian literature.

But their seeds were sown by men in less enlightened
times than ours, and they flourished in the Dark
Ages. They are not taught by Christ. They are
now difficult to reconcile with known truth. They
do not add to the magnificence of Christ’s station,
and they are seen to be derogatory to the character
of Almighty God.

They are parallel to the views which the Hebrews
in Jesus’ time held about Moses. For the scribes
taught that Moses’ Revelation was complete and
conclusive, that it would not receive nor need de-
velopment and that a formal profession of Mosaism
was enough to exalt a man above the rest of humanity.
Because they accepted Moses in this sense, therefore
they rejected Jesus. Mosaism, they thought, was
enough, was final; why should they listen to a new
teaching? This narrowness, this lack of openness of
mind, we condemn in them as a heinous sin, and it
led them to the appalling crime of martyring Jesus.
Angd if the record of their error be written for our
learning, it contains a warning against being in
religion self-opinionated and unprogressive.
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A narrow view of Revelation has for us greater
difficulties than for them, and there is for us even
less excuse for holding it. What knowledge had they
compared with ourselves of the vast extent of the
globe with all its seas and lands, of the number and
variety of the peoples that inhabit it, of the civilisa-
tions and religions that had sprung up and flourished
and perhaps already decayed in that great continent
of Asia in which they dwelt; what did they know of
the antiquity of the earth and of humanity, what
conception had they of such truths as progress and
evolution?

A wider knowledge has brought us a severer
responsibility.

We who compose universal histories, who study
comparative religion, who can take a far broader and
more discerning view of the ancient world than was
possible for those who themselves lived in i\, we,
thus highly privileged, have no excuse at all for
prcjudice or egoism in our interpretation of Christ
and His mission.

The dogma, the notion that there is no single
divine law governing continuously the affairs of men
whether before or after Christ, that in some inexplic-
able way and for no imaginable reason the com-
passion and the redemptive love of the Heavenly
Father was shut away through millenniums from all
His children, that the multitudes were left during
those ages in some outer cold and darkness, were
expected to shift for themselves without divine
guidance, to submit themselves blindly to the chances
and changes of an orphaned and undirected world,
and that nations and individuals moved on their

aimless way without instruction of conscience, with-
F
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out the inspiration and the cheer which religion
confers, without access to knowledge of spiritual
truth—any such dogma or notion as this seems to
us strange and arbitrary to a degree, an evident
invention of man’s cruel and uninstructed imagina-
tion. There is not a word of evidence for it in the
teaching of Christ. It is wholly repugnant to that
teaching. It is the merest superstition. Indeed, it
is worse than untenable and monstrous; it is assuredly
blasphemous, an insult to the character and power
of God. What but the evil thought of man could
imagine that a God of justice and compassion, of
succour and helpfulness, the Author of all that is
kind and good, would create the human race and
abandon them to dwell unshepherded without the
comfort of His Word or the light and warmth of His
presence through innumerable ages till at last that
year dawned which we in the West denominate the
year One. Has God ever shut the gates of mercy
against His children?

If it be argued that He has and that He showed
His clemency and forgiveness by opening these gates
in the year One, the special question arises—why,
that year in particular? What distinction is there
about that epoch to make it suitable to the exclusion
of all other epochs for the one and only effort of God
to illuminate and save mankind? Great saints arose
and mighty civilisations flourished before that period,
and left an enduring mark on the memory and con-
science of mankind. And since that time Islam pro-
duced its wonderful mystics and that brilliant civilisa-
tion to which we of to-day owe so large a debt.

What intelligible or consistent philosophy of world-
history can be woven around the idea that the one
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authentic Revelation of God was given nineteen
hundred years ago, and that it was both final and
complete? None at all. This idea originated in
days of ignorance, and bears every mark of the
date of its origin. It contradicts the teaching of
Christ and the spirit of the Bible; it is incompatible
with the revealed character of God and repugnant
to the better instincts and to the fuller knowledge of
our time.

If the interpretation of the Bible as the story of
mankind’s spiritual evolution did not bring into relief
the reality of Redemption, did not enhance the
majesty of Christ and uplift our conception of the
glory of the Creator, still one would be impelled to
accept it since it is proved from the Bible’s own
words. But why should anyone be reluctant or
hesitate to accept it since it redounds to the greater
glory of God and His Messengers and all His works!
How precious in such a world of doubt as ours is
the picture of a scheme of salvation which is intelli-
gible and in accord with the rest of our thinking and
which shows how real and grave and costly and
perilous are those imperfections and sins which men
in ignorance so long have treated as of no account!

How great, how far beyond the thought of any
generation of men is this Scheme which Christ
unfolds !

How wonderful the love and wisdom that could
conceive and order it!

How unimaginable the Power that commands and
creates, that informs every part of this vast process
from everlasting to everlasting and that executes His
plan throughout according to a purpose defined
before the first foundation of the world! How far
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surpassing anything we can ever know of glory is
One who is styled the Son of so great a God, the
Image of His perfections, the exccutive of His authority
over all things in heaven and earth!

Jesus was not called on to draw any full sketch of
the Redemptive Scheme of God nor to declineate it
in any detail, as is done, for instance, in the ‘“ Book of
Certitude”. The view of it which He offers to us may
be compared to our view of the young crescent moon.
A portion of the moon’s orb corresponding to the
Christian gospel, is seen in full light; the rest is
shown in outline by a faint filament of thin light so
that the eye can trace the size and contour of the
moon, but nothing more.

Christ was talking to a child-people, and He had
no opportunity of expanding a philosophy of the
General Design of God. Doubtless this was one of
those larger mysteries for the revelation of which
their minds were not yet ripe. ‘ Other things I
have to tell you, but ye ¢annot bear them now.”

Nevertheless the discourses of Christ are shot
through with allusions and references to the course of
God’s evolutionary plan. Many of His words take
on a richer, deeper meaning when contemplated
against the background of the General Design.
Only when His teaching is examined as part of a
progressive revelation, when it is seen to be calculated
to answer a particular need of mankind at a given
time and to carry humanity over a definite stage of
their evolutionary journey—only then can the teaching
be recognised as having its own shape and pattern,
as being a consistent and ordered whole, a considered
prescription fitted to the spiritual malady of a special
age.
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Not until the Gospel is so regarded can the wisdom
of Christ or His power be really appreciated. Jesus
made several references to other revelations, past or
future, than His own. But there is one in particular
which is of special significance because in it when
His authority is challenged by certain Jews He asserts
the spiritual continuity of His own revelation with
the earlier revelations of pre-Hebrew days. “ Jesus
said unto them, Verily, verily, I say unto you, Before
Abraham was, I am.” (John viii. 58.) The Jews
took this to refer to Jesus the son of Mary who stood
before them; they thought accordingly He was
mocking them. Believers know that He spoke not
of the individual Jesus but of the Eternal Christ.
The Christ, the Word of God which spoke through
Jesus, which was as a Sun, the splendours of which
were reflected in Jesus as in a mirror, had spoken to
men long before the prophet Abraham; it had not
confined its energies, its appearances, its utterances
to the Hebrews alone. The Revelation of God
through the eternal Word antedated the Jewish race
and had been in action untold ages ago. Jesus gave
no backward limit of time. He said that Revelation
had been in process before Jewish history began and
had always been one and the same, always in source
and spirit identical with that which now was vouch-
safed through Jesus of Nazareth.

Jesus was not called on to particularise further
than this. He utterly denied the arrogant monopoly
claimed by the self-righteous Hebrews and—as his
way was—in so doing, revealed to men a truth with
a far profounder significance than appeared on the
surface. )

While Jesus here and elsewhere stressed the unity
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and wholeness of all Revelation He emphasised in
particular and with detail one portion of God’s
revelatory design—namely, His own succession to
Moses, the nature of the transition from one Dis-
pensation to the other, and the relationship estab-
lished between the two connected but different
Teachings.

This was to the Hebrew a matter of vital import-
ance. It has to us to-day as students of the unified
Design of God a further interest. From it, if we
study it with humility and attention, we may be able
to discover the principle of succession which imparts
continuity to a Movement that is carried forward by
a series of separate impulses. We may, for instance,
be able to form some idea of the kind of spiritual
relationship which must have existed ‘between the
work of Abraham and that of Moses who followed
him, and perhaps be able to estimate what kind of
change and advance beyond the First Teaching of
Christ will be brought to mankind in His Second
Advent.



CHAPTER VIII
THE RELATION OF CHRIST TO MOSES

““WE have Moses and the prophets. Are not they
good enough for us? What need have we of this
new teaching? Why should we listen to this new
prophet? ” Such would be the remark of every
Jewish churchman as he heard the counsels and pro-
nouncements of Jesus of Galilee. Jesus anticipated
the objection. From the first He tried to make clear
to all Hebrew enquirers what was the relation of
His own message to that of His great predccessor.
But His teaching on this point has more than a
temporal or local meaning and is of interest and
value to-day to the modern Christian and to every
student of progressive revelation.

The people to whom Jesus delivered His message
were Hebrews. They were steeped in Mosaism:
how strong its grip upon them their subscquent
history shows. Their whole outlook on life, their
whole civilisation, was penetrated by Mosaism. Pas-
sionately religious, intensely nationalistic, they re-
garded themselves as apart from the rest of mankind,
and the force which united them in this exclusivencss
was their loyalty to Moses. A man of any other
nationality, a Greek or a Roman, might in those
days travel to foreign lands and bring his gods with
him or find abroad a faith kindred to his own. But
to the Jews of the Dispersion as to those (fewer in
number) who remained at home, there was only
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one true God, the God Who spoke to them through
Moses ; only one priesthood, that which had come
from Moses; only one Temple, that in Jerusalem,
in which sacrifices for the forgiveness of sins and for
fellowship with God were continually offered accord-
ing to the ritual of Moses. Jews out of every nation
under heaven mingling with their brethren of Galilee
and Judza thronged the courts of that Temple, the
shrine and sacred centre of their history and their
religion, where they gathered under the shadow of
that divine prophet who had delivered them from
Egyptian serfdom, led them to the Holy Land and
made of them a nation chosen by the one truc God
as His very own.

From Moses, too, and after him from the prophets
of his Dispensation, flowed that distinctive glorious
hope that animated all Hebrew hearts, fortifying and
cheering them in adversity and proving itself too
strong to be quenched by any vicissitude or lapse of
time: the hope of the Messiah.

Every detail of Hebrew life, public or private or
domestic, was regulated with precise and prying
exactitude by the enactments of the Law which
(some of it oral and some of it written) was all sup-
posed to have been given on Mount Sinai by God to
Moses. The ° traditions of the elders’ explained,
expanded and applied to every imaginable case the
meaning of Scripture; so great was the veneration in
which they were held that they were regarded as more
binding than the written Word, and once they were
formed and accepted as orthodox not a phrase or
letter might be annulled or changed. The most
important and prominent persons in the social order
were not officers of the army nor leading politicians,
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but rather the Pharisees, a religious party who kept
ostentatiously the minutiz of the law of Moscs, and
the Scribes who were the official expounders of that
law. A scribe’s dignity was so exalted that he out-
weighed in value all the common people and any
statement whatever that he made was above ques-
tion and must be received with implicit belief,

The Mosaic religion, as it confronted Jesus, was
thus a great system pervading all Hebrew activities;
it was final, closed and unassailable. In the midst of
it stood the written Law; around it the sacrosanct
traditions; and on the outside guarding this holy
deposit walked the sentinel-figures of the Scribes
whose authority none could challenge and who were
the intimates of God both in this world and in the
next.

When Jesus came to bestow a new revelation on
the Hebrews, He did not find an open door into their
hcarts, nor their minds hungry for further knowledge
and for a better righteousness. Quite the contrary.
As a teacher who was courteous to those He addressed,
who respected the opinions of others and who desired
not to over-awe nor overwhelm nor to coerce, but to
attract and to win, to persuade and to convince, His
first pedagogical problem was to find the best approach
to souls alrcady saturated with an alien orthodoxy.
He showed no wish to remove the law and the teach-
ing of Moses from their minds: heaven forbid. His
aim was to cleanse away the accretions which had
accumulated about it; to straighten out what through
men’s perversity had been warped ; to make people’s
belief in Moses sincere and true—not a view adopted
by inheritance, but a view firmly held by a native
activity of the belicver’s own heart. He took for
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granted the divine prophethood of Moses; upheld
the truth of Moses’ revelation, and represented His
own teaching as a natural development out of it.

But His words on this matter have a wider refer-
ence than their immediate appeal and a larger pur-
pose than to remove the religious difficulties of those
to whom He spoke. They prove to be an important
part of His gospel and to illumine the method which
God has established on carth for the spiritual evolu-
tion of mankind. They testify to the continuity of
revecaled religion and show how one revelation passes
away and enters into that which succeeds it. He
said (in effect) that between His Message and that of
Moses there was an organic connexion. Though He
might alter the customs of Moses, yet He was not
Moses® enemy but his friend; He was not poisoning,
not subverting the ancient Word but purifying it,
advancing it: if the Scribes really knew as much
about Moses as they imagined they knew, they would
understand that Moses and He both bare witness to
the same Truth, upheld the same cause and had in
view the same consummation of human history.

His attitude on this point was wholly new and
surprising. It not only affronted the prejudices of
the Scribes, the Pharisees and the ultra conservative,
but it perplexed the disciples themselves and remained
for long a critical difficulty to Christian converts from
Judaism.

John the Baptist had already prepared the mind
of the Jewish people tor the new point of view. He
connccted his work closely with the Old Testament,
claimed to fulfil the prophecy of Isaiah and to be
“’the voice of one crying in the wilderness”. In
spirit and in manner he was like Elijah of old, with
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whom Jesus identified him. But in trenchant, fiery
phrases he rejected utterly the current interpretations
of God’s Word and the authority of its self-appointed
expounders. The Pharisces and Sadducees considered
themselves the elect of the elect, the choicest spirits
of the chosen people; but when they came to him
to seek his baptism, they did not receive from him
any congratulations either on the reality of their
holiness or the reality of their repentance. He greeted
them as ““ a generation of vipers ”’, as deadly ingrates
who being cradled in Mosaism, drawing out of it for
themsclves honours and privileges, were yet the
treacherous enemies of the system that supported
them, living at the heart of it and striking at its
heart. He denounced their pride of race, their trust
in their descent from Abraham. He bade them if
they repented to show their repentance by their
deeds; for there was about to descend upon them
from on high a greater baptism than his, the baptism
of One Who with unerring judgment would separate
the true Hebrew from the false, the true shepherd
from the hireling; and if their repentance and their
decds werc not approved by this Holy One, He
would assuredly expose them and cast them out to a
terrible destruction.

So far the Baptist went in his teaching; and it
was far. He repudiated without qualification or
compromise as utterly worthless all the Masters of
Israel and everything they did: they were the covert,
sneaking, treacherous enemies of the Great Deliverer
on whose revelation they fattened themselves and
nothing less than a renunciation of all their past
pride and wickedness could save them from judg-
ment. As the forerunner of the Christ, preparing
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for his Lord a way into men’s hearts, he had to break
the people’s mental idols, to clear away ecclesiastic
debris, and to present first the negative destructive
side of the new teaching. Jesus followed, taking
exactly the same attitude towards Moses and the
Old Testament as John, but presenting the positive
aspect of John’s argument and laying as it were the
foundations of His system on the ground which John
had cleared.

The effect of the Gospel of Jesus has been in history
to spread the knowledge of the Old Testament far
and wide across the globe, to win for it a place of
reverence and love in countless millions of human
hearts and to make the name of Moses honoured
among all the peoples, nations and languages of the
earth. The enthusiasm of the Scribes and Pharisees
did not accomplish this: far otherwise. It has been
the direct result of the teaching of Jesus Who Him-
self bound up His own work with that of Moses and
bade all Christtans down' the ages to esteem and
glorify Moses as His own predecessor and one of the
exalted eternal prophcts of the Most High God. So
transcendent was the veneration which the first Chris-
tians learned from their Lord to pay to Moses that
not only do New Testament writers so strongly stress
the debt of Christianity to him, but in the apocalyptic
vision of the final Day of Wrath of God those who
have gotten the victory over the powers of evil sing
to the music of the harps of God a lyric of triumph
in which the Song of Moses still blends at that distant
day with the Song of the Lamb.

“ And they sing the song of Moses the servant
of God, and the song of the Lamb, saying, Great
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and marvellous are Thy works, Lord God
Almighty; just and true are Thy ways Thou
King of Saints. 2 (Rev. xv. 3.)

Strange that both the orthodox Hebrews on the
one side, and Christ upon the other should so
honour Moses and yet their views should be irrecon-
cileable and violently opposed to each other. What
the Jewish authorities thought of Jesus’ attitude to
Moses is made plain by their actions. Jesus on His
side denied that the Jews for all their parade of
devotion really believed in Moses at all; He said the
hope they placed in Moses was vain—He was not on
their side, He was against them; true faith was
impossible for them because they sought only glory
from one another, not from God. If He said these
hard things of them, it was in fact not Himself but
Moses who was their accuser. (John v. 42—47.)

On the other hand, Jecsus claimed that between
Him and Moses, in their teaching, their function,
their purpose, there was the closest resemblance and
affinity. ‘The vision vouchsafed to the three principal
disciples on the Mount of Transfiguration revealed
in symbol the intimate spiritual communion which
Christ enjoyed with Moses in moments of contem-
plation.

On one occasion (John xiv. 7) Jesus said that to
know Him was to know the Father, and again, who-
soever had seen Him had seen the Father: He was
the express image of God reflecting in perfection all
the divine attributes. On another occasion, speaking
to the Jews, He said that if one believed in Moses
one would believe in Him, the Christ; meaning that
so alike were He and Moses in those things which
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the eye of Faith discerns that a true believer would
see no difference between them. In these two com-
parisons, first of His likencss to God and second of
Moses’ likeness to Him, Jesus shows that the essential
kinship betwcen Himself and Moses was in their
godlike attributes, in their perfections, in their power,
in their service of God and in the spirit of their
teaching. They were two distinct individuals, separ-
ated by more than a thousand years, and they gave
counsels and commandments which in many ways
were different; yet in their spirit and their power
they were so much alike that sincere true-hcarted
belief in one was identical with belief in the other.
In such passages as these Jesus makes manifest how
spiritual evolution is for ever continuous through
unceasing change, and how one Prophct of God
succeeding another shows forth by word and by
example a Truth which in its aspect and in the
degree of its revelation is always altering, but in its
source and in its cssence is for ever the same. The
progress of religion appears in the Bible as being
analogous to the growth of an individual, to the
process of a child’s becoming a man. From infancy
to old age the human body is being unceasingly
transformed, its appearance is changing, and its
development in youth is so rapid that the passage of
ten years or less will alter a child beyond recognition.
Intellectual capacity, too, develops with the years,
the individual’s knowledge increascs, his character
is ennobled: and yet his identity remains the same
throughout. So is it with the religion of mankind
which the Bible portrays. Religion becomes pro-
gressively a larger and sublimer thing; but it remains
in essence one and the same religion. The sacred rites
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and ceremonies, the customs and ordinances of one
era are cast aside in another, and new rites and
customs substituted for them, but the same religion
remains, expressing itself more fully in new forms.
The Divine Prophets follow onc another, cach with
an ampler Revelation than his predecessor, but all
coming from the One God, exemplifying in word and
dced the one Truth and acting as the Lord’s vice-regents
in one evolutionary process, one Scheme of Salvation.

Each prophet is independent of any before him,
annuls or institutes ordinances and rites as he sees
fit, expands or adds to doctrine, and under God
issues new decrees on his own authority and in his
own name. But his informing purpose is none other
than to carry on the divine work of his predecessor:
to fulfil, not to destroy.

The Gospel gives with emphasis many illustrations
in detail of this great and vital truth, and enforces it
strongly by holding always over against it the utterly
false and mischievous idea on the continuity of religion
held by the Pharisees and the Scribes.

There are certain fundamental spiritual truths
which stand in both Revelations; some of which may
have come down without any change from earlier
prophets than Moses. Such truths are, for example,
first, that of the existence and the unity of God;
second, that of God’s two prerogatives, to command
and to create (all men being no more than his servants
and his creatures); third, that of the two laws of
love and of justice; fourth, that of revelation and
prophethood (for Moses foretold there would come
after him another Moses, from which statement arose
the Messianic expectation fulfilled in the Advent of
Christ). The truth of persoral immortality might
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be added to the list of essential truths, for Jesus affirmed
that Moses had by implication taught it, though a
lack of spiritual acumen had prevented the Hebrews
from discerning the significance of his words.

Such cverlasting verities as these form as it were
the core of revealed religion as it appears in the two
testaments. On the other hand the Gospel shows
almost from the first word to the last in how many
ways the teaching of Jesus was more lofty, more
exacting and more subtle than that which Moses had
given in an earlier day to a cruder people.

Moses addressed himself to the Twelve Tribes and
said, ‘“ Hear, O Israel, the statutes and judgments
which I speak in your ears . . .” (Deut. v. 1, etc.).
Jesus bade His disciples teach all nations, spoke of
His gospel being preached throughout the world and
foretold men would come into the Kingdom from
north and south, from east and west.

Moses summarised his teaching in Ten Command-
ments; and when the Christian peruses them he
observes that Christ heightened each several one of
these and did not leave one of them unamended.
Moses had said the Israelites were to have one God
only. Jesus went further: He said that all mankind
was to have one God, the Universal Father of all
men and nations. Moses forbade the people to
grave any image lest they fall down and worship it;
but Jesus said a man must have nothing in his heart
to worship but God only. Moses warned men against
taking God’s name in vain, an injunction which has
a general meaning aad also a special reference to
keeping a solemn oath. Jesus went further: He put
the command in a positive form—men were to hold
God’s name and His attributes holy. He forbade an
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oath as wrong in principle because it implied that
reliance should not be put on a man’s bare word
and in effect condoned a simple untruth. Moses
separated the Sabbath, the seventh day, from the rest
of the week as a day to be kept holy. Jesus taught that
all time was God’s; and as the early Christians had
not, like the Hebrews, a central Temple, but found
God present everywhere if they worshipped in sin-
cerity and truth, so they set no special days apart as
holier than others. Moses said, ““ Honour thy father
and thy mother ”, and to obedience to this injunction
he attached a promise—‘‘ thy days shall be long in
the land . Jesus said that a higher duty even than
that to earthly parents is owed to one’s Father in
heaven, that one may have to leave father and
mother for God’s sake, and He averred that a man
has in reality no true Father except the Father in
heaven who is his Creator. ‘ Call no man your
father upon the earth: for one is your father, which
is in heaven.” (Matt.xxiii.9.) The first recorded act
of Jesus was to leave Joseph- and Mary that He
might go to the Temple and “ be about his Father’s
business ”. Moses forbade the taking of another
man’s life or his property or his wife; Jesus would
not permit any thought or emotion or desire in the
heart that would lead to any such wrong deed.
Moses prohibited the coveting of anything of one’s
neighbours. Jesus extended indefinitely the meaning
of ““ neighbour ”’, and He did not stop short at for-
bidding any coveting of another man’s goods, but he
strongly enjoined a readiness to part with one’s own
goods for the benefit of those in need, regardless of
race or creed.

As in these precepts and counsels, so through all
G
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the teaching of the New Testament may be traced
the twofold principle of spiritual continuity and
change on which progress in religion depends and
through which the evolution of the spirit of man is
achieved. Jesus with definiteness and with firmness
rescinded or altered very much that Moses had
enjoined. He heightened the former level of moral
obligation. He extended the range of spiritual know-
ledge. He abolished Old Testament ceremonies and
forms, laws and customs, and introduced others
(simpler and fewer in number) in their stead.

The importance attached by Jesus to these changes
is shown by the fact that for them He faced the
hatred and the opposition of the all-powerful Scribes
and Pharisees and made inevitable that martyrdom
which brought His work to so cruel and untimely an
end before the disciples had received that instruction
and training of which they stood in such great need.

But if the life of Jesus and the record of it be brief,
there is material enough for the believer to study
the relation between the Teaching of Jesus and the
Teaching of Moses, to ponder over the changes
which Jesus made and from them to learn what is
essential in religion and what not, and so to judge in
what respects future religious progress is to be made.
However little human judgment can decide this ques-
tion, one principle is established for ever and one
mistake exposed beyond cavil by the error of the
Scribes and Pharisees. They entertained no doubt
whatever that the continuity of revealed religion
depended on the rites, ceremonies, customs and
ordmances given by the Prophet, and through these
its reality was conveyed for ever. Through this
delusion they were prevented from recognising the
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need of a New Teaching, and when One came in
the very spirit and power of Moses (and even greater
power) they tried Him by their own standards and

adjudged their own Messiah an impostor, a friend
of the devil’s.



CHAPTER IX
THE INDEPENDENCE OF CHRIST

Tue Grand Redemptive Scheme of God carried for-
ward through the process of spiritual evolution is
shown in the Bible as a perfectly co-ordinated whole.
Every part of it has its special place, its special use.
And each one of thesc parts not only contributes to
the completeness of the general scheme, but is itself a
unit and within its own limits is in itself complete.
If Jesus asserted the continuity of His teaching with
that of Moses, in words at least as emphatic He
affirmed its independence and self-sufficiency. His
mission was not that of a reformer. He was not an
Isaiah nor a greater Malachi. The Old Tecstament
had alrcady made it clear that there are two separatc
ranks of prophets, a lower and a higher. Of the
lower it is said that to him God shows himself in a
vision or speaks in a dream; with the higher God
holds direct communion and speaks immediately.
Moses belonged to the latter or higher order, and
thercfore stood apart from all the other and lesser
prophets and seers of his time and Dispensation.
When Moscs predicted that God would raise up “a
prophet like unto me ”’ he did not refer to a prophet
of the second rank, to an Isaiah or a Jeremiah, but
to a supreme prophet of his own degree, the lord of a
Dispensation. (Num. xii. 6 ff.; Deut. xviii. 15.)
*The significance of Moses’ words and the essential
difference between the two ranks of prophethood is
92
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brought out even more fully in the New Testament
than in the Old.

The station of the Hebrew prophets is indeed exalted
and sublime; but the superiority of the Prophet of
Nazareth to even the greatest of the prophets of Israel
is manifold and immeasurable. They were, it is true,
like unto Him in some respects: they were not
ordained as inheritors of a formal succession; they
did not receive their authority from men; they were
personally commissioned by God Himself in some
mystical manner. But the prophet of Israel would
declare, “ Hear ye the word of the Lord ”’, or *“ Thus
saith the Lord ”: while Jesus would say, “ It hath
been said by them of old time, but I say unto you ”’;
or “A new commandment I give to you”. The
ancient prophet gave in God’s name counsels or
commands in some special crisis or emergency; but
he did not give a complete revelation of ordered
truth, nor did he give a world-wide message; he did
not abrogate any of the Mosaic statutes or ordinances ;
he did not found a new religious system, institute new
rites and civil laws, ordain disciples to take the place
of the former priesthood and entrust to them supreme
spiritual authority on earth. The ancient prophet
foretold the coming of a king, a deliverer, a Messiah;
but he did not claim that he was himself the fulfil-
ment of earlier prophecies nor declare in public or in
private that he was the Messiah. Nor would any
ancient prophet presume to make such statements
as these of Jesus, that His Father had delivered all
things unto Him (Matt. xi. 27), and hath given Him
authority over all flesh (John xvii. 2) even to the
extent of executing judgment upon them (John v. 27).

How glorious and sublime the real status of the
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Lord Christ was, we mortals never shall be able to
understand or to divine, for thesc @thcrial mysteries
lic above the range of human comprehcension. But
we can with the utmost certainty perceive that He
dwelt in a height of power exalted far above that of
an Isaiah or of a Daniel. The angels at His birth
announced Him as a Saviour; while He was yet an
infant the aged Simcon recognised in His birth the
coming of God’s salvation to mankind; and His
invitation “ Come unto me >’ was an offer of redemp-
tion to all the world. No longer in the name of
Moses, but now in the Name of Christ, the Jews—and
all mankind likewisc—were henceforth to scek deliver-
ance from sin and access to God’s pleasure. In Jesus’
Name men were to be saved, and whatever was now
neccessary for salvation was to be found in His teaching.

Jesus made it clear that His mission was not only
independent and self-sufficient, but that it had also
its definite function; it served a special and bounded
purpose. It had its assigned beginning and its
assigned conclusion. As at the nearer end it fitted
the Mosaic Revclation, so at the further end it was
to fit the future Revclation of the Second Advent.

The mission with which Moses was entrusted is
exhibited in the Old Testament with some clearness.
His task was to deliver the Israclites from their bitter
bondage in Egypt and lead them to the Land of
Canaan, a land flowing with milk and honey, which
had been promised to their forcfathers Abraham,
Isaac and Jacob. This he was to do through the
express might of God, Who would reveal Himself to
Moses under a New Name—meaning that Moses
would give to the people a fuller revelation of God’s
nature than had been given them before.
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In order to accomplish this work Moses was obliged
to take command of the whole Israelitish people and
to assume the entire burden of leadership both in
war and in peace. He was organiser, administrator,
executive, law-giver, spokesman as well as general-in-
chief against all hostile tribes.

Jesus’ personal task had no such material aim as
that of Moses. He was not to lead the people to an
actual Land of Promise, but to a heavenly city, to
the Kingdom of God. The lofty and intense spirit-
uality which distinguished His mission is shown by
the whole tenour of His teaching and especially by
such pronouncements as ““ Behold the Lamb of God,
which taketh away the sins of the world ” (John i. 29) ;
“1 am the resurrection and the life ”; “1I am the
bread of life ” (John vi. 35); “I am the way, the
truth and the life.”

“ To this end was I born and to this end am I
come into the world, to bear witness to the truth.”

Jesus testified that the work on earth entrusted to
Him was not indefinite nor discursive, but was to a
degree marked out beforehand by His Father. He
spoke of the works that He did as being  the works
which the Father hath given me to accomplish”
(John v. 86), and He stated that He sought not His
own will, but the will of Him that sent Him (v. 30).
In the Gospel of St. Matthew He defines the terms of
His mission more precisely. Making as if to decline
the request of a Canaanitish woman, He gives as a
reason, “ I am not sent but unto the lost sheep of the
house of Israel ”’, where the word Israel must have its
literal sense. When after calling the twelve He
sent them out on their first mission He gave them the
same restricted field of teaching.
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“ Go not into any way of the Gentiles, and enter
not into any city of the Samaritans: but go rather
to the lost sheep of the house of Israel.” (Matt.
xv. 24 and x. 5, 6.)

His Gospel was one of God’s love for all mankind
regardless of any bounds of country or race: ‘ God
so loved the world . . .” He bade His disciples after
His death, ““ Go teach all nations ’; and He foretold
that His message would be carried to the ends of the
earth. But He Himself, except for His sojourn as a
small child in Egypt, never dwelt for any length of
time outside of Palestine. He hardly crossed the
boundaries of His own land and His great teaching
tours were in Galilee and Jud®a. He made no effort
to do what He bade His disciples do, and what after
His ascension they in fact did. He did not, as St. Paul
did, journey forth to spread the Gospel far and wide
throughout the Roman Empire. He was born, He
lived and worked and died among the Jews. He
chose as His apostles Jews only, and He evangelised
the world threugh Jews.

The story of the Temptation (Matt., Luke) shows
strongly and vividly that in planning out the course
of His life-work Jesus from the beginning had this
restricted field of operation in plain view.

Jesus Himself told the story of His experience, and
according to His usual practice He made mental
images and abstract things more clear by shaping
them into concrete form and presenting them as a
parable. The event occurred on the vigil of His
ministry. He had withdrawn alone into the wilder-
ness and in concentrated thought was considering
what means or policy He should adopt in order best
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to carry out among them the tremendous responsi-
bility laid on Him by His Father.

The actual narrative of Jesus’ life and work as
given in the Bible makes known the course which
Jesus chose and what came of that choice. The story
of the Temptation shows that before He began His
ministry other courses presented themselves to Jesus’
mind; that He might have chosen one or more of
these and that in that case the development of the
Gospel on earth would have been along another
line.

There alone in the wilderness He considered what
various ways there were of approaching His great
world-task, and which among these ways would be
most pleasing to God.

He rejected at once any suggestion of letting any
personal needs or desires influence His course; He set
His face deliberately from the first towards the way of
hunger and hardship and even—if need should be—of
martyrdom.

As He contemplated the scope of the work which
the Heavenly Father had entrusted to His care (ex-
tending as it did over the whole wide world in which
whosoever believed on Him should be saved) His
thoughts and His love strctched over all mankind
and He wondered how He would win thesc uncount-
able multitudes to God. At once He rejected any
suggestion of using means, however promising or
tempting, that might not agree with the definitely
spiritual mission He had received from His Father—
means that in other circumstances would be in them-
selves permissible and right. Moses’ task, though
essentially religious, had been in large part material:
his duty was to free his people from subjection to a
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foreign yoke and lead them out to a land which they
should make their own. He found it obligatory to
make himself a national deliverer and to organise
and to rule with the strong hand of a military com-
mander. But Jesus’ task included no such practical
commission; the administrative element was small
and altogether secondary; He was “ to take away the
sins of the world ”’, to lead men towards the Kingdom
of God, to open the gates of eternal life and bring into
being on earth a new kind of spiritual fellowship
transcending all material limits. The assumption of
some kind of national leadership might have been
permissible and necessary had some less spiritual
world-objective been in view; but it was not for Him
to seek material power. For Him, charged with a
spiritual aim, to seek such power would have been
unfitting, and He discarded it at once utterly as dis-
pleasing to God. He decided to use a purely spiritual
appeal, to be a Divine Teacher, and to draw all men
to Him by the force of His spiritual love.

It was in the Sacred Temple, in Jerusalem, in the
centre of Hebrew religion and civilisation, that Jesus
was to make His appearance and His appeal. How
was He to attract the attention of these devoted and
even fanatical religionaries, and to show forth His
heavenly power with such effect that they would
abandon the time-honoured Mosaic rites and statutes
and accept from Him a new system of order and
worship? Here again He rejected at once any sug-
gestion that He should make an unspiritual approach
to the hearts of the faithful or to their religious sense.
He would not take any personal advantage of His
extraordinary endowments. He would not disarm
disbelief by any miraculous amazing display of His
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superiority, nor reduce all alike to a common sub-
missivencss by cowing their imaginations.

No. Not by spectacle, nor by force, nor by any
means save those of an utterly humble, selfless love,
and spiritual power would He give His Message to
the Hebrews and through them to all the kingdoms of
the earth. Anything other than this would in His
casc be of the Evil One.

When the forty days were over and He returned
from His solitary vigil in the wilderness, His course
was laid out and He travelled straight forward in it
till He was able to say upon the Cross, ““ It is finished

Thus Scripture testifies that Jesus’ mission on earth
was in a general sense defined for Him by the Father;
it reveals something of what the terms of that mission
were; and it shows how Jesus before entering on His
ministry thought out with carc the principle of action
He.would follow in His enterprise.

Jesus’ teachings are imbued with the same single-
ness of purpose and unity of spirit as all the rest of
His life and work. They fall within a pre-arranged
scheme. They are designed for a definite effect; they
form a distinct pattern and convey a single spiritual
impression. His manner in teaching was so simple
and so spontaneous that it is easy not to discover how
many depths of wisdom are hidden in His utterances.
He Himsclf drew attention to this fact when He
addressed- Himself not to all who stood by, but only
to those who had cars to hear, that is, had ears to
receive His spiritual meaning. If, He said, there was
one kind of heart which would truly mark, learn and
inwardly digest His words, there were three several
kinds (the hard heart, the shallow heart, the pre-
occupied heart) which could not. Only deep rever-
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ence and long familiarity can help the soul to realise
that Jesus’ simplicity was due to His entire mastery
of His subject and to His being able to express the
essence of truth in the most clear and appealing way.

So unstudied and artless are Jesus’ utterances, often
called forth by some sudden emergency or some casual
question, that one may easily miss the fact that they
all fall within a certain scheme, they are in their range
and level chosen according to plan, and they form
when taken together a unified whole. The presence
not only of enthusiasm and kindness, but of restraint
and of order and of method in His work, and the
firm coherence of it all, becomes most clearly apparent
when His teaching is not examined in isolation, but
in relation to the rest of Scripture and in particular
to the preceding Revelation of Moses. To regard
His teaching in its true perspective as given in the
Bible; to observe how it looks back to the teaching
of the past and forward to the teaching of the future,
is to be aided in seeing that whatever Jesus said was
in strict accord with the commission He had received
from God and with the plan which He had decided
on for Himself. His own judgment fixed for Him
how much He might bring forth out of the infinite
treasury of God’s truth and give to the people of His
Dispensation. He gave to men knowledge which
Moses had withheld; and He withheld knowledge at
His First Advent which He might be able to give at
His Second Advent. A strong will and a firm intel-
lectual grasp determined the limits of His teaching.
An utterly selfless spirit impelled Him to declare as
much of the Truth as befitted the evolving capacity
of the age without the least regard for the consequences
to Himself.
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To keep the Gospel of Jesus, when studied, in its
determined place in the Bible, which means to keep it
in its place in the spiritual evolution of mankind, is to
be in the best position to interpret its many signifi-
cances, both great and small.

There is yet one further relation in which the
Gospel may be regarded, in addition to its relation
to Mosaism and to the Second Advent and to the
whole evolutionary scheme. It is a relation of lesser
importance (it seems) than these; vyet since it is
indicated in Scripture and by the words of Christ
Himself, it is not to be passed by: the relation of
Jesus’ teaching to that of Abraham and Moses taken
together, as if His revelation in a particular sense
summed up and consummated theirs. Abraham had
founded a spiritual family. Moses founded a spiritual
nation. Jesus spiritualised humanity.

Scripture suggests in several ways that the Master
prophets Abraham, Moses and Christ are not only
connected by a special tie of race and of place, but
that also in some spiritual manner they form a distinct
group, a threefold unity, and that their combined
work constitutes a particular and crucial episode in
the grand progress of human evolution. Their figures
stand out far above all others in the Old and New
Testaments: Abraham and Moses are the mightiest
of the mighty, the sublimest heroes of the Old Testa-
ment; Christ is the divine hero of the New. While
the sacred narrative covers the whole period of man-
hood’s existence from the date of its birth to that of
its spiritual maturity, the life and work of these three
fill almost the whole book. In the twelfth chapter
of Genesis there is a suggestion that God’s call of
Abraham marked a critical epoch. a new departure in
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the spiritual history of humanity. As the story pro-
ceeds everything is done that art can do to create a
sense of suspense and expectancy, to arouse wonder
and hope and forward-looking thoughts. In the
Gospels the strongest claim is advanced that what
men were taught to hope for had come, that what
they had awaited was here. A hundred prophecies
are quoted as fulfilled in Jesus, and Jesus endorses
such quotations. Spiritually sensitive minds recognise
intuitively in Jesus the Consolation of Israel. The
heightening of the moral level of the Teaching is so
marked that this climax is felt as reaching to the
spiritual realm and as being an eternal fact. The
awfulness of the mistake of those whose minds are
dead to any sense of uplift and progress and who
destroy as a malefactor the world’s guide, enforces
still further the reality of the climax.

Jesus emphasised on many occasions the continuity
of His work with that of Moses; but on one occasion,
in language so strange and challenging as to call for
pause and special thought, He referred to the con-
nexion between His own Dispensation and that of an
earlier Prophet, of the predecessor of Moses, of the
Father of the faithful, Abraham.

His statement, ¢ Your father Abraham rejoiced to
see my day: and he saw it, and was glad” (John
viii. 56), conveyed to His hearers at the time no
intelligible meaning; one might wonder why He
uttered it. The only effect was to mystify and exas-
perate. But to the faithful heart its significance is
radiant and sublime. It shows that the great service
ayhich the Hebrew people through their saints and
seers rendered to mankind and which is treated at
large in the Bible, is to be regarded as a smaller
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system of Revelation within the larger system, as
being in its lesser way a spiritual whole with three
Master-Figures and three Parts, leading up to its
climax and its highest glory in Christ. A fitting
subject for so great a book as the Bible! Abraham,
that majestic and lonely being of the ancient past,
the Father of the Faithful, inaugurates under God’s
command a great religious movement. By that
divine light which was his he saw in vision on the
eternal plane (as lesser prophets in a later day saw
less clearly than he) the Dawning and the Glory of
the Day of Christ, the fulfilling in Christ’s world-widc
spiritual revelation of the work which he himself as a
pioneer of God began two thousand years and more
before; for on the material plane Moses had looked
out from the mountain-top of Pisgah upon the
Promised Land into which another than hec would
lead his people: so on the spiritual plane in a manner
somewhat similar Abraham was privileged to sce far
off the Spiritual Land into which a sacred Son of the
Hebrews was to lead mankind. However lowly the
foundation which he laid, God showed him a picture
of the completed building, a picture of the power and
dominion and glory of the Revelation of Christ. He
rejoiced to see that Day; and he saw it, and was glad.



CHAPTER X
THE SPIRITUALISING OF MANKIND

In the Lord’s Supper Christ gave a remembrance of
Himself. In the Lord’s Prayer He gave a remem-
brance of His work and teaching. The prayer was,
of course, to be used; and not only to be used but to
be copied. It was revealed expressly as a pattern
prayer. It shows us how Jesus wished us always to
approach His Gospel, to meditate on His work, to
understand His purpose. It is not meant to be
regarded by itself, as isolated from the rest of His
teaching. Itis not a lonely gem; it is a mirror which
Christ’'s own hand holds up to reflect for us the
essence of His message and its meaning. A little
glass may reflect a great stretch of sky. As a sum-
mary of His aims and of His works and His praycrs
for mankind it is more authoritative than any précis
or formulation which may be drawn up by men. It
is from our Lord’s own lips. It is expressly given
not as one prayer among others, not as perhaps the
best of many, but (what is much more) as typical, as
showing forth that mental attitude to the Gospel
which the believer is to assume in those most sacred
moments when, in Christ’s name, he approaches God
in meditation and prayer. Here the wisdom of the
Lord Himself has gathered together and set in order
the major thoughts which He wishes Christians ever
to keep in mind as characteristic of His work for man-

kind. These are the great things to pray for if we
104
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would follow the express direction of the Lord, and
the order in which He names them shows the pro-
portion and the emphasis which He wishes to be
observed.

These are the essential matters in which men are to
ask for God’s help. Assuredly men have no right to
seek this help unless they themselves earnestly desire
and work for these things. Therefore this pattern
prayer offers a very clear implied direction as to the
principal things for which the Christian is here on
earth to labour and which he is to make his prime
practical objectives. If he faithfully follows the line
of thought and action so strongly marked out here by
Christ, he will be sure he is fulfilling the purposes of
his Lord.

In its substance and in its proportions the Prayer
of Jesus is parallel to the Ten Commandments of
Moses. Both Prayer and Commandments divide into
two parts; they are in the same order. The first
deals with divine things; the second with human
things. The first sets forth the honour and glory of
God; the second, the needs and duties of man. But
the Prayer belongs to a much more advanced stage
in the spiritual evolution of mankind. The vista
of social change and betterment opened in the Prayer
is far more definite and more bright than anything
in the earlier teaching Christ, speaking from that
point of view which he always maintained, the point
of view of God and His heaven, indicated the prospect
of the unification of mankind through their com-
munion in a single spiritual ideal, their subjection to
a single spiritual King, their obedience to one and the
some universal law. Nineteen hundred years ago

Jesus foreshadowed that very problem which circum-
H
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stances have forced upon modern attention, defined
the right approach to its solution, dealt with its
spiritual aspects at large in his general teaching and
drew the main primary thoughts together in a few
pregnant phrases that His followers might have the
central task of His Dispensation full in front of their
minds whenever they said their prayers. He taught
men to look forward to a wonderful change, a com-
plete transformation in the condition of mankind that
God’s power, answering man’s prayers, would pro-
duce. Something which He called the Kingdom of
the Father would come down on earth, and the
Sovereign will of God would be accepted the world
over as the rule of action.

This reorientation of social life was not to be entirely
new; it was to be modelled after the pattern of life
in heaven, as a sculptor might mould a piece of clay
to the shape of a given figure. The ways of heaven
are the original; the ways of earth are to be brought
into correspondence, and mortals are to study and
adopt the ideals of heaven in order to reproduce them
in this lower world.

The emphasis of the Lord’s Prayer confirms what
the whole Gospel makes more than clear, that Christ’s
main objective was not mystical nor metaphysical nor
doctrinal: on the contrary it was social and practical.
He came to earth and lived and died, that he might
open before all men the path to a diviner civilisation,
might lift human life to a new level of knowledge and
well-being.

No one can be unmoved by the impassioned spiritu-
.ality of all that Christ said; but He never suggested
that spirituality and ordinary human existence do not
go together. Spirituality, on the contrary, is aided
by progress in education and in civilisation. On the
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other hand, no progress can be maintained, and no
true progress can be made, without the exertion of
spiritual strength and energy.

He did not at all condemn earth-life nor deplore
its existence nor minimise its importance. Far from
it. There is not a hint of any kind of pessimism in
His outlook. There is nothing in His utterances to
correspond with such despairing denunciations as that
of the great poet, who was so saddened by the human
misery and wickedness about him that He cried out
against man’s birth as eclipsing the beauty of a world
which God otherwise had made so lovely. He does
not lament, nor encourage others to lament, the
gathering of the shadows of mortality around human
life as the years of childhood pass away. He pro-
claimed man’s life on earth as a glorious privilege, an
opportunity of winning an unending and unimaginable
blessedness. He sought in every way, by precept and
example, to impress on all the religious importance of
social health and happiness. His purpose was to
show men how to get the maximum of good results
from their life on earth. The announcement of the
herald angels had been Peace on Earth. One of
Jesus’ great prophecies was that the Meek shall
inherit the Earth, meaning those who, like Moses and
himself, had surrendered their wills to the will of
God. He did not teach His disciples to pray that
they might go to heaven when they died, but that they
might do God’s will on earth while they lived. God
long ago had made the earth and everything and
everybody in it and had seen that all was good; and
now He so loved all the inhabitants of the earth that
He sent His Son to teach and uplift them and be as
one of themselves. There was nothing of the recluse
nor of the ascetic about Jesus. He himself drew
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attention to this fact. The Baptist was bred in the
wilderness and preached in the wilds; he dressed in
the roughest garments and fed on the coarsest food;
he was a lonely figure, and the burden of his eloquence
was denunciatory. The contrast between him and
Jesus was evident and striking; and the reason for it
was hardly less evident. John’s special task was to
prepare men’s hearts for the advent of the Messiah.
He had to destroy the old corruptions and per-
versions, to break the mental idols set up by men, to
warn, to condemn, to purify. He had to clear a
highway for the approach of the Lord; and that
highway was within the hearts of men. He did not
attempt to reveal a system of new truth, as Jesus did
later. His one positive pronouncement was the
immediate Advent of Christ. Outside of this pro-
clamation, the rest of his teaching was a rebuke and a
call to repentance.

But Jesus, on the contrary, combined the closest
communion with God with constant social inter-
course. He moved as a man among men. He drew
crowds about Him and welcomed them. He kept
His disciples continually by Him. He was criticised
because He shared men’s feasts as well as their
prayers, and mingled with people of all classes, not
refusing His company even to outcasts—*‘ a gluttonous
man and a winebibber ”, they caviled, “a friend of
publicans and sinners.” He exemplified all that was
best and most charming in social accessibility. He
insisted on the social virtues—compassion, goodwill,
forgiveness, charity, justice. He rebuked the Pharisees
for their social iniquities and oppression of the poor—
for devouring widows’ houses and laying on others
burdens which they would not touch with a finger
themselves. He showed the Rich Man condemned



THE SPIRITUALISING OF MANKIND 109

after death to torment for no other reason than callous
self-indulgence and neglect of the beggar who lay,
day after day, helpless and in pain at his gate. The
questions which He said the Divine Judge would ask
of men at the Great Assize did not, in one instance,
concern questions of orthodoxy or belicf, but con-
cerned only men’s practical conduct to one another
and especially to those in need. He heightened the
moral standard of behaviour set by Moses, and in
order to lift civilisation to a higher level, He intro-
duced new social ordinances at the peril of His life.
It was not so much on account of His purely spiritual
revelation concerning the kingdom of heaven, eternal
life and the like, that He incurred the hatred of the
Scribes and Pharisees, as on account of His inter-
ference with the temporal regulations of Moses on
such matters as divorce and the keeping of the Sabbath.
How great must have been the importance He
attached to social laws and customs, if for their sake
He would defy the powerful classes and hasten His
own destruction !

Destitute as He was, a wandering teacher without a
place to lay His head at night, He started among His
companions a benevolent fund and dispensed charity
to those who were as poor as He.

He showed that every single human being was loved
and cared for by God; He strongly insisted on every-
man’s direct personal responsibility for His acts; but
He never treated the individual as an isolated unit, but
always and essentially as a member of society. No
man could live to himself; he must live in relation
to others. People in those days, much as to-day,
divided all human society into two parts: their own
fellow-countrymen and foreigners. The Jew put the
Gentile in a different class from himself; as the Greek
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or Roman did with the ““ barbarian . The Baptist,
preparing the minds of his listeners for the broader
teaching of Jesus, had warned the Jews not to trust to
their special privileges, nor to think that their being
inheritors of the Promise would be enough to satisfy
the approaching Messiah. “ Think not to say to
yourselves, we have Abraham for our father; for I
say unto you, God is able of these stones to raise up
children unto Abraham.”

Jesus from the first refused to countenance the
prejudice against a foreigner, and went even further
than John. He proclaimed that all men are equal in
the sight of God and are to be henceforth equal in the
sight of one another. His first sermon, as recorded in
Luke iii., was directed against the national and
religious exclusiveness of the Jew, and He quoted in
His support the incident of Elisha and the widow of
Sidon, and that of the cleansing of Naaman, the
Syrian, from his leprosy. The immediate result of
this address on the congregation was that ‘ all they
in the synagogue when they heard these things were
filled with wrath and rose up and thrust him out of
the city and led him to the brow of the hill whereon the
city was built that they might cast him down headlong.
But He passing through the midst of them went His
way.”

In the Parable of the Good Samaritan, He taught
that in the New Dispensation the duty of being kind
to a neighbour meant the duty of answering the need
of every human being within reach, regardless of any
difference in race, religion, tradition or any such
thing. Spiritual kinship overbridged any such
boundaries as these. His Gospel was to be preached
to all nations indifferently; and it must be carried to
the uttermost ends of the globe before the next great
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step in world-evolution could be taken. To the
Christian, as there was but one God and one heaven,
so there was but one earth, a single home for the
upbringing of all the Father’s spiritual children.
All human beings everywhere were to be regarded as
members of one and the same universal spiritual
society. In one of His comparisons, He likened them
to sheep who, He said, would one day become one
flock. He went even farther than this, and spoke of
believers as being united in a way like that of the
branches of a single tree, He himself being the central
trunk from which all sprang and through which they
all were joined to one another. The world-unity
which He had in view was not outward nor of a
superficial kind: it was very real and deep-seated.
It was an inner unity of thought and feeling, of out-
look on life, of spiritual experience and knowledge.
He said very little about organisation and He post-
poned questions of world-government. He dealt with
the first things.

It was always His insistence that the unification of
the human race was a matter to be proceeded to by
steps and degrees. There were certain measures
which must be taken in hand first, and others second.
It was not for man to determine the order of these
steps; it was for God. The right and proper order
had long ago been established by divine law; and
man’s part was to discover and follow the provisions
of this law. If man preferred his own way to the way
laid out by the principles of evolution, good results
could not be obtained; there must of necessity be
delays and disappointment. Christ defined with the
utmost clearness and emphasis what was the order of
progress; man must, under the law of the universe,
seek first the kingdom of God. and God’s righteous-
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ness: he must before all else in his heart hallow God’s
name. Other things must come second and would
follow if the first forward step were rightly taken.

So direct, so strong, so telling was Christ’s attack
upon every kind of divisive prejudice and pride, that
He paid for His teaching the price of His life, and
showed Himself very ready to sacrifice Himself in the
cause of truth and unification. All His command-
ments, negative and positive, were such as to put
an end to estrangement and to promote affection,
harmony and concord. He sought in every way to
cleanse men’s hearts of selfishness and to educate
them from self-centredness to world-centredness. Love
is the first commandment. Love is the second com-
mandment. There is no third commandment. Turn
in the New Testament where one will, the counsels
of Christ are all in the direction of one effect, one end :
amity, fellowship, unity. To glance over the Sermon
on the Mount is to see that Christ there blesses the
merciful and the peacemakers; He bids men be
reconciled with one another before they -come to
worship God; He denounced anger and enjoins
truthfulness; He commends forbearance and gener-
osity and a goodwill that has no thought of reciprocity :
a man is to do to others as he would have them do to
him, and whatever they do to him (be it as bad as it
may) he is to be as kind to them as he can, to help
them, bless them and pray for them.

So important did He think the duty of forgiveness
that He included it in the Lord’s Prayer and made a
man’s forgiveness of his brethren the measure of the
forgiveness he might expect from God. So strongly
did Christians long ago realise the importance of the
need and the duty of forgivencss that they introduced
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their hope of God’s forgiveness of their sins into the
Apostles’ Creed.

The world-union at which Christ aimed was, how-
ever, definitely not a mere brotherhood, much less a
commonwealth. Men were not only to become like
one flock, but at the same time they were to have one
shepherd. The world-society was not to be a spiritual
republic but a kingdom. Believers were not to be as
so many dismembered boughs of a tree, but were to
be boughs living and growing on one trunk. The
world-ideal which Christ sought to realise is given
most commonly in the figure of a family. All men
were indeed brothers; but the primary fact was they
were sons, sons of one Father. God was to be con-
ceived of as Father; the apostles prayed to him as
Abba Father; every Christian was instructed to pray
to 'him as Father; Christ’s own particular title, Son
of God, reminded every believer of the Heavenly
Father. Whenever one prayed, one’s first thought
was always to be of reverence for the Father and for
all that was of the Father.

So vigorously did Christ urge upon men this re-
membrance of a unifying Fatherhood that He bade
men call no man on earth father; they had only one
Creator, the Father in heaven; and instead of thinking
of their human fathers on earth through whom they
were divided into many families, they were to acknow-
ledge as a reality only one true Fatherhood, that of
the One Universal God, the Maker of all, who loved
all and watched over all and provided for all.

The spiritual world-union which Christ wished to
effect was to be highly centralised. It involved a
new psychological attainment on the part of men.
It was to be approached through the attainment of
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the unifying virtues and especially through the
universal pursuit of one fixed ideal—the spiritual
perfections of God as manifest in Christ. The picture
which Jesus outlined of a unified mankind was not a
piece of impressionism ; it was an architect’s drawing.
Men’s business was not to admire it; but to build
it. The unification was to be of a most definite and
thorough-going kind. Men’s affections, sympathies,
enthusiasms, aspirations, all were to be fused into one
great complex, diversified, living unity of spirit. As
soon as men adopted the right attitude of soul towards
God and one another, material problems would begin
to solve themselves.

This was to be man’s next step forward in spiritual
evolution, and he could take it only through soul-
growth, through an extension of consciousness, through
moral and spiritual effort along the lines laid down by
Christ and exemplified in His life and in His death.

In its spiritual aspect, the task of the Dispensation
was that of creating in the wide world a love for God
so intense that it would burn all prejudice away and
fuse all hearts into one heart.

“ Thou shalt love the Lord thy God with all
thy heart and with all thy soul and with all thy
mind.

“ This is the first and great commandment.

“ And the second is like unto it: Thou shalt
love thy neighbour as thyself.

“ On these two commandments hang all the
law and the prophets.” (Matt. xxii. 37-40.)

“ A new commandment I give unto you, That
ye love one another; even as I have loved you,
that ye also love one another. By this shall all
men know that ye are my disciples, if ye have love
one to another.” (John xiii. 34-35.)



CHAPTER XI
THE UNFOLDING OF A HEAVENLY PATTERN

WHILE Jesus affirmed that God had delivered to him
all things in heaven and in earth, He made it clear
that the plan to which He called men to work and
the world-ideals which He proclaimed were not
entirely of His own personal making. He was, so to
speak, conducting a certain phase of an eternal
scheme laid out in its perfection from the foundation
of the world; and He sought to present this to the
people of Hxs Dlspensatlon in the manner best suited
to their capacity.

The unification of the hearts of all mankind which
He proposed as the grand objective of the Christian
Era was not a mere wish or idea or hope of His own.
It was not—heaven forbid!—a supplement to the
original design of creation nor a correction and
amendment thereof. It was the next stage in man-
kind’s evolutionary journey. It was the next step to
be taken, the next task to be mastered in their spiritual
progress. It had never yet appeared on earth nor
been given by God as a present goal for human
endeavour. But it had always existed in heaven, in
the eternal realm, in the mind of God. It had been
laid out from the beginning as a destined duty and
attainment of mankind. Towards it the human race,
little knowing whither they were going, had been
consciously led by their Divine Prophets. When God

first created man in His own image, this far-off
115
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consummation was already involved. Christ taught
that it is the unfolding of that Divine Image within
the human heart which will spread harmony and
peace throughout the earth.

The idea of evolution implies that the end exists
before the process begins: the future oak is wrapped
within the acorn as soon as the acorn is formed and
while it still hangs on its parent tree. The familiar
figure of Revelation likewise teaches the same truth
of pre-existence. The picture which it presents is
that of man looking towards some high and holy
thing which he is unable to see because a curtain
hangs between him and it. He cannot himself remove
the curtain; he may not even know that there is
anything beyond it. Only the hand of God’s prophet
can draw the covering aside and disclose to man’s
eyes that which had lain there so long invisible.

Christ said nothing is hidden but that it should be
revealed; teaching that God has concealed things
from manklnd’s knowledge in order that He may
unveil them in His own good time, so soon as men
are prepared for the new knowledge.

Whether the figure be that of evolution or that
of revelation, both words declare the same truth of
an eternal Reality which always has existence and
which is gradually opened by God to man’s know-
ledge and attainment. This great truth of a pre-
existing ideal Christ taught by open statement and by
allusion; and in order to keep it constantly before the
minds of believers he enshrined it in the opening
clauses of the Lord’s Prayer. Pray, He said, that
things may become on earth as they already are in
heaven: let earth conditions be modelled after
heaven-conditions. ““ God’s Name is hallowed in
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heaven. God’s Kingdom is established in heaven.
God’s will is done in heaven. So let it now be on
earth.”

Christians here are offered a pattern to work to,
an actual condition of things which they are to
reproduce, and are given the encouragement of
knowing that their objective is something which God
has already created for them, which Christ has
brought within their reach and which they are now
called on to go forward and appropriate.

The idea of a heavenly pattern given by God to
men through His Prophet in order that they may
copy it on earth was not new to the Israelites. Such
a gift (of a simple kind and on a small scale) had been
bestowed in the time of the Exodus when the divine
original of the Tabernacle and its sacred furnishings
were revealed to Moses in the Mount. The heavenly
source of the plan of the Tabernacle was remembered
with awe by the Jewish people. Recorded in Exod.
XXiv. 40, it is referred to in Heb. viii. 5. * Moses was
admonished of God when he was about to make the
tabernacle: for see, saith he, that thou make all things
according to the pattern shewed to thee in the
mount.”

Using in this connexion the general phrase, ‘ the
example and shadow of heavenly things >’ and quoting
the tabernacle as a special instance; and speaking
clsewhere (ix. 53) in the same general way of * the
patterns of things in the heavens, the author of
Hebrews indicates that the thought of heaven as a
treasure-house of ideals for use on earth was not
strange to the Jews.

When Jesus therefore spoke as in the Lord’s Prayer
of things on earth being made like things in heaven,
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He was calling on the faithful to apply a principle with
which from Old Testament times they had been
made familiar. But He ennobled and spiritualised
the principle, lifting it to an intellectual height far
above that revealed to men by Moses.

Heaven, as Jesus used the word, is wholly im-
material, even though from it proceed thoughts which
take bodily shape and substantial form on earth. It
is not a place. Its significance is purely spiritual.
It is a status of being, a fullness of knowledge and of
love, a height of wisdom, an ecstasy of bliss. That
which makes heaven is always the presence of God.
Heaven is a soul-relation to God. To be near God,
to be like Him, to let the divine image within the
heart emerge from its obscurity, to be clothed with
the divine perfections, this is (whether in this world
or the next) to be in heaven. It is a soul-relation to
God. Christ himself is said (John iii. 13) to be in
heaven while he is living on earth. He affords a
complete example of how the perfection of heavenly
life can be brought down and reproduced among men
on earth.

The disciples are taught (Luke x. 20) to find their
chiefest joy in the knowledge that their  names are
written in heaven ”’, that is, they are numbered among
God’s faithful ones and admitted among His near
ones. The joy of those in heaven over the repentant
sinner is the joy of those who see with God’s eyes and
love what He loves.

So strong in the New Testament is this thought of
heaven’s being where God is that when Christ visits
Capernaum He speaks of its being * exalted to
heaven ”—though' He was admitted only to the
streets and the homes, not taken into people’s hearts.
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The life of the redeemed in Paradise no doubt
presents a heavenly pattern of divine order on which
the life of men on earth might well be modelled.
But the thought *“ asin heaven so on earth > contained
in the Lord’s Prayer has a meaning yet more intimate
and challenging than this. This heaven lies hidden
in man’s own soul. It is the flowering, the maturing
of that divine image which God implanted in men at
their creation. It is the originating thought of God,
laid up to be the aim and the objective of the spiritual
evolution of the race. This hallowing of God’s
name, this subjection to His kingship, this obedience
to His will which are the marks of heaven constitute
the purpose for which God called mankind into
being. In these attainments mankind will find itself]
will come to its own, will reach the fullness of that
development which was implied in all its previous
progress and which had been prepared by God
“ before the foundation of the world ”.

The universal union of hearts which Christ com-
manded, if it was manifested late in time was yet as
ancient as the appearance of man upon the planet.
The most portentous significance to be discerned in
this command, * As it is in heaven let it be on earth ”’,
is its revelation that the Era was at hand when after
long ages of preparation the Ideal of God was in
fact and in truth to be at last realised on earth.
Christ’s command was not for any special region nor
for any special race or people; it was addressed to
the whole human family. Men from the north, the
south, the east and the west would come under it;
and until the Command had been carried to the ends
of the earth the next step in spiritual evolution could
not be taken. The consummate task of modelling all
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human lives to the pattern of the wish of God was
now to be undertaken. The affections, the thoughts,
the wills of men were now to be attuned to the originat-
ing desire of the Creator.

On the eternal plane, in heaven, mankind had
always been one, a single spiritual entity—many in
body but one in soul. Within endless variety there
lay an informing unity. The animosities and estrange-
ments which had arisen were men’s work, not God’s.
They violated the inmost truth of humanity’s consti-
tution. They were a proof of smallness of under-
standing, of ignorance and foolishness. The injunction
that men should love one another which Moses in his
time had given and which Christ repeated with
added emphasis was based on the law of man’s own
being. Christ bade His followers to love all men.
He taught that men were to prove the authenticity
of their Christian profession by their love for their
fellow-Christians; if they did not love one another,
there was no other way in which they could prove
they were His disciples. (John xiii. 35.) This new
and exacting command meant that the time had now
come in the advancing evolution of the race for men
to recognise the oneness of all humanity. Men’s
hearts were now empowered from on high to burst
the confining barriers of human tradition and of
prejudice. Their sympathies and their goodwill were
to reach out everywhere to all as to members of one
and the same family. Mankind had always been one
in heaven. Now they were to become one on earth.

Christ therefore speaks constantly of Heaven. He
calls men, to come to Him in Heaven. He pours
forth all His power, He even sacrifices Himself to die
upon the cross, that He may draw men to that height
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of Heaven in which He dwells. But when He wishes
to reveal to us what Heaven is like and how we are
to think of Heaven, He does not describe landscape
and scenery as if Heaven were really like a garden or
the fields of some Elysium; He encourages us to
think of it in terms of life and energy and power and
infinitude. Heaven means fullness of life, energy
raised to a divine degree, freedom from the limitations
of time and space. God long before had described
Himself through Moses as “I AM ™, as the sole
existent one, the source and the essence of all life;
and since Heaven is union with God it is the place of
true life. To know God, said Jesus, is eternal life.
In order to dwell with Christ in Heaven, in order to
discern thatheavenly Patternon whichworld-fellowship
is to be modelled than must obtain this eternal life.

Among the paradoxes which Christ was wont to
use in His teaching, some of the sharpest are those
concerninig life and death. For instance: * Leave
the dead to bury their own dead.” (Matt. viii. 22.)
“ He that findeth his life shall lose it; and he that
loseth his life for my sake shall find it.” (Matt. x. gg.)
“ Whosoever would save his life shall lose it: and
whosoever shall lose his life for my sake shall find
it.” (Matt. xvi. 25.) “ He that heareth my word,
and believeth him that sent me . . . hath passed out
of death into life.”” (Johnv.24.) ‘ He that believeth
on me, though he die, yet shall he live : and whosoever
liveth and believeth on me shall never die.” (John
xi. 25, 26.)

Jesus spoke of life in a relative sense and taught
men to think of life so. The life of God alone in His
essence is absolute; He alone can truly say I AM,
and His life lies far beyond our ken. Life as manifest
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to men is a thing of degrees. It has gradations accord-
ing to the powers which are attached to it. In
comparison with the higher degrees of life, the lower
degrees are not to be called life: relatively they are
not life but death. A mineral is said to have life of
sorts; but if one is thinking of life as it is shown forth
in the vegetable kingdom, then the mineral does not
live, it is in comparison lifeless and dead. If one is
thinking of animal life, with its property of free move-
ment and its many sensibilities, the plant and the
tree are as dead. If one’s thought ascends higher
and one considers the life of man with his distinctive
gifts of intelligence, then animal life seems as death.
The animal has no power to discover the secrets of
Nature, to probe into life’s mysteries, to reason about
objects that lie far beyond the range of its physical
senses: the world of science and art and culture in
which man dwells is far beyond the reach of any
inhabitant of the animal kingdom—to all that know-
ledge and activity the animal is as dead, its life being
shut in on a lower plane.

Jesus carried the argument a stage farther. He
said that the natural man is dead—that the people
living and working around Him in Palestine were
dead. He saw the busy fishing fleets on the lake of
Galilee, the caravans winding down the valleys from
distant lands, the crowds of pilgrims flocking to the
Temple, the officers of the Roman Empire executing
the will of the World-Conqueror: and He taught
that this life was but death and these men as dead.

The statement was startling and was intended to
provoke thought and to challenge enquiry. One who
was interested enough to investigate, would discover
that Jesus meant to draw men’s hearts away from their
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immersion in mortal concerns, He taught that this
mundane life was an inadequate and imperfect thing,
and that man had now within his reach a higher type
of life altogether, compared with which the life of
merely human rational intelligence was as nothing,
as death. This richer, greater life was the life of
Faith and of the Holy Spirit, the life quickened in
man’s soul by belief in God and His Messenger.
Little had been heard of eternal life in earlier times;
but much would be heard henceforth. No life short
of this would be in the Christian Era esteemed as
worthy of the name of life. This eternal life was to
be the characteristic of the new stage of spiritual
evolution now opening. This was the precious gift
which God now through Christ opened to mankind.

“ I am come,” proclaimed Christ, ““ that they might
have life and that theymight have it more abundantly.”

(John x. 10.)
He made it more than evident that the enrichment

of life which he bestowed on men was not life con-
tinued beyond the grave. Nor had He come to reveal
to them the fact that men did in truth survive bodily
death. Man’s immortality, He said, was not a
Christian revelation; it was a Mosaic revelation.
Moses had taught it and the records of his teaching
were contained in that Scripture which the Scribes
professed to expound with such inspired wisdom.

“ As touching the dead, that they are raised;
have ye not read in the book of Moses, in the
place concerning the Bush, how God spake unto
him, saying, I am the God of Abraham, and the
God of Isaac, and the God of Jacob? He is not
the God of the dead, but the God of the living :
ye do greatly err.” (Mark xii. 26.)
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The Jewish rabbis had interpreted the Word of
God in such a literal, meticulous, unspiritual way
that here as elsewhere, they had missed its deeper,
more heavenly and more valuable meaning. They
could have known and they ought to have known long
ago the truth of personal immortality. Their ignor-
ance was due wholly to themselves. What Jesus
taught concerning the next world was not so much
immortality as the judgment, the separation after
death of the good from the evil, the reward of virtue
and the punishment of the wicked. Eternal life may
be called everlasting in the sense that time has no
power upon it. But eternal life is not a name.for life
continued beyond the grave. It is not a life which
Christ foretells or promises in the Hereafter, but a life
which He gives now, which had not been given to
men at large by Abraham or by Moses (so far as the
Bible records), which had not been the characteristic
spiritual gift and privilege of any Era, but which now
in the fullness of time was vouchsafed in the Christian
Dispensation to every tru€ believer. Through attain-
ing it men would be equipped with the new power
needed to realise the glorious and unprecedented
possibilities opened to them by Christ and would have
strength to fulfil their new and heavy responsibilities.

Hence throughout the Gospels, in miracles, in
parables and in paradoxes, in figures and symbols and
plain words, with emphasis and with iteration, the
teaching of Christ keeps before the mind the thought
of a Life that is more than ordinary mortal life. He
is shown continually as conferring on men new life,
new energy, new power, as giving them a joy which
natural life cannot give and as leaving with them a
wonderful, divine peace—peace which gives scope to
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life and action as against war which is the cause of
death and nothingness. His Gospel in its essence is
one of life, vigour, power, movement, progress, and
He calls on men to have in their hearts the hope of a
yet ampler life Hereafter. “I am the resurrection
and the life,”” He said; that is, it was His quickening
power which called men forth from the grave of natural
life to the heaven of spiritual life. He described
himself (John xiv. 6) as “ the Way, the Truth and the
Life ”. He states that “as the Father hath life in
himself, even so gave he to the Son also to have life
in himself.” (John v. 26.) John writes of Him, ““In
him was life and the life was the light of men . How
significant is Peter’s thought, * Lord, to whom shall
we go? Thou hast the words of eternal life ”’ (John
vi. 68); and Peter at a later date described his Lord
as “ the Prince of Life.” (Acts iii. 14.)

Jesus says of His teaching that His words * are
spirit and are life.” (John vi. 63.) His outstanding
miracles, the raising of Lazarus and of the son of the
widow of Nain, symbolised His life-giving activity.
He told the messengers sent by the Baptist that He
raised the dead (Matt. xi. 5), and His direction to His
own disciples was that they should heal the sick and
raise the dead. (Matt. x. 8.)

Eternal life enters into its own in the Hereafter and
shows forth for the first time beyond the grave the
fullness of its glory and its sovereignty. But Christ
constantly speaks of it as a present attainment and
holds it before men as an immediate objective. Be-
lievers win it on this side of the grave—* He that
believeth in me shall never die.”

Communion with Christ confers it at once: ““ Whoso
drinketh my blood hath eternal life.” (John vi. 54.)
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“1 give unto them [my sheep] eternal life.” (John
x. 28.) Paul bears witness to eternal life as a present
possession when he bids Timothy * lay hold on eternal
life” (1 Tim. vi. 12); and John likewise, when he
writes that “ no murderer hath eternal life abiding
in him.”

Even those who were not believers recognised this
gift of a new kind of life as a characteristic teaching.
The enquiry with which the young man who had
great possessions approached Jesus was,  What good
thing shall I do that I may have eternal life?”
(Matt. xix. 16.)

Many properties of this Eternal Life are named
by Christ: such as sovereignty, joy, infinitude. But
there is one in particular to which He draws attention :
the power of this life to create among those who
share it the highest possible degree of harmony and
union.

The most perfect example of union offered to the
heart and mind of man is the union between Christ
and His Father as delineated with such awe and love
by St. John. Christ prayed that all believers might
attain among themselves a union like that existing
between His Father and Himself.

Speaking of the disciples He says, * Neither pray I
for these alone, but for them also which shall believe
on me through their word ; that they all may be one;
as thou, Father, art in me and I in thee, that they also
may be one in us: that the world may believe that
thou hast sent me. And the glory which thou gavest
me I have given them; that thev may be one, even
as we are one.”” (John xvii. 20-22.) This godlike
union is far more close and more firm than that existing
on earth among acquaintances or friends or comrades
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who are united by some common interest or aim or
taste; for such earthly union depends on the circum-
stances and the accidents of life, and when these change
the union is broken and may turn to hostility. Friend-
ships break and even members of the same family fall
out and part.

The union which subsists in heaven between the
Father and the Son is very different; and if that same
kind of union can be brought to earth there will be
forged among men a bond of fellowship more strong
and precious than any known heretofore.

Natural life, stressing material things and the
interests of the group or of the individual, tends to
limit, to divide, to disintegrate: Eternal life is the
sign of an organic union.

In order that men might have before their minds
a clear picture showing how close and vital this union
would be, He told His disciples the allegory of the
vine. They were the branches; He was the trunk.
Life came to them through Him, and through His
life all were united with one another, becoming with
Him a single organism. Thus did Christ teach that
believers through faith become members of His
spiritual being, and that which joins them in one is
life eternal.

Through transcending mortal life man is to become
enabled to solve the problems presented by mortal
life. The abundant, wonderful and unimagined possi-
bilities of earth are to be developed through the power
of Heaven.

The revealed pattern after which human society is
to be built is not to be reproduced on earth through
human wisdom, nor through any human code of
rules and regulations however admirable, nor through
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some unforeseen four de force, nor sudden miracle.
It is to come according to the Primeval Decree, the
originating desire of the Creator. It is to come in
compliance with the timeless volition of God. It is
to come as the normal result of a long process of
spiritual effort and evolution. It is to come through
the ancient pre-determination of God, through His
mercy, His grace, His guidance. It involves in man
a great psychological advance (God-given and God-
aided), a special and defined extension of conscious-
ness. Man is to acquire a more exact and spiritual
knowledge of himself and to enter into a new and
closer relation with his Maker. That which is to be
brought here on earth from God’s world is not in the
first place sound economics, wise government and the
like: the first step towards making the wide earth one
Home for all the members of God’s universal family
is the introduction among men of the life of heaven,
eternal life. This will overrule and transform all the
lower forms of life now existing on the planet and will
produce a degree of concord, discipline and fair
dealing otherwise impossible.

There is an order in the process of spiritual evolu-
tion, and the development of the race follows a
prescribed course.

The simple, clear, emphatic words of Christ, ““ Seek
ye first the Kingdom of God and his righteousness
and all other things shall be added unto you,” pro-
claim the supreme law of heaven which it was not in
His power and certainly is not in man’s power to alter.



CHAPTER XII
THE REJECTION BY THE MEN OF EARTH

Such, so far as we can judge from Holy Scripture, was
to be the next step in the spiritual evolution of man-
kind. Such was the world-wide civilisation which
Christ desired that His Era should found in men’s
hearts. Such, so far as our humble mortal under-
standing may go, was the mission on which He came
into the world: to declare a higher truth and to help
men build a social order in which they might live in
accordance with their higher knowledge.

The New Testament gives not only the substance
of the teaching itself, but narrates graphically the
manner in which Jesus presented it and the reaction
of the Jews towards it. He did not attempt to
impose it upon them, but deliberately left them free
to choose whether they would accept it or reject it.
Their choice would have momentous consequences
not only upon themselves, but upon after generations
all through the whole Christian Era. It would largely
determine the initial impetus of the new Movement
and the first impression which it would make on the
world’s mind. It would even affect the character
and quality of the doctrine which would be trans-
mitted; and whatever the stamp that was thus first
put by men on the Christian teaching would with
difficulty be obliterated, and would be likely to give
a certain cast to the future development of Christian

thought.
129
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Jesus did not bring His Revelation to a people whose
minds were open, who loved truth for truth’s sake
and were ready to welcome it from whatever quarter
it came. On the contrary, He brought it to a people
lifted up with the most extravagant pride of religion
and of race, who believed themsclves the favourites
and confidants of God and who were led by a group
of divines that preyed on the fanatical prejudices of
the laity.

Circumstances more uncongenial for the presenta-
tion of a new, a progressive and a highly spiritual
Revelation could hardly be imagined. One might
almost think it would have been easier to proclaim
the Gospel in Rome itself, the capital of the Western
world, where men were tolerant and interested in
Eastern philosophies, and where there was no organised
hierarchy nor closed system of orthodoxy to idealise
human tradition and stifle thought.

Rome, however, had no first claim to the New
Teaching, nor had any land other than Palestine.
The New Revelation was a continuation of the Old
Revelation given by Moses. To the Jews alone
belonged the sublime and awful privilege of first
receiving it; and to them belonged too the responsi-
bility of using their great privilege aright. The
Gospel could not be understood save as the fulfilment
of the prophecies and promises recorded in the Old
Testament, and in particular in its relation to the
work of Mosaism. This connexion was a vital part
of the Message itself, linking it with the eternity of
God and His redemptive love. Because of it, the
Gospel in a special sense belonged to the Jews, and
was, so to speak, an indigenous product in the Holy
Land. Yet by a strange and tragic irony it was this
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very connexion which blinded the Jews to the truth
of the New Teaching and which caused the divines
to denounce and martyr their Messiah.

The goodness and charm of Jesus have captivated
and held the imaginations of men for centuries;
sceptics, if they deny His claims in their fullness, admit
with readiness the ideal beauty of His life, of His
character and of His teaching; history has made
evident the reality of His power over men, and there
has seldom been a time when men, conscious of their
unworthiness, have looked towards Him with a greater
longing than now. We are altogether at a loss to
understand the dullness of the Jews in refusing to pay
Him honour; and we cannot express our bewilder-
ment at their associating His name with that of
Beelzcbub and their procuring His crucifixion as a
public enemy.

We may dismiss the matter, supposing perhaps that
they, in spite of their zeal for God and for Moses and
their loyalty and generosity towards their church,
were persons of unparalleled depravity and their
action was due to some fatality.

But the Jewish divines and the multitudes were
not alone in their lack of faith. The disciples them-
selves were slow of understanding, feeble in faith,
prone to doubt. Their actions show this abundantly.
Jesus said so expressly. Their lack of faith astonished
Him, wearied Him; He used to rebuke them for it
and for their doubts; their faith was not as big as a
mustard seed ; conscious of their infirmity they prayed
Him rather helplessly to increase their faith for them.

The divines, indeed, martyred Jesus and destroyed
their nation; the disciples .confessed Him, served
Him, and through them Christ’s saving Message was
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carried to mankind. But the difference between the
two was not that between jet black and purest white,
between no faith at all and perfection of faith. The
disciples, too, had their spiritual temptations and
difficulties, which some of them overcame more fully
than did others; they were not quick to apprehend
the bearing or the essence of the new revelation.
If their glorious record shows nothing whatever of
that cruel envy which blighted the Pharisee and the
Scribe, yet the disciples shared the narrowing prejudices
of every orthodox Jew. That which in this respect
distinguished the disciple from the divine was that
the divine surrendered abjectly to his prejudices,
while the disciples struggled and persevered and
conquered, and through their conquest attained the
vision of God and became messengers of His truth,

“ Blessed are the poor,” said Jesus in his ordination
address. The disciples who stood before Him proved
the truth of His statement; for it was the privileges
and the leadership of the Scribes and Pharisees that
made more difficult for them the independence of
mind which the disciples, * babes” as they were,
abundantly evinced.

If they were as ““ babes ”, yet the most serious and
formidable problem which confronted the disciples
was in its nature intellectual. It was not a sin of the
flesh but a sin of the mind which ruined the Scribes
and Pharisees and wrecked the Jewish nation. The
harlots and sinners and publicans and outcasts found
easier access to Jesus than did those afflicted with
pride of caste and intellect. The great difficulty
that beset every conforming Mosaist was that of setting
the New Message of Christ in its right relation to the
Message of the older Dispensation. The Scribes and
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Pharisees utterly failed to surmount this obstacle:
they did not even try. The disciples succeeded, but
only after much delay and many mistakes. If we,
with another tradition and at this distance of time,
are to understand the frame of mind of the first-
century Jew and to appreciate his dilemma, we shall
need imagination and dramatic sympathy. The point
of view from which the modern Christian naturally
looks on the life and the teaching and the surroundings
of Jesus of Nazareth is wholly different from that of
Jesus’ compatriots. We look back across nineteen
centuries of Christian civilisation and see its lowly
founder illuminated by the glory of his posthumous
achievement. We know the Gospel as the Magna
Charta of the West, and as more. We see it stand
in independent and dominating splendour. When we
open our Bibles, that to which our hearts and minds
first turn is the New Revelation. The Gospel of the
Lord Christ stands in full view, filling the foreground
of our thoughts. Behind it in a distant perspective,
we descry the cruder preparatory teaching of Judaism
out of which Christianity arose. But the Israelite
who listened to Jesus was nursed in a religious tradi-
tion more than 2000 years old, which he cherished as
the one hope and glory of his nation and of himself;
while the Christian Faith existed only in its pure
essence and its germ, and the great system with which
we are familiar had not begun to take shape even in
imagination.

To us, the two major problems of Christianity are
its influence on life and on civilisation, and secondly,
its extension throughout the earth. But in the New
Testament there was a third major problem which
has now no practical meaning and little interest, but
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which, in that age, was of vital and urgent importance.
It was the problem of development, of transition, of
passing over from Mosaism to Christianity and of
making between the two systems the right connection.

We may regard with cold eyes the flowering of
Judaism into Christianity and, scrutinise it as a
matter of history, as a process of intellectual develop-
ment. But in its own day it had another appear-
ance. The New Testament with its warm humanity
and faithful realism shows that to the disciples and
other Jewish Christians the transition was a cause of
inward stress and mystical struggle, a cause of heart-
searchings and heart-burnings, a cause of difference
of opinion and sharp division. If we think of that
transition as an issue long past and now dead, we
ignore the strong testimony of the Gospel-narrative.
Around this issue gathers much that is darkest in
the misunderstandings, the mistakes, the failures, the
tragedies, the crimes of the story. To it may be
traced the blindness of the Jewish divines, their
rejection and their crucifixion of their Lord.

It has more than an historical—it has, too, a pro-
found psychological and religious interest, and its
significance still lives. Their failure was due to a
mistake to which, in principle, human nature is
always open—the mistake of confusing what is
accidental in religion with what is essential, what is
formal with what is vital. They did not understand—
perhaps they chose not to understand—that religion
is a living, growing force and that God’s method
of revelation is continuous and progressive. Their
history shows in a manner as realistic and dramatic as
can well be imagined how spiritual bigotry and
ignorance may weaken and deprave the human soul,
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and with unseen hands produce inexorably the most
momentous changes in the fatc of men and of nations.
The Israclites were in religion a sclf-opinionated and
highly exclusive people. This characteristic marked
them out not only when they were in their own land
among their own kind, but also when they travelled
and dwelt in forcign parts. Roman writers such as
Tacitus (Hist. v. 5) and Juvenal (Sat. 14, 103) advert
to it. They had their own fixed and immovable
idcas about Mosaism. They venerated all Scripture
as verbally inspired.  They took it in the most literal
sensc. For its greater protcction, they had enclosed
it within an claborate system of Traditions which had
been deduced from Scripture or were thought either
to be implied in it or to be needed for its amplification.
These traditions of the Elders were as sacred as the
Word of God itsclf. They were fixed and unchange-
able. Divine knowledge consisted in knowing them,
and righteousness in keeping them. None could
expound cither Holy Writ or Tradition authoritatively
save the Scribes; and whatever the Scribe said on any
question must be and always was the last word, the
express truth.

These views were not confined to men such as
Caiaphas and Simon the Pharisee and Gamaliel and
Nicodemus, but were the common property of all
orthodox Israelites, both those who believed in Jesus
and those who did not.

Amongst those who confessed their faith in Christ,
not the lcast ardent in their churchmanship were the
two leaders who figure so prominently in the New
Testament—Paul and Peter: Paul who describes
himself as ‘“a Pharisee, a son of Pharisees ”’, who
wrote: “ Did God cast off his people? God forbid.
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For I also am an Israelite ” (Romans xi. 1); who
loved his fellow-Israelites to the end and said of them:
“ Theirs is the adoption and the glory and the
covenants and the giving of the law and the service
of God and the promises; theirs are the fathers,
theirs is Christ as concerning the flesh, who is over all,
God blessed for ever.” (Romans ix. 1-5.) Paul,
whose interpretations of Christianity are so coloured
with Judaism that sometimes one can hardly under-
stand his allusions or his argument without some
knowledge of rabbinical lore—and Peter, who clung
to outworn Mosaic customs with an unreasoning
obstinacy that called down a just rebuke from
Paul.

Every good Jew, whether a cleric or a layman,
whether he came from Judza or Galilee, believed in
the finality of Moses’ Revelation and in the ever-
lasting permanence of all the Mosaic rites, customs,
sacrifices and laws. He believed that his people were
the elect of God among all nations, that the Scribes
were the only teachers of true religion in the world,
and that the Messiah when he came would reduce the
Gentiles to their proper position of subordination and
establish for ever the sovereignty of the Jewish people
and their theocratic system.

When Jesus appeared and announced that the
Revelation of Moses was not final, that its moral
precepts were not exhaustive nor the highest possible ;
that the secular and ecclesiastical laws of Mosaism
were subject to modification and to repeal; when He
announced that the appointed time for these changes
and for a new Independent Revelation had come,
He challenged the accepted view and the established
belief of every Israelite who heard Him. If a Jew
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were in his heart more interested in the observances
of his traditional religion than in its spirit, he would
view the new teaching with little comprehension and
with much distaste; if these observances were the
chief occupation of his life, he would view it with
fear and hate.

The young prophet from Nazareth was indeed
asking of His auditors a great deal. He was asking
them to give up usages and customs, ways of thought
and habits of belief which had been honoured among
them for centuries and which had become firmly
entrenched in the hearts and the lives of all. He
called upon them to trust themselves, soul, spirit, and
body too, to the new teaching of one who offered them
no recognised human credentials whatever.

The crisis was indeed a test of spiritual faith and of
moral courage. It was meant to be so. It was
designed to separate the true hearted from the in-
sincere, those who genuinely believed in God from
those who played a game of make-believe. But Jesus
was not demanding of his generation the impossible.
He was not trying the Israelites beyond their strength
nor seeking to exact from them more than they could
give. The Jews were quite capable of recognising
the New Revelation: their tragic refusal to do so was
not inevitable, it was of their own free choice. Who
will imagine that God would have sent His Son into
the world with inadequate powers to achieve His
purpose? Who will imagine that God condemned the
Jews and punished them with an era-long exile and
humiliation for an offence for which they were not
truly responsible? The fact that their rejection of
their Messiah was their own uncompelled, free act was

in so many words affirmed by Jesus when he said:
K
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“0O Jerusalem, Jerusalem, that killest the

rophets, and stonest them that are sent unto thee !

ow often would I have gathered thy children
together as a hen gathereth her chickens under
her wings, and ye would not! Behold, your house
is left unto you desolate.” (Matt. xxiil. 37.)

Had the divines of the day consented to examine dis-
passionately the new doctrine, they soon would have
found proof of its authenticity. But they refused.
Prejudice, envy, love of leadership, closed their minds.
So soon as they perceived that their privileges were
threatened, they hugged their exclusiveness tighter
than before, and their fear roused them to hatred and
cruelty.

The same emergency that showed up the falsity of
the Scribes and Pharisees brought to light the sincerity
and true heartedness of the apostles. Their faith may
have been weak, their understanding not great: but
they chose to follow Christ. They struggled against
their infirmities; if they wandered into error they
turned back into the way of truth. By slow degrees
they were put by their patient Master through the
difficult lessons they had to master. They learned
that this man whom they loved and trusted was the
Messiah: they learned that He was a spiritual Messiah:
and finally they learned that He was independent of
Mosaism and brought with Him a new law and a
new book.



CHAPTER XIII
THE FOUNDING OF A CHRISTIAN COMMUNITY

THE manner of teaching which Jesus employed in
dealing with the Jewish people and in particular
with the apostles is one of the most interesting among
the minor features of His Revelation. It was not a
method calculated to give the most sensational or the
quickest results. It was one which would proceed
little by little and would of necessity take time. One
observes, on reflection, that the method was in reality
an application on a small scale to the individual mind
of the self-same principle which the Eternal Lord of
Evolution uses on a large scale in the education of the
soul of mankind.

Jesus neither had nor desired human credentials.
His Five Witnesses are given in the fifth chapter of
St. John: the Baptist—His own life and teaching—
the Father—Holy Scripture—and Moses. Jonah had
one sign to give to the Ninevites—his inspired message
of God’s compassion: Jesus likewise (so He taught)
had His sign, which was His divine Message; and
that sign must suffice, for He would give no more.
In accordance with the determination He had made
before the beginning of His ministry, He did not
attempt to force anyone’s conversion or hurry any-
one’s enlightenment by resorting to® supernatural
means. He would not suppress incredulity by doing
wonders nor exemplify His Messianic power by
physical miracles. When He was importuned to

139
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confirm His utterances by performing some prodigious
feat, He refused. A portent, had He consented to
give one, would have produced no constructive effect
on people’s minds; it would have made the wrong
appeal: it would not have awakened spiritual faith
nor promoted that most delicate process of soul-
development. In the parable of the Rich Man and
Lazarus, Jesus quoted Abraham, in paradise, as saying
that if men on earth were not persuaded by the
teaching of Moses and of the prophets, they would not
be persuaded even by one who came back from: the
dead to warn them.

He would heal a sick man, not to display His
power, but out of pure kindness and compassion; and
He would strictly enjoin him to tell no one about the
incident. Ostentation, even in what might appear the
best cause, was not within His plan. He would
raise the dead, for was He not the Prince of Life, and
had He not come to give men a more abundant life—
was He not Himself the Résurrection, so that any one
who believed in Him had eternal life and was for
ever immune from death? After-ages and more
materialistic minds might reduce His miracles of life-
giving and represent Him as merely restoring to dead
men the physical life which had been taken from
them and which must soon be taken again from them—
this time beyond recovery. Such restoration would
indeed spread amazement and consternation far and
wide, beyond the borders of Palestine, and no doubt
as far as Rome itself and put every Scribe, Pharisee
and sceptic to shame and to silence. But the true
miracles of life-giving which Jesus performed and
which assuredly proved beyond any doubt His
Messiahship were spiritual miracles wrought upon
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men’s hearts and souls, which the carnal ego could
not see nor the mundane mind appreciate, and which
for that reason might be well symbolised by parables
of men called back from beyond the grave.

Jesus, in fine, showed in every way the utmost
deference to man’s independent will. He offered to
men truth as a gift. He did not urge it upon them,
not even upon the disciples; He did not beg them to
accept it, nor try by any strategem to induce them to
believe in it. With care and infinite patience, He
measured His teaching to the capacity of those whom
He taught, and as their receptivity improved, He
gave them a little more and again a little more.

It is in His education of the Twelve whom He chose
to be continually with Him that the progressiveness
of His teaching is brought out most clearly and most
dramatically. He did not attempt to suggest to the
disciples at once, or quickly, all that He intended them
to learn from Him. He, of course, well knew (as we
with wisdom of the event know too) that He was
about to institute such colossal changes in human
history and human character as no Hebrew in the
past, not Moses or Abraham himself had contemplated.
He would soon lay upon the apostles one of the most
tremendous responsibilities ever undertaken by human
beings. But He did not try to explain to them what
that responsibility would be nor how great would be
the civilisation which He was about to found through
their agency. They were quite unprepared for such
knowledge and quite incapable of penetrating His
meaning or visualising future developments. He told
them very little about their future work. His endeavour
was so to strengthen them that they would be fit for
the emergency when it arose. He taught with the
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purpose of opening their hearts, quickening their
faith, intensifying their spirituality, so as to equip
them for the responsibilities all too soon to be laid
upon them. At first He told them little in plain,
explicit language, and He chose the subjects of His
teaching less with a view to satisfying their curiosity
than with a view to remedying their moral deficiencies
and to converting weakness into strength. His aim
was evidently not merely to change the views of the
apostles, but (what was much morc difficult) so to
change their hearts and minds that their views would
then change themsclves. He once said that whatever
a man found to do he should do with his might; and
assuredly His teaching was thorough. There was
something in His utterance, however undogmatic or
serene His manner, which made His words sink deep.
He breathed about those who were with Him a spiritual
atmosphere in which superstitions and follies weakened
and withered. He did not try to blot out of the
disciples, minds the whole system of a former belief
that He might build a new and better system in its
place. On the contrary, He sought to disturb their
religion as little as possible, to encourage the growth
of whatever was good in it and to let whatever was
corrupt die through its own unsoundness. It was
not by imparting items of information to them that
He sought to guide them to a knowledge of God;
rather He sought to invigorate their minds and
strengthen their intuitions that they might of them-
selves learn more of the divine truth which was being
shed upon them. Through this method, undazzling
and-ynrhetorical as it was, Jesus was able to recreate
and regenerate the souls of the apostles and lead them
gradually onward and upward from their original
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ignorance and infirmity to the heights of wisdom and
power which ultimately they attained.

The basic fact on which the New Era and its
civilisation were to be built was the fact of Jesus’
Messiahship. But Jesus was in no hurry to announce
this even to the disciples. His wish was so to increase
their spirituality that they would be enabled to dis-
cover it for themselves; for their appreciation of the
truth would, in that case, be more full and more firm
than if He spared them the effort and told them with
His own lips.

For this reason Jesus refused to be drawn into any
premature declaration of His identity. Two attempts
to draw from Him a clear statement of His status are
recorded, one friendly and one unfriendly : both times
He refused. The Baptist from prison had sent
messengers to Jesus to ask, *“ Art thou he that should
come or do we look for another?’’ The Baptist, of
course, himself well knew that Jesus was the Messiah,
but he wished that others should know. He felt his
own end approaching, and he hoped that before the
Herald was put to silence in the grave the Lord whose
Advent he had proclaimed would see fit to declare
Himself publicly to the world. He d/iermined that
before he died he would give Christ at least an
opportunity and an invitation to make the great
pronouncement. Jesus gave an answer which implied
but did not openly state that He was indeed the Christ
and was doing the Christ’s work; and (Matt. xi. 26)
was healing the spiritually sick, giving spiritual know-
ledge to the ignorant, bestowing eternal life on those
buried in mortality : and ¢ blessed is he who shall not
be offended in me *’, meaning, blessed were those who,
in spite of the personal simplicity and lowliness of
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Jesus, were spiritual enough to discern His heavenly
power and His divine dignity.

At a later date, shortly before the end of His life,
the chief priests and the scribes and the elders
assembled, and approaching Jesus as He taught in
the temple, sought from Him such a definite declara-
tion of His claims as they hoped soon to be able to
use against Him with deadly effect. “ By what
authority ”, they enquired, * doest thou these things?
and who gave thee this authority? ”’  Jesus courteously
replied that He would answer them if they first would
answer a question of His; and He asked them, whence
came the authority of John the Baptist? When they
could not tell Him, he said, * Neither tell I you by
what authority I do these things.” (Matt. xxi. 23;
Mark xi. 28.)

The people at large, like the disciples, were attracted
by Jesus, they gathered about Him, they hung upon
His words, they were charmed by His sweetness and
astonished at the strange power that was in His words;
but like the apostles, they did not realise He was the
long-expected Messiah. The divines had deduced
from a number of Old Testament texts what the
Messiah would be like and what He would do. He
would be something like what they imagined Moses
and Joshua had been, a great warrior-deliverer, and
He would carry the work of Jewish emancipation
which these two leaders had begun to a still more
glorious and resounding conclusion. Moses had given
the Israelites the Holy Land: the Messiah would
give them the world. Of all this the divines were
quifd satisfied, and of a great deal more, and they had
for generations been telling the Jews in school and
synagogue what great things this mighty earth-
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conqueror would do for them as soon as he made his
appearance. Jesus of Nazareth did not at all resemble
this Messiah: He had no throne, no sword and was
a simple, poor man. Some people were so deeply
impressed by His doctrine and personality they
thought He was like an Old Testament prophet; no
one thought He was the Messiah. Even the disciples
themselves for a time did not think so. They loved
Him; they regarded Him with wonder and awe;
they felt and often spoke as if they were children
before Him, He was so wise and so great; they were
ready to leave their homes to be with Him and to
learn from Him; they believed they would follow
Him anywhere. Yet He did not seem to them like a
Messiah. The Messiah would be quite a different
sort of person. They would recognise Him at once
because the Scribes had drawn such a vivid picture
of Him, and it was the Scribes’ business to know all
about such matters. Jesus did not conceal His
identity from them; but on the other hand He did
not hasten to proclaim it. He was content for a
while to imply it. In the Sermon on the Mount He
made statements of Himself which could only be
true of a Messiah, and of a great Messiah. But He
did not affirm in so many words His true dignity.
He taught His disciples and encouraged them and led
them with Him into such a strange, new, beautiful
world of spiritual values that, by degrees, they became
able to appreciate something of His true majesty and
splendour. There began to dawn on them the truth
this radiant Being was in reality more than they had
suspected at first. Weeks passed; and months: still
Jesus did not open to them the great mystery. He
watched, and continued His training of them till He
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saw that, at last, the moment had come: they had
reached, or some of them had reached, the very edge
of the great recognition.

The experience of the disciples, therefore, was in
contrast to that of Simeon and of the prophetess Anna
recorded in the second chapter of St. Luke. The
intuition of these two aged people perceived at once
the identity of the infant as the Promised One; but
they did not live to learn in what a strange and
unexpected manner the child would become the glory
of Israel and shed light upon the Gentiles.

The account given in St. John’s Gospel puts the
acknowledgment that Jesus is the Christ, the Messiah,
the Son of God, together with the changing of Simon’s
name to Peter, at the very beginning of the ministry;
in fact, before the actual call of any of the disciples.
But St. John assuredly does not intend here to contra-
dict the chronology of St. Matthew, which Christen-
dom has always accepted. Rather, according to the
spirit and the purpose of his unique Gospel, these
words, like many other words in other connexions,
must be taken in some profound mystical sense or as
having an important theological rather than historical
meaning. But even when Jesus saw that the first
stage of His preparation of the disciples was complete
and that the right moment had come to make known
to them His station as the Christ, He did not then
declare His identity to them with His own lips.

He did not, in fact, ever make an open declaration
(according to the first three Gospels) until his trial.
Then in answer to a direct question from the High
Priest, he gives (to His own destruction) the great
claim which they had vainly sought to establish from
the mouth of witnesses: nobody could be found who
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had actually heard Jesus assert that He was the
Messiah. (Matt. xxvi. 63.)

It was from the lips of Peter that there came the
first declaration of Jesus’ Messiahship ever made on
this earth; and Jesus drew the pronouncement from
Him. At a time chosen by Himself, Jesus brought
forward the problem of who He really was and who
the Jewish public said He was. The disciples told
Him that some supposed He was John the Baptist
miraculously come back from the dead, some that He
‘was Elijah, or else Jeremiah or some other prophet.
They said no more; they did not volunteer what they
thought of these opinions nor did they give their own
opinion. Jesus propounded them a further question:
“ But who say ye that Tam? > (Matt. xvi. 15.) The
disciples’ reply came from St. Peter: “ Thou art the
Christ, the Son of the living God.” Jesus at once
accepted the title and pronounced on Peter the only
personal blessing of a disciple quoted in the four
gospels: “ Blessed art thou, Simon Bar-jona: for
flesh and blood hath not revealed it unto thee, but my
Father which is in heaven. . . .”

Jesus left no doubt in the minds of those present
of the immense significance of this pronouncement.
Peter, in virtue of his confession and of his brilliant
vision of the truth, was declared the first believer,
the first Christian. Hereafter there would arise
down the ages others who would share his intuition,
who instead of reflecting the belief of those about them,
instead of owing their faith to tradition, would, like
Peter, receive not from their fellow-men but immedi-
ately from the Father Himself an inward under-
standing of Christ’s nature and message. As the
first Christian, so should be other Christians: they
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would be distinguished from others as Peter was
distinguished from others. They would have from
God an independent realisation in their own hearts
of the Messiahship of Christ. They would be knit
with Peter, the First Christian, by this common
experience ; and out of all such believers (their hearts
indissolubly united together in love for God and
Christ) would be built Christ’s true congregation into
which all who entered were admitted not by their
fellow-men, not by flesh and blood, but directly by
the Father in heaven Himself.

To such Christians Jesus committed the evangelisa-
tion of mankind and all the authority and discipline
which would be needed for the prosecution of the task.
So long as He lived, all power was His; but He fore-
saw that soon He would be taken from them and He
now began to prepare them for their heavy responsi-
bility. The time would come (and come at no
distant date) when the burden would be shifted from
His shoulders and would be laid on theirs. The
spiritual future of mankind would depend on them
and on those who after them would walk in their
steps—the steps, that is, of humble faith and of
intuitive assurance of the reality of their Master’s
Messianic title. However lowly or obscure or poor
such followers might be, however overwhelming the
opposition marshalled against them, Jesus promised
that no power on earth or under the earth ever should
prcvall against them. Nothing could refute therr
witness. They and such as they were the true servants
of human progress, the children of spiritual evolution,
the destined inheritors of the earth.

This appointment of the Twelve to “bind and
loose ”” implied the revocation of all authority given
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under the Mosaic Dispensation. Officials of the
Jewish Church would no longer be in the line of
spiritual evolution nor empowered to work as agents
of a Dispensation to promote the spiritual progress of
mankind. The authority of the Kingdom was to
be transferred henceforth to the Christians.

The removal of the Scribes from their position as
teachers must have saddened the heart of Jesus. It
was called for, it was forced upon Him by their own
arrogance and craving for personal leadership. Had
they really had the divine wisdom they pretended to
have, they would have been the first to acclaim their
Messiah and would have retained the leadership (or
rather become the divine servants) of the people.
Their spiritual influence would have spread far and
wide among the nations and they would have won
eternal, and perhaps also temporal, fame and
glory. Often and often God would have gathered
them under the wings of His love and saved them
from destruction; but they would not heed, and
their house was made a desolation. (Matt. xxiii.
37.)

This confession of Jesus as the Christ, the Son of
the living God and His acceptance of the title, mark a
central and crucial point in the spiritual education of
the Twelve.

At first there was a doubt. The disciples remem-
bered the prophecy that Elijah would come before
the Messiah, and Elijah, as far as they knew, had not
yet come: how then could Jesus be the Christ of
prophecy? Jesus explained that Elijah had indeed
come and the Jews had done to him as they listed.
The disciples knew that Hec referred to the Baptist
and they began to see what none else saw, how in



150 THE HEART OF THE GOSPEL

Jesus the prophecies of the Old Testament were being
fulfilled before their eyes.

Realising now that their Master was none less than
the Messiah, they became conscious of the importance
of their own advancement and authority. As the
chosen friends of the Messiah and His inner council,
they would be made rulers in Israel as soon as the
Messianic kingdom was set up. It was not long
before they were disputing among themselves who
should sit nearest the Throne and take precedence of
the others and wield the greatest power over the people.

Jesus no doubt foresaw this development and he
took pains quickly to disillusion them, to start them
along the second part of their spiritual education and
to discourage the rise of any such foolish and unworthy
ambitions. He warned them in plain, strong words
that a complete surprise awaited them; that He
would not prove to be the kind of Messiah they had
been led to expect: far, far otherwise. They would
gain no praise from men for following Him: quite
the contrary. He foretold that He must go to Jeru-
salem; and there in the Sacred City suffer many
things at the hands of the very elect of His own
people, the elders and chief priests and scribes, and
be set at nought and mocked and crucified. But, He
explained, no cross could kill His spirit, no grave
could hold His powcr, no darkness dim His light.

This blunt and terrible warning, given designedly
so soon after the declaration of His Messiahship,
shocked and horrified the disciples. No doubt it
was meant so to do. They could not believe it nor
comprehend it. He was the Messiah. No defeat could
happen to the Messiah, lcast of all in Jerusalem and
at the hands of the leaders of the Chosen People.
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Peter again became the apostles’ spokesman and
gave utterance to those unspiritual conceptions of
Christhood in which all Jews had been trained and
from which the disciples had not yet shaken loose.

“ Peter took him and began to rebuke him,
saying, Be it far from thee, O Lord: this shall
not be unto thee!”

Jesus instantly, in the sternest language possible,
reprimanded Peter and repudiated his opinion as
being of the essence of evil; and then, proceeding, set
forth the law of self-sacrifice, and the certainty that
in spite of His apparent defeat, He would in God’s
strength triumph over all opposition; His Cause
would suffer eclipse for three days, but for no longer.

This new strange spiritual conception of the
Messianic office bewildered the disciples. They did
not, they would not reject it; they tried to accept it.
But their minds were not flexible enough to grasp it.
It sank into their hearts very, very slowly. In spite
of their Master’s vigorous and reiterated teaching,
they could only abandon the familiar idea of the
Messiah with toil and pain; they clung to it, as it
were, in spite of themselves. Even at the end of
Jesus’ ministry, they had not beern able to understand
His meaning nor succeeded in their efforts to accept
His statement as to His sufferings and His violent
death. They still expected He would set up some
form of external kingship in which they would enjoy
positions of glory and power among men; and Jesus’
last efforts in their spiritual education were directed to
training them in the virtue of humility and in the
ideal of service.

Before He could bring home to their hearts this
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difficult and unwelcome lesson, He was taken from
them. The tragic close of His career brought their
spiritual failure to unmistakable expression. Peter
denied His Master thrice; Thomas doubted Him;
Judas betrayed Him; all in the hour of His danger
forsook Him and fled. The crucifixion cast them into
utter amazement and despair. The whole mental
fabric which their pride and imagination had built
up was shattered in a moment and fallen. Their
world was empty. Their beloved Lord was defeated—
the mocking scribe was right. They had made some
terrible mistake. . . . For three days the Cause of
Christ lay in their hearts dead and buried. None
can tell what might have happened, had it not been
for the intuition and courage of one who was not
of their number—a woman, Mary of Magdala. She
it was who was the first to understand the reality of
Eternal Life and Christ’s Eternal Sonship. She
understood, before those to whom they were spoken,
the words of Jesus after His rebuke of Peter.

“If any man will come after me, let him deny
himself, and take up his cross, and follow me. For
whosoever would save his life shall lose it; and
whosoever shall lose his life for my sake shall find
it. . . . The Son of man shall come in the glory
of his Father with his angels. . . .” (Matt.

xvi. 24, 25, 27.)

Quicker than any of the Twelve, she perceived the
reality of His kingship, and recognised that if His
body was dead, His spirit was indestructible and was
alive breathing in mortal power. She cheered the
disciples. She communicated to them her vision,
quickened their faith and renewed their courage.
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Purified by their suffering, animated by her spiritual
power, they now perceived for the first time the
incorporeal nature of the dominion and glory of their
Lord and of His kingdom. Not till the first Easter
was the great confession of an earlier day completed ;
and if the glory of that confession belongs to Peter
the glory of making it in the fullness of its spiritual
sense belongs to the Magdalene. But even at this
stage in their mental growth, even after this appalling
trial and this celestial illumination the disciples had
not shaken off the hold of convention and super-
stition nor realised the independence of the Revelation
of their Lord. They still clung to the idea that
Christ had come to reform the Jewish church. As if
to show how closely ingrained in their habit of mind
were the old traditions and how slow and toilsome
was their transition to a larger truth, the New Testa-
ment records that for years after the Resurrection
Peter, the leader of the Twelve and the greatest of
them, could not free himself from his old thraldom to
Jewish custom—nor was he alone in his hyper-con-
servatism. The disciples might accept Jesus’ abroga-
tion of the law of the Sabbath and his prohibition of
divorce, but they could not accept the principle on
which these changes depended. They could not
apply it to other parts of the Mosaic tradition. When
Jesus was no longer with them in the flesh to give
definite directions and rulings, their inclination was
to hold fast to an old belief unless he had explicitly
rejected it. In spite of such general remarks of Jesus
as his statement that new wine would need new bottles,
and a more specific remark such as that in Mark vii.
18 (Luke xi. 41) that what a man ate did not defile
him, but what he thought ( this he said making all
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foods clean), Peter and others with him sincerely
maintained that the observance of circumcision and
of the distinction between clean and unclean meats
was still called for under the Christian law. Nor
even when with difficulty he changed his mind on this
point and adopted a larger opinion, did he find it
easy at first to adhere, under stress, to his new point
of view. (Gal. ii.)

Whatever may be the psychological explanation of
the extraordinary fact, it was Paul, the ex-Pharisee,
the extremist, more 'thoroughly steeped in Scribal
lore than any or all of the other early Christians, who
made this mental transition from Judaism to Christ-
ianity more quickly, as well as more discerningly than
any of his contemporaries, and showed the older
believers how to apply to Mosaism the principles of
religious development they had been taught by Christ.
Doubtless, a philosophic temperament, eagerness of
mind and intellectual courage, travel and variety of
experience (he was not a Palestinian Jew) as well as
the particular grace of God, helped him to this remark-
able feat. But he did not achieve his faith without
strong effort. Long before his conversion his heart
had been torn by a struggle between old error and new
truth. He resisted the call of God, and like many
another great evangelist in after ages, like St. Patrick,
for example, and like St. Xavier, he refused to sur-
render his proud independence till, at last, the force
of truth overwhelmed him and he realised the enormity
of refusing to confess his knowledge and to go forth
to give battle for his dear Lord. “If I preach the
gospel,” he cried, “I have nothing to glory of; for
necessity is laid upon me; for woe is unto me if I
preach not the gospel.” (1 Cor. ix. 16.)
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He, like Peter, was vouchsafed the privilege of an
outward vision to strengthen him in his struggle.
He needed a period of seclusion and meditation to
win peace after the turmoil of conflict, and to think
out the manifold problems that beset him. But once
he became sure of himself and of his position, he went
forward, never looking back. Owing to the tardiness
of Peter and the other disciples, he took their place as
the chief expounder and propagator of the Gospel.
His point of view and his views (even when largely
personal) have greatly influenced Christian interpreta-
tions up to the present time. He it was who, moved
by the same intoxication of love for Jesus as the earlier
disciples, was the first to recognise the comprehensive-
ness of Jesus’ teaching, to see the significance of the
command to gather all nations into the kingdom and
to paint in clear outline the vision of a world-com-
munity bound into one by the inward bond of a
common faith. He never met Jesus in the flesh, but
he learned from Jesus’ words and bore witness more
clearly than any other of his time to the truth that
man’s freedom does not impair God’s sovereignty,
that world-history is radically a spiritual process, that
the Creative Will laid out its course from the beginning
and that mankind (one and all) tread haltingly and
erringly a path ordained before the foundation of the
world.

Had those who received him been worthy of him or
caught a glimmer of his meaning, Christendom would
not be where it now is.



CHAPTER XIV

THE STRUGGLE WITH THE GATES OF HELL

ONE of the offices of the Gospel is to reveal hidden
continuities, to show God’s method prevailing through
man’s madness, to aid the believer while chronicling
and studying man’s vagaries not to lose sight of the
path marked out by God, but to remember that
underneath the confusions and complexities of human
life there is an underlying simplicity and that our
Christian history is more closely knit than appears
on the surface.

The troubles which engulf mankind have not arisen
suddenly nor without warning. Their true cause
lies deep in human nature and stretches back into the
past as far as that time when their coming was first
predicted by Jesus Christ. It is shown in the Gospel
to have been a mental condition, a misunderstanding,
a definite moral infirmity. Jesus saw this particular
error entrenched in the hearts of the apostles themselves.
He drew their particular attention to it. He rebuked
them for it again and again. He tried in every way—
by explanation, by command, by parable, by his
own example—to show them the true view of His
kingdom and of eminence in it. Long before He
foretold the tumults and dissensions that would
thereafter break out in the Christian community,
the Gospel shows Him checking tumults and dissen-
sions among His own dearest companions and rebuk-

ing the self-secking spirit frgm which this strife arose.
15
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The dramatic story of Jesus’ efforts to rid the dis-
ciples of their hunger for a merely mundane and
transient leadership and to help them to rise to the
level of true and abiding greatness is told in the
Gospels with vividness and power. After Peter’s
confession (Matt. xvi.; Mark viii.; Luke ix.) when
the disciples now knew that the Messianic kingdom
was about to be established and that they themselves
were to have in it positions of authority, a new
psychological situation arose. Jesus had to explain
to them what this new kingdom would be like, what
kind of a Messiah He would be, and how they were
to qualify for positions of trust and honour when He
was no longer with them. They had already their
fixed and detailed opinions about the Messiah’s
sovereignty. These Jesus had to dislodge; and then
to implant in their stead conceptions of an entirely
different cast. There was not much time to convey
these lessons and to effect this change of outlook.
The Cross was already within Jesus’ sight, and it was
so near He felt it necessary to show it to the disciples
and to warn them that He had but a very few months
left to live.

The knowledge which Jesus wished to communicate
was not merely intellectual ; it was moral and spiritual.
Jesus’ aim was not to give the disciples a mental grip
of the truth but—more than that—to give them such a
complete mastery of its essence that they would be
equipped to apply it to any circumstances that might
arise and would be able to transmit to others their
own knowledge of these mysteries of the kingdom.

The way in which He presented this subject to the
disciples is typical of His method. It shows how
infinitely wise He was and how infinitely patient;
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how He trained them little by little; how He watched
their progress and waited till their minds were ready
before He gave them yet another new thought;
how He used every resource of contrast, of surprise,
of dramatic effect that would help to arrest their
attention or awaken their understanding.

All the three evangelists record the fact that Jesus
chose that wonderful moment of climax when He
had been acknowledged as the Messiah to make to
the disciples the prophecy that the Son of Man must
suffer many things and be rejected of the elders and
chief priests and scribes and be killed. (Matt. xvi. 21;
Mark viii. 31; Luke ix. 22.) He had never told them
this before; He had never hintsd it. There could
hardly have been any other moment in their experience
when it would seem so shocking, so preposterous, so
horrifying. Having once made the prediction, Jesus
repeated it with more detail, keeping it constantly
fresh in the minds of His companions. * From that
time forth,” writes St. Matthew, ‘‘ began Jesus to
shew unto his disciples how that he must go to Jeru-
salem . . .” St. Mark notes the same fact: ‘“and
he began to teach them that the Son of Man must
suffer. . . .” But the great hour of the confession
by Peter was the time chosen for the first pronounce-
ment of the doom that awaited Him.

The disciples’ love for their Master revolted against
the thought. Their new realisation that He was the
Messiah made the thought incredible. Like all good
Jews they knew (as they thought) how dazzling and
magnificent would be the triumph of their Messiah.
He would set himself at the head of the Jewish
patriots, would with irresistible power break the yoke
of the oppressor, ascend the throne of David, and
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extend his dominion and that of his fellow-country-
men over all the Gentiles of the East and the West.
The suggestion that the Messiah should be a victim
instead of a victor, that he should not win the allegiance
even of hisown compatriots but be rejected and actually
put to death (and this by the chief priests and elders
too) was staggering. What kind of Messiah could this
be? What kind of kingdom would he rule over?
What consolation or deliverance or glory would
be brought to the downtrodden Jews by one like him ?
And then—to make matters worse—that these dreadful
predictions should come true of their own radiant
adorable Master! The idea was altogether unac-
ceptable, unthinkable.

Voicing the amazement, the incredulity and the
love of his companions, Peter took it upon himself
to rebut this prophecy and to express a fervent hope
that no such fate ever would come near Jesus. He
drew upon himself the severest rebuke which Jesus
ever administered to one of the Twelve. * Get thee
behind me, Satan; thou art an offence unto me;
for thou savourest not the things that be of God but
the things that be of men.”

What would Peter make of this stern denunciation?
He had meant no harm. He hadspoken to the greater
glory of the Messiah and out of love for Jesus. He
was hurt, mystified, challenged, goaded to think deeply
over his position and to probe his heart for the error
he had made, the sin of which he had been guilty.
Jesus, as a great teacher, had created for Peter and
the disciples this trial of faith and understanding
that He might expose to them their ignorance and
prepare their minds for knowledge of the mysteries
of the kingdom of spirit. Not casually, nor by any
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accident, but of deliberate purpose had Jesus combined
the two fiercely contrasted facts of His Messiahship
and His Martyrdom. The prophecy which so out-
raged the feelings of Peter had the effect not only of
warning the disciples of the tragedy to come, but also
of introducing to their minds in the most poignant
and telling manner possible the great truth which it
was now vital for them to learn: the mystery of His
sovereignty, of His kingdom, of their trusteeship.
They must reflect that this prophecy which Jesus had
so strictly forbidden them to question could mean
no less than that the true Messiah of God was not the
Messiah of popular imagination; that His power and
dominion and glory, His office and function, were
quite different from what tradition and the scribes
had taught the people to expect. Their minds at
first must have been thrown into a ferment. The
torpor of convention had been shaken from them.
The old preconceptions had all been called in question.
They would for a time be bewildered. But soon the
new thought must take shape; they would begin to
see that the true Messianic kingdom as revealed in
Jesus was not of this world. It was not like other
kingdoms. It had its own character,itsown standards:
a diviner power, a loftier aim. To attempt to pattern
it even in thought after the kingdoms of the earth
was to distort and degrade it. Whosoever thus dared
to make spiritual things conform to material things
was guilty of so gross an error, so grievous a sin that
his act was that of the enemy of God and truth, was
that of Satan.

With what intensity of contrast, with what dramatic
force, did Jesus present this difficult and subtle truth
to His disciples! How strongly did that critical
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scene, that combination of events impress itself on the
memory of all who took part in it! Ever thereafter
when the disciples thought of their Master as the
Christ they must remember the prophecy of His
humiliation; and if the voice of their old prejudices
still suggested the two ideas were incongruous, they
would recall that when Peter said this, his Master
likened him to Satan.

Jesus proceeded to unfold the spiritual principle
which lay behind the humiliation and the self-sacri-
fice of the Messiah. He set forth the law of attain-
ment through renunciation and made it clear that
this law binds not only the Messiah Himself but all
His followers. In facing persecution and death He
was not doing anything that need amaze and mystify
the faithful; He was setting an example of humility
and non-attachment which every member of the king-
dom must be ready to follow. ‘Whosoever”, he
said, ‘ will come after me, let him deny himself, and
take up his cross, and follow me. For whosoever will
save his life shall lose it; but whosoever shall lose his
life for my sake and the gospel’s, the same shall save
it.” (Mark viii. 34, 35.)

These incidents and the teaching that accompanied
them must have shaken and perplexed the souls of
the disciples, and Peter must have been deeply
abashed by the severity cf his Lord’s reproof. Jesus
allowed some days to elapse that the experience
might sink into their hearts; and then in his com-
passion he took Peter aside, and James and John with
him, and gave to them an experience of an altogether
different kind—an experience unique, thrilling, up-
lifting, which drew their thoughts far away from the
material world and its sorrows and opened to them for
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a moment a vision of the splendour and the beauty
and the wonder of the deathless spiritual realm wherein
for all His lowliness Christ for ever dwelled. He
granted to these three the privilege of seeing Him
in an hour of ecstasy, when He held communion with
great souls in high heaven, and when so great a light
and a divine glory shone through Him that He was
seen visibly transfigured and radiant before their
eyes.

The public were not to know of this vision. It
was vouchsafed for a special purpose. It was only
for His own tried and faithful servants. He bade
them to tell it to no man till after He had risen from
the dead.

The paradox of the law of sacrifice proved difficult
to apprehend. Spiritual though they were, the dis-
ciples assimilated it very slowly. The materialistic
view of the Messianic kingdom in which they had been
nursed clung obstinately to them and was supported
by the selfish instincts of human nature. They were
inclined to think more of what they would gain for
themselves from the kingdom than of what (as Jesus
wished) they would give up for it. When Jesus spoke
about rich men entering the kingdom of God, Peter
asked what the disciples, who had left their homes to
follow him, should have in compensation for doing
so: Jesus replied that the reward would be more than
ample but would be spiritual.

The hope that He would after all prove to be a
conquering Messiah seems to have survived long.
“We trusted that it had been He which should
have redeemed Israel,” said the two believers,
as they talked sadly about their crucified Master
(Luke xxiv. 21), on their way to Emmaus. After
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the Resurrection the one quetion which the assembled
apostles asked their risen Lord was: “ Wilt thou at
this time restore the kingdom to Israel?” (Acts
i. 6.)

The spiritual mistake of the disciples on this point
quickly produced substantial results of a tragic
character. So dire were these results that they struck
at the very heart of Christ’s teaching and threatened
to make impossible that world-spirit of fellowship
which He hoped to introduce through His apostles
among mankind. Once He had acknowledged that
He was the Christ and that He would entrust to them
the keys of heaven with authority to teach and to
discipline, they began to indulge in dreams of the
power and dominion that soon would be theirs.
They did not remember what He had said about
those who followed Him having to take up their
cross; they did not consider whether they could drink
of the cup that He drank of, or be baptised with the
baptism he would be baptised with. What they
now in their ignorance expected the kingdom of God
to bring to them was the kind of pre-eminence enjoyed
by the chief priests and scribes. Their power would
be more extensive; it would reach over the Gentile
as well as over the Hebrew world; and no doubt it
would be more happy: but in character it would
be the same. What expectation could be more
natural? They did but follow the idea of greatness
and of leadership which tradition and their own divines
gave them.

Then followed another thought. Political and
ecclesiastical leaders were not all on a level ; some were
greater than others and enjoyed precedence over their
brethren. What would be the test of superiority
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in the kingdom? And which among themselves
would be greatest? Rival claims were put forward ;
there was argument, anger, contention and finally
an open quarrel—for Jesus at the moment was out of
hearing. Thus did a wrong conception of the nature
of Christ’s kingdom, a wrong desire for personal
leadership produce the first and only quarrel that
broke the harmony among Jesus’ disciples. Small
as was that falling out, it yet was ominous. We now
can see that it foreshadowed those dissensions and
tumults and wars which took shape at a much later
date and extended on a far larger scale, but arose
from the same psychological and spiritual cause.

The Twelve knew this quarrel was wrong, and they
hid it from Jesus. But He read their thoughts;
and showing He knew of their disobedience and seeing
their shame, He gave an answer to their difficulty
about true greatness by setting before them as their
ideal the humility of a little child. He kept this
comparison before their minds and repeated it a little
later when they wished to keep little children from
Him—* of such ”, He said, “is the kingdom of
heaven ”—meaning that as a loving little child lives
in his parents’ home conscious of his dependence
and happily trusting to them for everything, so must
the true believer be in the kingdom of his Father,
God. At the same time Jesus gravely warned them
that humility was not merely the mark of spiritual
excellence, it was the mark of all citizenship in the
kingdom. One could not so much as gain admission
to the kingdom without humility. Pride might not
only dégrade one to a lower rank in the kingdom,
but it might cast one out of the kingdom.

When soon afterwards (Matt. xix. 27) Peter brought
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forward the question of their recompense as His
followers, Jesus proceeded to enforce on them through
the Parable of the Vineyard that it was for God and
for God alone to determine what reward should be
given to His servants. God’s judgment might not be
man’s judgment. He who was first in man’s opinion
might be the last in God’s; the first in God’s might
be the last in man’s. The Scribes and Pharisees
were sincerely thought by themselves and their
compatriots to be the nearest of all men to God:
Jesus thought them the farthest away. He said that
whatever reward they gained from their holiness was
what they gained now from men: they were laying
up no treasure for themselves in heaven.

The same mistake’ might occur in the Christian
community. Some who were taken to be first might
in reality be not first at all. The only judgment on
true greatness that mattered in the end was God’s.

Jesus was at this time going up to Jerusalem for the
last time: the close of His ministry and of His life
was near. He repeated yet once more the prophecy
of His approaching martyrdom, adding now the par-
ticulars of His being mocked and scourged and
crucified. But the minds of the Twelve had not yet
been spiritualised enough for them to understand
the new revelation of dominion through self-sacrifice.
They still imagined Christ would verily sit on the
throne of David and rule with a sceptre and a sword.
They still craved for a goodly share in the material
dominion which they thought would be His. James
and John were two of the innermost circle, and if any
of the disciples appreciated the nobleness of Jesus’
ideals surely it would be they. But as if to prove
how little any of the Twelve had yet learned of the
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kingdom, it was they who came with their mother,
privately, to Jesus, and were a party to her request
that they should have the two highest places in His
kingdom and should sit, one on His right hand and
one on His left. Hearing of the stratagem, the other
disciples were incensed with James and John and
proved by the nature of their indignation that they
shared the two brethren’s mundane misconceptions
of precedence and priority in the heavenly realm.
Jesus explained once more to them—first to James
and John alone and then to all the twelve disciples
together—the law of renunciation and humility as
the way to eminence in His kingdom. He was now
more specific. He" intimated to James and John
that they might indeed win the crown of martyrdom
and so earn a high place of honour near to Him;
and He in plain words contrasted the kind of leader-
ship exercised ‘ among the Gentiles ”’ with the leader-
ship which they were to seek for as trustees and
servants of His Revelation.

Later He warned them in public against the example
set by the Scribes and Pharisees: they were to avoid
utterly that kind of leadership. They were not to
seek glory of men as these divines did. They were to
avoid all titles of distinction which would mark them
out as superior to their brethren and would tempt
them to forget that superiority belonged to God
alone and they all were equal. God was their only
real Father, the only real Teacher or real Master.
He who put himself above his brethren would be put
below them by God; and he who chose a place of
lowliness would be exalted by God. (Matt. xxiii.
1-12.)

The very last lesson which He taught His disciples
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on earth, and one which He invested with an immortal
beauty has touched the heart and for ever charmed
the imagination of mankind is that imparted by the
acted parable of His washing the disciples’ feet,
whereby He sought to leave in their minds as a last
memory the picture of their beloved Lord humbling
Himself to perform for them the office of a slave.
Thereafter they wouald know it was only by putting
themselves below all others they would learn the
secret of divine leadership.

Truth is one. If men know it clearly they agree.
If they know it in part, and partly follow their own
opinions, they will differ. In the first expansion
of the New Faith after the death of its Founder, there
were grave divergences in the interpretation of the
doctrine of Jesus, there were contentions, rivalries,
schisms. If such things, on however small a scale,
were possible in the early dawn of the young Faith,
when the memory of Jesus and his words was still
strong and clear in the minds of believers, and when
there burned in Christian hearts a radiant, ardent
enthusiasm, which made them find their dearest
joy in bearing witness to Him and which gave them
courage to face death for His sake—if such things
were possible within a few years of the Resurrection,
what might be expected when the original ‘mpulse
weakened, when the Message spreading far aad wide
had to face the contagion everywhere of the self-
same mundane thoughts and ambitions which the
disciples had not been able to conquer in their own
hearts? And what would be the outcome in later
centuries when the Christian community grew in
numbers and in influence, and when there would be a
temptation to self-seeking men to use it for personal
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ends, and to materialise it so that it would serve their
purposes better! History tells us what happened.
The narrative of the p .rversions of Christ’s Teaching
and of the misuse of His Sacred Name, as distinct
from the beauty and glory and power and effective-
ness of His life and His teaching and His death,
is one which it is a grief to tell. There is no need to
dwell on it, but its vital features must be mentioned
because they bear directly on the present plight of
Christendom and constitute a principal cause of our
humiliation and spiritual impotence.

The difficulties which Christ had tried to smooth
out of the way of the Cause never were in fact removed.
The spiritual ideals of guidance and of teaching
which He enjoined did not make headway against
the self-seeking instincts of human nature and the
long tradition of domination by the ruling classes.
Personal ambition and egoistic leadership were not
left to the infidel, nor kept far from the Christian
community. They were always present, fomenting
discord, breeding jealousies, and finding (as the years
passed by and the need for order and discipline among
believers gave rise to a definite and extended organisa-
tion) ever greater opportunities for mischief and a
wider field for their disruptive action.

The spirit of the vast heathen world without was
allowed, sometimes was encouraged, to infect the
administration of Christian affairs. Astute men,
seeking self-aggrandisement, werc able to mould
the new system during its formative period in such a
way that they could make use of it to fulfil their desire
for powtr and importance. The idea that authentic
greatness was measured by humility and self-sacrifice
and that only he could be a guide and leader in the
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kingdom whose character reflected the attributes
of the Master Himself, was thrust back from its position
in the foreground of men’s thoughts and was not in
practice admitted as a principle, still less as the central
principle, of all Christian government. Thus was
established in holy places the very kind of authority
and lordship which Christ had so expressly, so
earnestly and so repeatedly forbidden. ‘It shall
not be so among you.”

Not that the commands of Christ were openly
repudiated. In an earlier Dispensation the Scribes
and Pharisees had not found it necessary to repudiate
a word of the commandments of God in order to render
them of none effect. Nor was it necessary in a later
Dispensation. Christ had foretold that there would
arise in His Era false teachers so ingenious that they
would deceive, if it were possible, even the elect.
This prophecy could not have been fulfilled by any
explicit denial or open disrespect for the words of
Christ. It was evident that Christ was the Source
of all the authority of every Christian ruler. Christ’s
supremacy must never be expressly impugned because
if it were, the authority of those who ruled in His
name would at once be brought in question. But
so long as the word of Christ was volubly repeated,
and so long as there was some appearance, however
unreal and delusory, of connexion with Christ’s
life and teaching, then any act or conduct, even if
foolish, base or mean, might escape condemnation
and be sanctified. Thus through the ingenuity of
man might the name of Christ be used to cloak,
protect and foster the very evils which Christ came to
earth to destroy!

These perversions took many shapes and had many
M
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degrees, some less remote than others from the intent
of the Master. But they were carried to so extreme a
height that all the errors of the Jews about their con-
quering Messiah and his triumphs were reproduced
and outdone by the actions of Christendom. No
dream of an ambitious Scribe pondering the subjuga-
tion of the Gentile world was so bloodthirsty and so
horrible as the reality of the Crusades, of the religious
wars that lasted into modern times, of the persecutions,
tortures, burnings and massacres through which
Christians in the name of their Lord have brought
suffering and violent death to countless millions of
their fellow-Christians. The method by which this
corruption of revealed truth was effected was simple.
It was to keep the form of the ideals of Jesus but to
remove their substance; and then to insert a new and
alien meaning. What Jesus intended in a moral and
spiritual sense was taken in a merely intellectual
sense. Opinion was exalted at the expense of conduct.
Heresy took the place of sin. Orthodoxy took the
place of righteousness. Assent to a general theory
became the bond of union instead of fraternal love.
The ground of fellowship was not common obedience
to the will of a Father in Heaven, but the repetition
of “ Lord, Lord ” according to the same formula.
The mechanism of government was idealised in
order to confirm and stabilise the power of those in
control. Conformity to pattern was insisted on and
discipline was maintained by every conceivable
resource of fear and of force.

The wisdom of the event now informs us that when
Christ foretold that the gates of hell would not prevail
against the faithful, He foresaw that the legions of evil
would make so tremendous an assault upon the Citadel
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of Truth that the issue of the conflict might seem in
doubt. He cheered doubting hearts with the promise
Evil would not prevail. One of the most brilliant
glories of Christian history is that, in spite of the
continuous efforts of selfish men through centuries,
this treacherous attack upon the most vital principles
of the Gospel failed in its purpose. The power of
Christ has shown itself indefeasible. The will of God
has been accomplished. Spiritual evolution has con-
tinued to move forward on its appointed course.
The bounties of Christ have been poured forth in-
cessantly. There have always been in every generation
good and true men and women who, though they
might be nameless and obscure, yet have been in fact
the salt of the earth, the light of their fellow-men.
Through them and such as them the effectiveness of
Christ’s Word has been assured and the spirit of His
Message has been preserved through the years.
But the corruption of the Divine Teaching by those
ambitious leaders, if it could not destroy the Cause,
gravely impaired its beneficence and lessened its
achievement. Had believers been thoroughly loyal
in will and deed to the truth of Christ, men the
world over would long ago have become members
one of another, and the sense of spiritual kinship
would have been spread through the globe. For it is
evident the Father would not have sent His Son to
earth on a mission that could not be fulfilled, nor
would Christ have given to His followers commands
that could not be completely obeyed.

As it is, the benefit which men have derived from
the Gospel are but a small part of what Christ brought
within their reach and offered them. After nineteen
hundred years, Christianity even of a nominal type

M2
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has not yet embraced the whole human race. There
are more non-Christians in the world than Christians;
and there are fewer Christians to-day than there
were ten years ago. Goodwill and spiritual concord
have not been established among all nations, nor
even within the bounds of Christendom itself.
Jealousies are rife between the various sects and de-
nominations, and indeed among the members of each
several group. Religion has been so presented that
it is often a cause of discord amongst those who
otherwise would be united. Fellowship of hearts
has long ceased to be a real objective. That noble
effort towards Reunion in which so many idealists
have been engaged is not aimed at an inward and
spiritual union through spiritual education, but at an
outward union through compromise on formularies,
systems of government and the like.

The symptoms of spiritual disease are indeed
numberless. But the Gospel shows that the seeds of
this disease were sown at the beginning of the Christian
Era, and that the eradication of a selfish desire for
personal leadership and of mundane misconceptions
of Christ’s Kingdom is the first step towards reform
and reconstruction.



EPILOGUE
A CALL TO ACTION

A MODERN reading of the Bible thus removes alto-
gether the perplexity that so long has possessed our
minds. We no more think ourselves the sport of a
blind fate. We do not feel that the hand of heaven
has loosed the helm and that mankind is being driven
over uncharted seas without aim or guide. We do
not doubt now the providence of the Almighty, the
wisdom of Christ, the inspiration of Holy Writ. We
are indeed disillusioned. We are humiliated. We
are called by our own consciences and by our own
reason to repentance. But bewilderment is gone for
ever. We realise we have been the victims of pro-
found ignorance. We have misconceived the bene-
ficent purposes of God, His direction of human affairs,
His method of dealing with men and nations. We
have misunderstood the reality of His power and of
the spiritual order through which He controls our
destiny.

We now know that during the whole of this period
of transition there has been a highway laid out for us
by the beneficence of God, that it lay straight forward,
continuing the line of that road along which Christ
had led us, that it stretched open and manifest before
our feet, inviting us to enter on it. But we missed it.
We took instead a by-path.

Spiritual forces were put at our disposal—new
powers of mind, new ideas, hopes, opportunities—
wherewith to remodel our civilisation after a heavenly
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pattern; but we misapplied them and turned them
against ourselves to our own destruction.

All our mistakes were rooted in our spiritual in-
firmity. We ignored the supremacy of the spiritual
order. We did not subordinate material things to
it, as the design of the Creator demanded. We did
not seek first to discover God’s meaning and purpose
in the unprecedented changes of the time, nor yet
to gain a fuller understanding of His nature through
the advances of scientific knowledge. We did not
concentrate our efforts on uplifting the moral level
of Christendom and establishing social justice in
Christian lands.

The religious leaders o the time did not share that
spirit of adventure and progress which marked every
other form of human activity except theirs. They
showed no eagerness to push forward the boundaries
of spiritual knowledge into new realms. Nor did
they welcome the facts which natural science brought
to their consideration and which might have enabled
them to readjust their own human traditions nearer
to the eternal truth of things. They did not bear
witness that God has been pleased to make Revela-
tion itself a progressive process and that man is
required to advance continually in spiritual under-
standing. They upheld the supreme authority of
the manifold treasures they had inherited from the
past without due discrimination between what therein
was the Word of God and what was the Word of
Man. They did not officially institute nor always
sympathise with the great reforms which aimed at
giving to the poor, the weak and the defenceless a
larger share in the communal benefits of civilisation ;
nor yet with the hundred-year-old movement for
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the abolition of war. When a richer and more
elaborate civilisation brought with it new moral
problems and perplexities, they proved unable to
assert their spiritual leadership by applying ancient
principles to new circumstances in a manner that
would satisfy the consciences and the judgment of
those who turned to them for advice and inspiration.
At the beginning of the New Age they had failed to
turn to constructive use the religious enthusiasm with
which it had been so generally greeted; and as the
New Age wore on, they likewise failed to accommo-
date their views on Scripture and tradition to the
ever-widening range of knowledge which progress
brought into sight.

The lay adventurers of the New Age, with their
ever multiplying body of disciples, at first were dis-
appointed, mystified, offended by this unconstructive
and unenterprising spirit. They began to find that
(as it seemed) in order to go forward in the path of
knowledge they had to leave traditional religion
behind. ' Progress became unchurched. The forward
movement was secularised. Scepticism and paganism
slowly sapped all the foundations of moral principle
and loyalty. Injustice, licence and oppression spread ;
and society breaking up into its constituent atoms
descended into the original darkness of chaos and
old night.

As we look back upon the melancholy and tragic
spectacle of our mistakes, humiliation and shame
descend upon us; but not bewilderment and not
despair. We cannot undo the past. But we can
understand the present. We can learn from the
Bible to view this Age as a spiritual phenomenon,
can seek to define its place in the ordered progress
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of man’s spiritual evolution, and can recognise
the unparalleled developments of our time as signs
of the approaching culmination of God’s ancient
design.

The secularists from their mundane point of view
have envisaged this Age as a unique and incom-
parable phenomenon. They have sketched their
views of its character, have elaborated their ideas
of its meaning, and have pictured in various forms
the materialistic E1 Dorado to which, through their
good offices, they suppose the human race now is to
attain. In science, invention, engineering, commerce
and the like, they have made brilliant use of their
opportunities, and have so changed the circumstances
of life that extravagant weight has been attached to
their opinions on matters that lie outside their pro-
vince—on religion, ethics and the like. They have
wrought out of the materialistic data at their disposal
philosophies of existence which have fashioned the
pattern of much modern thought and conduct; and
their revolutionary ideologies have, in some cases,
been embodied in widespread social and political
changes.

These fabrications of human wisdom built on the
sand of conjecture instead of the rock of divine reality
were foredoomed to failure; and they would never
have deceived and betrayed mankind if they had not
had the field to themselves—if there had been any
outstanding positive alternative. But there was, or
seemed to be, no choice. The children of this world
were in their generation wiser than the children of
light. - Western scepticism had its prophets; but
Western faith had none able to match them. Organ-
ised Christianity did not make from the Scriptural
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point of view any constructive effort to oppose that
of the secularists. It did not put forward with authority
any new interpretation of the Bible that would accord
with progressive spiritual thought. It did not offer
any restatement of doctrine which would show the
Gospel as illumining and inspiring the men of this
Age. It did not work out any religious Utopia that
would represent in practical form the glorious unifica-
tion of mankind promised in the closing chapters
of St. John’s Revelation. It did not lay out any
scheme of progress that would develop in our time
the teachings and the purpose of the Gospel. It
did not formulate a spiritual appraisement of this
modern world, it has offered no statement of the
special place and function of this Age in human
history, it has not set forth any synthesis of the new
ideals, powers and duties which are the real dis-
tinction and glory of modernity. In consequence, it
has not been able to stamp upon the young energies
of this formative period the character and beauty of
Christian principle.

Institutional Christianity does not stand alone in
this lack of effectiveness. Every one of the great
world-religions has been confronted with the same
demand and has failed to meet it. None of the
ancient communions—Islam, Buddhism, Judaism,
Zoroastrianism, Hinduism, or any other—has shown
the spirit of hope and adventure, the vision and
constructive imagination, the eager sense of mission
that would have enabled it to outmatch the efforts
of the modern sceptic. So that now, when the tragic
ineptitude of secularism and all its works is too
horribly evident, there is no reading of the times
that will appeal to and command the modern con-
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science, no universal plan of reconstruction to be a
rallying point for the nations of the earth. Except
one: the one offered in the name of Bahd’u’llih by
his representative, two years before the Great War,
in London, Paris and U.S.A., and since published in
Paris Talns of Abdul Baha and elsewhere.

Let no Westerner refuse to examine this programme
on, the ground that it does not emanate from the
West but from the East. Let none object to it that
it has behind it no long tradition of privilege and
dominion, but the short record of a new movement
feared, hated, proscribed, persecuted. Let none
make light of it because it is not given on the authority
of an earthly ruler or a great ecclesiastic, but on that
of a lonely seer who was cast out by his own people
on account of his progressiveness and breadth of
mind, and condemned to do his work for the better-
ment of mankind under the stress of suffering and
chains and torture and life-long exile. It upholds
on behalf of all religiously minded people the banner
of spirituality against a sceptical world. It breathes
the perfection of faith in God and shows a full belief
in the inherent nobility of man. It is positive. It
envisages the world-problem in its wholeness, as
involving the whole nature of man and as extending
over the whole earth.

Writing from a prison-cell, Baha’v’lldh taught that
there is, in this Age, one master-truth which is the
special aim of man’s knowledge, one master-duty
which is to be the common objective of all mankind’s
endeavour. Humanity is now to become conscious
(as never before) of the unity of the human race, and
is to embody that consciousness in a universal civilisa-
tion. From the point of view of the Christian
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Gospel, the allotted task of this Age is to express in
outward form and fact that spirit of world-fellow-
ship which Christ breathed into the souls of men.
Men are now to learn thoroughly, till they know
it for certain, that we are  leaves of one tree”.
Individuals are different, nations and races are
different; yet for all their variety they form a unity.
Mankind is in truth a single spiritual organism.
On the full knowledge and clear acceptance of
this fact the civilisation of the future is to be
reared.

It is, therefore, stated as a cardinal principle of
modern policy and action that every man is required
to love not only his kin but his kind, not only his
country but the world. The whole earth is his
motherland and is to be so regarded and cherished.
Whosoever falls short of this attainment is a stranger
and alien in this modern age. Though he live in it,
he does not belong to it. In his heart he is a citizen
of a dead past. The loyalties of smaller range, those
to family and nation and the like, are not impaired,
but they are inclined within the orbit of this larger
loyalty and subordinated to it. Ultimate sovereignty
belongs under God to humanity as a whole: not to
a section thereo!. Before the modern spirit can
achieve its true distinctive work, a psychological
preparation is needed. Keener insight and broader
sympathies are a vital prerequisite of true progress.
Material knowledge and material power are secondary
and constitute means to the higher end. This is
not a Machine-Age, nor an Air-Age, nor an Age of
Electricity: it is immeasurably more. If God re-
vealed to men sciences not disclosed before, and gave
to them inventions which made all men one another’s
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neighbours, the purpose was to remove material
obstacles from the way of spiritual progress, to pro-
mote universal sympathy and understanding and to
enable men to organise the human race as a highly
complex but single and indissoluble unit.

For the completeness of this world-unification,
Bah4’u’lldh taught that the sympathy and the under-
standing of every human being was needed. Nobody
was so remote or so insignificant or so backward, nor
yet so exalted, as to be excluded from the obligations
and privileges of membership in the new world-
economy. That heart’s consciousness of world unity
which would be the foundation of the Temple of
Peace was to be shared by every human being.
Every individual had to play his part to the full in
the general scheme. He had in this age a direct
responsibility to God, a personal obligation to seek
by his own effort for the truth in all things. The
time for credulous dependence on others’ opinions,
for blind subservience to fashions of thought or to
customs, was now definitely and for ever gone.
Through the common service of Truth men were to
find their freedom and their union. Nobody was
to deny himself this higher freedom. Nobody was to
lie outside this union. Every man was to acknow-
ledge Truth as his master and to be bound to it in
conscious and willing servitude. Women shared this
sublime responsibility with men. They were, taught
Baha’wllah, in every way equal to men and were
now to be so recognised and so treated. Any in-
feriority that had been apparent in the past was due
to circumstances and lack of education: not to any
essential lack. Both sexes were endowed alike with
all the faculties that constitute human nature. The



EPILOGUE 181

same identical responsibility to seek and follow the
truth was laid on both alike.

Among the evils that block the way to truth and
tend to divide mankind the greatest now is prejudice.
The exigencies of the time demand that men shall
rise above the prejudices of the past; and on every
individual is laid the burden of doing his utmost to
further this intellectual emancipation. Every pre-
judice, whatever its nature, whether it be national,
racial, political, religious, or otherwise, is the fruit
of ignorance. It comes of some misunderstanding
of the innumerable differences which subsist among
men on all the planes of existence. These differ-
ences are in fact part of the plan of the universal
Creator. They enrich and beautify His creation.
They represent the principle of variety in unity, and
tend not to discord but to harmony. Whosoever lets
them estrange or alienate him from his fellows is the
victim of delusion, the dupe of ignorance.

Among all prejudices, those connected with religion
have been the most mischievous. There have been
many relevations and many divine teachers in
different periods and in different lands. Each has
had its purpose and its function. But there has only
been from the beginning one religion; and there
never will be another. Within all these revelations
there has been one truth (however differently dis-
closed) and behind them all there has been one and
the same God (however differently manifested).
The essence of religion and its function in the world
has always been the same. It has always borne
witness to the law of love, and its purpose now and
always has been to promote among men harmony
and concord. If a religion, in course of time, become
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a cause of dissension and division it may do more
harm than good: but this effect is due wholly to
human perversion and unworthiness, and is contrary
to the essential character of religion itself.

Prejudice began in ignorance and it will be ended
by knowledge. Diffusion of knowledge was the
primary condition of all progress, and the teaching
of spiritual truth was now the first duty of all en-
lightened men and women. Bah#d’wllih urged the
introduction of a world-wide system of education
which should be instinct with spirituality and should
include all human beings. Everyone was to be
instructed, so that he might attain his own highest
development and become a useful citizen of his
country and of the world. So vital is education that
it is a responsibility of the community as well as of
parents; and the training of girls is (if there be a
preference) more rather than less important than
those of boys—for the reason that they are the first
teachers of the young. Among the compulsory sub-
jects of education was to be a universal language:
either one of those already in use or one invented
for the purpose. Everybody was to be bilingual and
to have at his command a language besides his
native tongue, which would be understood by every-
body wherever he travelled.

Spiritual and intellectual education go together.
Reason comes from God as certainly as does intuition,
and both are to be used in this age consciously, as
supplementing and helping each other in the search
for Truth. The witness of science to reality is
different from that of religion, but is in full accord
with it. Science is the lamp, religion the light of
the lamp. One is as the body, the other as the
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soul. Science needs religion to direct and illuminate
it. Religion divorced from science may sink to
superstition.

Long years ago, before any world emergency arose,
before the salient features of the modern age took
shape, these counsels were given, in the darkness of
the Middle East, by the prophetic mind of Baha’u’lldh,
and a movement set on foot to translate them into
action. The despots of Islam, seeing the threat to
their prerogative of leadership, used the harshest
measures to put down the movement, and succeeded
in checking but not in suppressing it. From prison,
Baha’u’lldh sent out his * Letters to the Kings”, in
which he summoned in God’s name the principal
rulers of the earth to promote the cause of world-
peace and unity, and to reduce their armaments to
what should be necessary for the preservation of
internal order and the enforcement of collective
security among the nations.

Permanent security from war would come only
through mankind’s consciousness of its unity. But
since the establishment of peace was a most urgent
matter, Bahd’u’lldh not only put it in the forefront
of all practical reforms, but proposed for its further-
ance the creation of a world-tribunal to whose
arbitrament all nations should submit their differ-
ences. He planned a very much stronger organisa-
tion than that which, some fifty years later, was
convened at Geneva by the victors in the Great
War. It was recommended that after general con-
sultation among all peoples on the question of peace,
the governments of the world in conference should
draw up and conclude a clear, firm and definite
covenant which should, among other things, fix the
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frontiers of all nations and the exact size of their
fighting forces, and should also set forth all the
international agreements, obligations and relation-
ships existing at the time. Before this Covenant
should come into force, it was to be promulgated to
the world, and to secure the unanimous ratification
of all peoples. Once formally adopted and put into
operation, the support of this Covenant became a
binding obligation on every member of the human
race—so that if any government at any time should
violate any of its provisions, all the forces and energies
of mankind should be united to reduce that govern-
ment to abject submission.

To the objection that the establishment of such a
Covenant was a counsel of perfection, it was replied
that the unifying impulses of the Age were strong
enough to ensure success, if men would only believe
in themselves and make a resolute endeavour. The
world-ideal of Bahd’u’lldh has been developed by
the Guardian of the Bahai Cause in a statement of
which the following are characteristic passages.

“The unity of the human race, as envisaged
by Baha’u’llih, implies the establishment of a
world commonwealth in which all nations, races,
creeds and classes are closely and permanently
united, and in which the autonomy of its state
members and the personal freedom and initia-
tive of the individuals that compose them are
definitely and completely safeguarded. This
commonwealth must, as far as we can visualise
it, consist of a world legislature, whose members
will, as the trustees of the whole of mankind,
ultimately control the entire resources of all the
component nations, and will enact such laws as
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shall be required to regulate the life, satisfy the
needs and adjust the relationships of all races
and peoples. A world executive, backed by an
international Force, will carry out the decisions
arrived at, and apply the laws enacted by, this
world legislature, and will safeguard the organic
unity of the whole commonwealth. A world
tribunal will adjudicate and deliver its compul-
sory and final verdict in all and any disputes
that may arise betveen the various elements
constituting this universal system. A mechanism
of world inter-communication will be devised,
embracing the whole planet, freed from national
hindrances and restrictions, and functioning with
marvellous swiftness and perfect regularity. A
world metropolis will act as the nerve centre of
a world civilisation. . . . A world language will
either be invented or chosen from among the
existing languages and will be taught in the
schools of all the federated nations as an auxiliary
to their mother tongue. A world script, a world
literature, a uniform and universal system of
currency, of weights and measures, will simplify
and facilitate intecrcourse and understanding. . . .
“A world federal system, ruling the whole
earth and exercising unchallengeable authority
over its unimaginably vast resources, blending
and embodying the ideals of both the East and
the West, liberated from the curse of war and its
miseries, and bent on the exploitation of all the
available sources of energy on the surface of the
planet, a system in which Force is made the
servant of Justice, whose life is sustained by its
universal recognition of one God and by its
allegiance to one common Revelation—such is
the goal towards which humanity, impelled by
the unifying forces of life, is moving.”  (Unfold-
ment of World Civilisation, by Shoghi Effendi.)
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In this Plan (published in the West nearly a genera-
tion ago: in the East, some decades earlier still) did
not the Eastern Prophet anticipate our need and
prepare a solution of our difficulties before the
problem' aetually took shape among us? Did he not
do for us what we of the West ought to have done
for ourselves? Did he not translate into modern
language and practical form that ideal of world unity
so often revealed in the Bible? If we had been as
receptive to the impulses of the Holy Spirit as we
should have been, we might have wrought out some
plan like this and made it the object of our endeavour.
But we did not. We had other preoccupations. Our
intuitions were unable to reach up to the severe needs
of the time.

What is there now of a positive character that we
can do but accept this plan in its completeness? Or
can we amend it—or devise and agree upon a better ?
Those who do not with the author of this essay per-
ceive that ‘‘ the end of the: world ” is indeed come,
and do not accept the prophethood of Bahd'u’lldh,
will yet acknowledge that this plan is the logical
outcome of the story of the Bible and a natural con-
tinuation of the earlier progress therein outlined:
there is nothing in it that is not developed out of the
teaching of Christ and that he would not endorse if
he were present among us.

Would that we had in the West some League of
Christian Communions, officially constituted, through
which without reference to technical differences we
could collaborate for the redemption and advance-
ment of civilisation—yes—that we could form some
League of all religions that might hold aloft the banner
of the One God in the midst of a sceptical world and
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work as His children for the common interests of a
jeopardised humamty'

Is world-unity the aim of statesmen and economists
only? Is it not the obligation of all sincere religion-
ists to give it expression first of all as a spiritual
reality? How many difficulties, hitherto insuperable,
would disappear, if only there could be kindled again
in us the fire that burned in the hearts of the early
Christians? Is not doubt challenged, courage ani-
mated, spiritual strength revived, by a vindication
of the Bible’s value to the modern mind? Is it a
small thing to bé assured by the combined exercise
of faith and reason that the Bible is indeed, as our
forefathers believed, a treasury of heavenly and
practical wisdom, and contains for us a revelation of
immediate and vital import whereof we at our best
have realised but a part? Is it a small thing to
know for certain that the Christian Faith in its purity
and its fullness is an intellectual coherent whole,
forming portion of a yet more sublime and com-
prehensive whole—to know that civilisation is led
forward down the ages by the light and inspiration
of religion, and that man is guided along every step
of his evolutionary journey by one Law, one Power,
one Providence, which will never relax its control of
evolution till it has brought man safe to his journey’s
end? Going back to the Gospel with a new humility
and with that simple faith which grows not old, but
is the same in the world’s childhood and in its full
maturity; offering to God our little human wisdom
and human experience that He may use them to
interpret better to us the meaning of His revelation
and the purpose of His creation; will we not feel
stirring within ourselves the beginnings of that ancient
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exaltation and spiritual energy which enabled the
early followers of Christ, long centuries ago, to stand
firm amid the ruins of a dissolving civilisation and
build thereafter a new and better order nearer to
their Lord’s desire? And now that all our mundane
ideologies have so utterly failed, what adequate Plan
of Action survives for men to work to, save only
that prophetically traced long since by the pen of
Baha’w’llah?















